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PREFACE

Eusesiusin hisEcclesiastical History tellsusthat in addition to hisgreat work Against Heresies
St Irenaaus wrote A Discour sein Demonstr ation of the Apostolic Preaching. Thiswork wasentirely
lost sight of: no one seems ever to have quoted aword of it. But it has quite recently reappeared in
an Armenian manuscript together with Books 1V and V of the greater work. The Armenian trandation
proves to be afairly close rendering of the original Greek.

What Irenaaus meant by the Apostolic Preaching can be seen from his larger work. Although
the exact expression does not seem to occur there, we have its equivalent, “the Preaching of the
Apostles’ (111, iii. 2), and also the parallel phrases, “the Tradition of the Apostles” (111, iii. 4) and
“the Preaching of the Truth” (1, iii. 1; I11, iii. 4). Moreover, in |, i. 20 we read that “he who holds
the canon (or rule) of the truth without deviation, which he received through his baptism,” will be
able to escape all the snares of heresy: and in the Demonstration (c. 3.) we have closely paralel
wordswhich aso refer to the baptismal faith. Although it was not until much later that the baptismal
confession came to be called the Apostles Creed, it was already regarded as a summary of the

N essentia elements of the Apostolic message. Itsform varied in some details in different Churches,
but its structure was everywhere the same, for it had grown up on the basis of the baptismal formula.

What Irenseus undertakes in the present work is to set out the main points of this Apostolic
message, which, as he has explained in his greater work (111, iii. i ff.), has been handed down in
the Church by the successions of the bishops and is the same in substance in all parts of the world,
and to demonstrate its truth more especially from the sacred scriptures of the Old Testament. This
argument from prophecy was the earliest form of Christian evidence; and though it does not appeal
to uswith equal forceto-day, and wefind it hard to be patient with some of the proofswhich seemed
to be convincing in the earliest times, we must yet recognize that it was atrue instinct which claimed
the Jewish scriptures asthe heritage of the Christian Church, and surmounted by means of allegorical
interpretations those serious difficulties which led many Christians to wish to cast them aside
altogether.

The words of Bishop Westcott in reference to the methods of the schoolmen of the Middle
Ages, are applicable also to these earlier teachers: “Many of the arguments which they use appear
to us frivolous and pointless. It requires a serious effort to enter into them with a sympathetic
intelligence. But the effort is worth making. Conclusions which rest upon arbitrary assumptions as

N\ to the symmetries of things witness in an imperfect fashion to a deep sense of a divine order in
creation; and we do injustice to those who draw them if we allow even the greatest errors of
expression and form to blind us to the nobility of the conception which they embody most
inadequately” (Ep. of & John, “The Gospel of Creation,” pp. 276 f.).

The wonder of Irenaaus is the largeness of his outlook. No theologian had arisen since St Paul
and St John who had grasped so much of the purpose of God for Hisworld. “The Making of Man,”
to borrow Tennyson’'s great phrase, is his constant theme. Even though he was, forced to be
controversial, he was never merely negative; and the last of his books Against Heresies ends on
the keynote of the whole—that man shall at length be made “ after the image and likeness of God.”
This is to him the meaning of all history; and for that reason the center point of history is the
Incarnation. So Christ came “to link up the end with the beginning,” or in St Paul’ swords, (which
Irenaaus never tires of repeating,) “to gather up into one all things” in Himself.

Vi

Vii
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| have retained the chapter divisions of the first editors and trandators of the Armenian text.
The references to the work Against Heresies are to Harvey’s edition (Cambridge, 1857). Though
| have not everywhere reproduced the double renderings which are so frequent in the Armenian, |
have made the trand ation sufficiently literal to servethe general needs of the patristic student, even
N\ at the cost of some clumsiness of expression. In the Introduction and Notes | have been at some
pains to bring out the indebtedness of Irenaaus to Justin Martyr; and in pursuance of the same end
| have devoted a section of the Introduction to the teaching of both these writers in regard to the
Holy Spirit.

J. ARMITAGE ROBINSON.

The Deanery,
WEells, Somerset, Oct. 1879.
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ST IRENAUS

THE DEMONSTRATION OF THE
APOSTOLIC PREACHING

INTRODUCTION

THE DOCUMENT AND ITSVALUE

IT is aremarkable fact, and much to be regretted, that none of the works of St Irenaaus, the
greatest theologian of the second century, have come down to us in the language in which they
were written. Of his chief work, the five books Against Heresies, we have a very early Latin
trangdlation, and afew fragments of the original Greek preserved through quotation by other writers.*
The work now before us, The Demonstration of the Apostolic Preaching, has recently been found
in an Armenian trangation, and no portion of it seemsto have survived in any other language.

This new treatise does not come upon us entirely as asurprise; for Eusebius® had mentioned its
title, Eig énider€iv tod dnootoAikol knpvypatog, and had said that it was addressed to “a brother
named Marcianus.” Thisisall hetellsus; but we can now add from the book itself that it waswritten

N\ after the completion of the greater work, and therefore somewhere about A.D. 180; and that Marcianus

s was on intimate termswith thewriter, but absent from him at the time of writing.® Thework Against

Heresies is, of course, controversial from first to last: but the present treatise is a sort of Vade

mecumfor an intelligent Christian, explaining hisfaith, placingitinitshistorical settinginrelation

to Judaism, and confirming it by the citation and exposition of a great number of Old Testament

passages. Itisin no senseamanual for catechumens: it isahandbook of Christian Evidence, though
itsform is not controversial.

A tract of this kind from the pen of a great teacher in any age must needs be of interest. How
was Christianity presented as a whole to an educated believer? What were the main points of
doctrine and of life on which stress was laid? What were the grounds of belief. which appeared to
be most convincing then? These are the things which the historian of religious devel opment wants
to know in each of the Christian centuries, and which he finds it exceptionally difficult to get at.
The great events and the leading personalities have left their mark on the records of the time: the
development of doctrine and the growth of ecclesiastical institutions can be traced with increasing

1 The Armenian trandation of Bks. IV and V, found in the same MS. with our treatise, is a valuable aid for the criticism of these
books.

2 Eccl. Hist., v. 26.

3 See chapters 1 and 99.
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clearness as the documents are tested and studied and compared: but the religious sense of an age,
N\ the beliefs which affected life, and the grounds of those beliefs, the ruling motives of conduct, the
things that to the best minds seemed to matter most—these escape us unlesswe are insistent in our
search for them; and often, search as we will, we find little to reward our pains. We have special
reason to be grateful for aplain statement of the Christian religion asit presented itself to a master
mind at the end of the second century. A long and varied experience had qualified Irenaausfor such
a task. As a boy he had listened to St Polycarp at Smyrna, and he may have conversed with
others—the Elders, as he calls “ Gnosticism,” in al its divergent forms, with the Christian truth as
he had come to conceive it in along life of patient study and practical ministry. He had given to
the Church hisfive books of The Exposure and Overthrow of Knowledge (Gnosis) falsely so called.
When such aman lays controversy aside and takes up his pen to talk, ashe says, to his absent friend,
and furnish him with a summary statement of the Apostolic message and the reasons for believing
it in terms of hisown day, he deserves our close attention. We shall make little of him if we insist
on judging him by modern standards: we shall miss the definiteness of post-Nicene doctrine; we
shall be disappointed at finding nothing about ecclesiastical organization; we shall be distressed at
N\ the quaint conceits of his exposition of Old Testament prophecies. But if we come to him fresh
from the study of Justin Martyr’s First Apology, written some thirty-five years before, we shall
appreciate the atmosphere in which he had grown up and shall recognize the advance which he had
made in the thoughtful interpretation of the Faith.

The manuscript which contains our treatise was found in December 1904, in the Church of the
Blessed Virgin at Eriwan in Armenia, by Dr Karapet Ter-Mekerttshian, one of the most learned of
the Armenian clergy. It was edited by him with atrandation into German, in conjunction with Dr
Erwand Ter-Minassiantz, in 1907, in the Texte and Untersuchungen (xxxi. 1); and Dr Harnack
added abrief dissertation and some notes. Thenin 1912 Dr Simon Weber, of the Faculty of Catholic
Theology in the University of Freiburg in Breisgau, being dissatisfied with this presentation of the
work, published a fresh trandation with the help of some Armenian scholars. Neither of these
trandations satisfies the needs of English patristic students. The second, though it corrects some
errorsof thefirst, isfar lesscloseto the original text. And both are vitiated by awant of acquaintance
with the textual criticism of the Septuagint and the Greek New Testament, and also with the larger
work of St Irenaaus himself. The present tranglation is an attempt to remedy these defects, and at
the same time to bring the treatise to the knowledge of those who have hitherto been debarred by
linguistic difficulties from reading it. My own acquaintance with the Armenian language and
N literatureisso limited that | cannot hope to have altogether avoided mistakes, and | shall be grateful
to those who will point them out. | owe very much to thefirst of the tranglations into German, and
something also to the second: if | am sometimes right where they were wrong, it is mainly because

| have sought to read the text in the light of what Irenaaus has said el sewhere.
The same manuscript contains an Armenian version of Books IV and V of the great work
Against Heresies.* These comeimmediately before our treatise, and are embraced with them under
the single title, The Demonstration of the Apostolic Preaching. We cannot say whether this error
of title goes back beyond the date of the manuscript, which was probably written between 1270-1289,
that isin the time of the learned Archbishop John, the brother of King Hetum of Cilicia. A note at
the end states that it was written for this archbishop. The Armenian editors believe that the same

4 Published with a trandation by the same editors in Texte u. Untersuchungen, xxxv. 2
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trandator is responsible for the two books of the larger work and for our treatise, and that the
tranglation was made at some date between 650 and 750. The version of Books 1V and V isof high
value, as enabling us to check the Latin version, the MSS. of which differ considerably among
themselves. It is useful also as illustrating the fondness of the Armenian translator for a double
rendering of a single word of the original. When we read the Armenian and the Latin side by side,
we gain theimpression that the Greek text has been very closely followed; and thus we are assured
that for our present treatise also the Armenian version isafaithful representative of thelost original .

THE DEBT OF IRENAUSTO JUSTIN MARTYR

If we are to proceed with safety in forming a judgment as to the relation between Justin and
Irenaaus in respect of the matter which they have in common, it will be necessary not merely to
consider anumber of selected parallels, but also to examine the treatment of a particular themein
the two writers. Let us set side by side, for example, c. 32 of Justin’s First Apology with c. 57 of
the Demonstration. Justin has been explaining to his Roman readers who the Jewish prophets were,
and then giving alist of the chief things which they expressly foretold concerning the coming of
Christ. Then he proceeds thus:

M oses then, who was the first of the prophets, speaks expressly asfollows: There shall not fail
a prince from Judah, nor a leader from hisloins, until he shall come for whomit is reserved: and
he shall be the expectation of the Gentiles; binding his colt to the vine; washing his robe in the
blood of the grape. It is your part then to make careful enquiry and to learn up to what point the
Jews had a prince and king of their own. It was up to the appearing of Jesus Christ, our teacher and
the expounder of the prophecies which were not understood, namely how it was foretold by the
divine holy prophetic Spirit through Moses that there should not fail a prince from the Jews, until
he should come for whom is reserved the kingdom. For Judah is the ancestor of the Jews, from
whom also they obtained that they should be called Jews. And you, after His appearancetook place,
both ruled over the Jews and mastered their land.

Now the words He shall be the expectation of the Gentiles were meant to indicate that from
among al the Gentiles men shall expect Him to come again—which you yourselves can see with
your eyes and believe as afact: for men of all races are expecting Him who was crucified in Judah,
immediately after whose time the land of the Jews was conquered and given over to you.

And the words Binding his colt to the vine and Washing hisrobe in the blood of the grape were
asign to show what was to happen to Christ, and what was to be done by Him. For the colt of an
ass was standing at the entrance to a village, tied to avine; and this He commanded His disciples
at that time to bring to Him; and when it was brought He mounted and sat on it, and entered into
Jerusalem, where was that very great temple of the Jews, which afterwards was destroyed by you:
And after thesethings He was crucified, that the remainder of the prophecy might be accomplished.
For Washing his robe in the blood of the grape was the announcement beforehand of the passion

St. Irenaeus, Bishop of Lyon
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which He was to suffer, cleansing by blood those who believe on Him. For what is called by the
divine Spirit through the prophet (His) robe means the men who believe in Him, those in whom
dwells the seed from God, (that is) the Word. And that which is spoken of as blood of the grape
signifies that He who is to appear has blood indeed, yet not from human seed, but from a divine
power. Now the first power after God, the Father and Lord of all, is the Son, the Word of whom
we shall presently tell after what manner He was made flesh and became man. For even as the
blood of the vine not man hath made, but God; so also isit signified that this blood shall not be of
human seed, but of the power of God, as we have said before.

Moreover Isaiah, another prophet, prophesying the same thingsin other words said thus: There
shall rise a star out of Jacob, and a flower shall spring rip from the root of Jesse, and on hisarm
shall the Gentiles hope.

The points that strike us at once in this passage are these:

(1) Thewell-known Blessing of Jacob is cited asthe prophecy of Moses, whoiscalled the“first
of the prophets.”

(2) The quotation is abbreviated, and Justin comments on it in its abbreviated form.

(3) The statement that Judah was the ancestor of the Jews, and that from him they got their
name, is on a par with many such explanations which Justin makes for the sake of his Roman
readers.

(4) That the Jews had no prince or king of their own after the time of Christ, and that their land
was conquered and ruled by the Romans, was a good point of apologetic and onewhich hisreaders
would fully appreciate.

(5) We are somewhat surprised that “the expectation of the Gentiles’ should be referred to the
second coming of Christ.

(6) The statement that the ass's colt was tied to avineis not found in our Gospels.

(7) Washing his robe in the blood of the grape easily suggested our Lord's passion; but that
His robe should be those who believe on Him seemsto us far-fetched.

(8) Equally far-fetched is the explanation of the blood of the grape as pointing to blood made
not by man, but by God.

(9) The combination of Balaam’s prophecy with words of Isaiah, and the attribution of the
wholeto Isaiah, strikes us as a strange piece of carel essness.

Now let usread c. 57 of the Demonstration. After afew prefatory sentences in which he notes
certain points regarding Christ which are the subject of prophecy, Irensaus goes on:

Moses in Genesis says thus: There shall not fail a Prince from Judah, nor a leader from his
loins, until he shall come for whom it remaineth: and he shall be the expectation of the Gentiles:
washing hisrobe in wine, and his garment in the blood of the grape. Now Judah was the ancestor
of the Jews, the son of Jacob; from whom also they obtained the name. And therefailed not aprince
among them and a leader, until the coming of Christ. But from the time of His coming the might
of the quiver was captured, the land of the Jews was given over into subjection to the Romans, and
they had no longer aprince or king of their own. For He was come, for whom remaineth in heaven
the kingdom; who also washed his robe in wine, and his garment in the blood of the grape: His

St. Irenaeus, Bishop of Lyon
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robe as also His garment are those who believe on Him, whom also He cleansed, redeeming us by
His blood. And His blood is said to be blood of the grape: for even as the blood of the grape no
man maketh, but God produceth, and maketh glad them that drink thereof, so also His flesh and
blood no man wrought, but God made. The Lord Himself gave the sign of the virgin, even that
Emmanuel which wasfrom the virgin; who also maketh glad them that drink of Him, that isto say,
who receive His Spirit, (even) everlasting gladness. Wherefore also He is the expectation of the
Gentiles, of those who hopein him; for we expect of Him that He will establish again the kingdom.

We may now take our nine points one by one:

(1) Here again the Blessing of Jacob is cited asthe prophecy of Moses; and alittle earlier (8§ 43)
we find the words:. “Moses, who was the first that prophesied.”

(2) The text of the quotation is the same as in Justin: but the words about binding the colt to
the vine are omitted, and the remainder of the passageis given without abbreviation, asinthe LXX.

(3) That Judah is the ancestor of the Jews, who got their name from him, is found in Irenaaus,
and the actual words would seem to have been taken over from Justin. The statement is somewhat
superfluousin abook written for afairly well instructed Christian, whereasit comes quite naturally
in Justin’s Apology. Though several parallels between Justin and Irenaaus might be explained by
the hypothesis of their both having used a book of “ Testimonies against the Jews,” such a solution
could hardly be advanced in this case; for the statement in question would not be likely to occur in
such a book.

(4) Justin’ swords are: ued’ov 000¢ dopraAwtog Luiv 1} yij Tovdaiwv apedddn. Thetrandation
of the first part of the parallel in Irenaausis obscure but it is possible that the phrase “the might of
the quiver was captured” isno morethan thetrandator’ s attempt to make something of doptaAwroc.
If so, it would appear certain that here also Irenaaus was practically writing out a sentence of Justin,
only changing ouiv into toi¢ ‘Pwuaiog.

(5) The expectation of the Gentilesis here also explained of the Second Advent; and the word
“kingdom” is offered, asin Justin, as the unexpressed subject of ¢ dndkertat.

(6) The passage about the ass's colt is omitted both from the quotation and from the
interpretation. Irenaaus hasit in 1V, xx. 2, where he quotes, again as from M oses, the whol e section
(Gen. xlix. 10-12), ending with: ladifici oculi gusa vino, et candidi dentes gjus quam lac. He then
goeson: “Let these persons who are said to investigate al things search out the time at which there
failed prince and leader from Judah, and who is the expectation of the Gentiles, and what the vine,
and what his colt, and what the robe, and what are eyes and teeth and wine; and search out every
point; and they shall find that none other isforetold, than our Lord Jesus Christ.” Here again Irenaaus
isvery close to the passage in Justin, so far as the general method of putting the argument goes.

(7) and (8) reappear in Irensaus, and it is most natural to suppose that he took them over from
Justin. He has a point of his own when he goes on to add to the interpretation of the blood of the
grape the gladness produced by the wine. It seems to be introduced without any obvious reason,
until we observe that the words which follow in the passage in Genesis tell of the gladness of the
eyes produced by wine (ladifici oculi, etc. quoted above).

(9) In c. 58 Irenaaus proceeds at once to the quotation of Balaam’s prophecy, asfollows: “And
again Moses says. Thereshall risea star out of Jacob, and a leader shall beraised up out of Isra€l.”
He does not make the combination with Isaiah which we find in Justin; nor does he attribute

10
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Balaam’ s words to Isaiah. It is however to be noted that in 111, ix. 2, where he quotes the passage

as here, hedoes attributeit to Isaiah: “ Cujus et stellam Y saias quidem sic prophetavit: Orietur stella

ex Jacob, et surget dux in Israel.” On this coincidence in error Dr Rendel Harris remarks

(Testimonies, 1. p. ii): “Justin shews us the passage of |saiah following the one from Numbers, and

the error liesin the covering of two passages with asingle reference. It is clear, then, that Justin’s

mistake was made in a collection of Testimonies from the prophets, and that the same collection,

or one that closely agreed with it, was in the hands of Irenaaus.” In view, however, of the intimate

N\ connection which appears to exist between Irenaaus and Justin we must not exclude the alternative

1 possibility that the mistake began with Justin, and was at first reproduced by Irenaaus, but was
afterwards corrected by him in hislater work.

Another example of awhole section drawn from Justin Martyr will be found in cc. 44 f. Here
it isthe Dialogue with Trypho the Jew to which Irenaausisindebted. Thewhole of these two chapters
should be read consecutively: but the chief parts must be given here. Irenaaus cites Gen. xviii. 1
ff., to show that it was the Son of God who spake with Abraham. Thisis Justin’sview also, but the
nearest parallels come after the quotation of Gen. xix. 24. At this point Irenaeus says.

And then the Scripture says. And the Lord rained upon Sodom and Gomorrah brimstone and
fire from the Lord out of heaven: that is to say, the Son, who spake with Abraham, being Lord,
received power to punish the men of Sodom from the Lord out of heaven, even from the Father
who rules (or is Lord) over all. So Abraham was a prophet and saw things to come, which were to
take place in human form: even the Son of God, that He should speak with men and eat with them,
and then should bring in the judgment from the Father, having received from Him who rules over
all the power to punish the men of Sodom.

Justin had said (Dial. 56 ad fin.): “And He is the Lord, who from the Lord who is in heaven,
that is, from the Maker of al things, received (power) to bring these things on Sodom and Gomorrah,
which the narrative recounts, saying: The Lord rained upon Sodom and Gomorrah brimstone and

N fire from the Lord out of heaven (ka1 k0p1d¢ €0t tapd kvpiov To0 €v T 0VPAVEH, TOUTEGTL TOD
13 nointod TOV SAwv, AaPwv to tadta dneveykeiv Zodduoig k.t.A.).” And he then goes on to discuss
the question of the eating and drinking with Abraham, but does not treat it as Irenaaus does here.

Theinterpretation of the passage may already have been common Christian apologetic: itisthe
expression “received power (or authority)” to punish the Sodomites that suggests a direct literary
connection; and this expression is found again in Irenaaus 111, vi. 1, quoted below in the note on

this passage.
After this Irensaus goes on at once as follows (Dem. c. 45):

And Jacob, when he went into Mesopotamia, saw Him in a dream, standing upon the ladder,
that is, the tree, which was set up from earth to heaven; for thereby they that believe on Him go up
to the heavens. For His sufferings are our ascension on high. And all such visions point to the Son
of God, speaking with men and being in their midst. For it was not the Father of all, etc. (See below.)

Thisideathat Jacob’s Ladder was “thetree” (E0Aov), that isto say, the cross, isfound in Justin

(Dial. 86), among a number of other types equally strangeto us: “It saysthat aladder was seen by
him; and the Scripture has declared that God was supported upon it; and that thiswas not the Father
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we have proved from the Scriptures.” Irenaaus again expands the comment in his own way, but he
recurs to the theme “1t was not the Father.”

For it was not the Father of all, who isnot seen by theworld, the Maker of all who said: Heaven

is my throne, and earth is my footstool: what house will ye build me, or what is the place of my

AN rest? and who comprehendeth the earth with his hand, and with his span the heaven—it was not
14 He that came and stood in avery small space and spake with Abraham; but the Word of God, etc.

Now the words “in avery small space” , are clearly reminiscent of Justin. For in Dial. i 27 he
says. “ Think not that the unbegotten God Himself came down or went up from anywhere. For the
unutterable Father and Lord of all has never come any whither,” etc. “How then should He either
speak to any one, or be seen by any, or appear in some very small portion of earth (év é\ayiotw
Uéper yiig)?" Cf. Dial. 60: v 0Alyw yfic popiw me@dvOar.

These repeated coincidences, in large matters and in small, make us feel that Irensaus was very
familiar with Justin’ swritings. Everywhere he goes beyond him: but again and again he startsfrom
him.

The advantage to be gained by the recognition of the dependence of Irenaaus upon Justin may
be illustrated from c. 53 of our Treatise. The Armenian text here presents severa difficulties,
probably from corrupt transcription. The original cannot have been very easy to understand; but
whenweread withit c. 6 of Justin’s Second Apology some pointsat any rate are cleared up. Irenaaus
has just quoted Isa. vii. 14 ff., following the LXX with dlight variations:

“Therefore the Lord himself shall give you a sign: behold, the virgin shall conceive and shall
bring forth a son, and ye shall call him Emmanuel: butter and honey shall he eat; before he knoweth
or selecteth the evil, he chooseth the good; for, before the child knoweth good or evil, he rejecteth
wickedness to choose the good. So he proclaimed His birth from a virgin; and that He was truly

AN man he declared beforehand by His eating; and also because he called Him the child: and further
15 by giving Him a name; for thisis the custom also for one that is born.

We must pause herefor amoment to quote some parallel words from Irenaaus himself (111, xxv.
2). He has quoted the same Scripture, and in commenting upon it he says: “Et manifestat quoniam
homo, in eo quod dicit: Butyrum et mel manducabit; et in eo quod infantem nominat eum; et
priusguam cognoscat bonum et malum: haec enim omnia signa sunt hominis infantis.”

In my trangdation | have written: “thisisthe custom also for onethat isborn.” But the Armenian
text has: “thisis the error also of one that is born.” | have accepted Mr F. C. Conybeare’s smple
and attractive emendation sovoruthiun, “custom,” for moloruthiun, “error.”s

We now return to our passage:

5 | had at first thought that a comparison of the passage quoted from I11, xxv. 2 pointed to the loss of some words from our text,
and that we might emend thus: “[and in that he said: Before he knoweth good or evil;] for thisisthe uncertainty also of one that
isborn.” But | doubt whether moloruthiun could be toned down to mean “uncertainty.” Moreover in what followsit isthe name
on which stressislaid.
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And His name is two-fold: in the Hebrew tongue Messiah Jesus, and in ours Christ Saviour.
And thetwo names are names of works actually wrought. For He was named Christ, because through
Him the Father anointed and adorned all things; and because on His coming as man He was anointed
with the Spirit of God and His Father. As also by Isaiah He says of Himself: The Spirit of the Lord
isupon me: wher efor e he hath anointed me to preach good tidingsto the poor. And (He was named)
Saviour for this, that He became the cause of salvation to those who at that time were delivered by
Him from all sicknesses and from death, and to those who afterwards believed on Him the author

&N of salvation in the future and for evermore.

16
The Armenian text reads. “in the Hebrew tongue Messiah Christ, and in the Armenian Jesus

Saviour.” | have adopted the emendation proposed by the Armenian scholars who made the first
trandation into German. No doubt Xpiotd¢ Twtrip was what Irenaaus wrote as the rendering of
“Messiah Jesus’: compare Just. M. Ap. I, 33, “Now the name Jesus in the Hebrew speech signifies
Saviour in the Greek language.”

Having disposed of these preliminary difficulties, we note some curious matters that remain
for consideration. What is the point of saying, “names of works actually wrought”? Is there any
parallel to the explanation of “Christ” as*He through whom the Father anointed”? And why does
our author lay stress on the cure of the sick as the explanation of the name “Jesus’?

Let usnow look at the passage of Justin to which we referred at the outset (Ap. 11, 6):

Now a name imposed on the Father of all, unbegotten as He is, is an impossibility. For he to
whom a name is applied must have one older than himself who has imposed on him the name.
Father and God and Creator and L ord and Master are not names: they are appellations derived from
benefits and works (¢k T@v e0mOli®V Kal TOV Epywv).

Here we see the force of what Irenseus had said about the naming spoken of by Isaiah, as
indicating the manhood of the promised Child of the Virgin. The Unbegotten has no name, in the
strict sense there was none before Him to impose a name on Him. The Begotten, when begotten as
man, has a name, though before that He haswhat is at once an appellation and a name. Justin goes

N on:

17

But His Son, who aloneis called Son in the full sense, the Word who before all created things
both was with Him and was generated, when at the beginning He created and ordered (or adorned)
all things through Him, is called on the one hand Christ, in respect of His being anointed and of
God's ordering (or adorning) all things through Him a name which also in itself contains a
signification beyond our knowledge, just asthetitle God is not aname, but a conception, innatein
human nature, of athing (or work) too hard to be declared (rpdypatog dvse€nyritov).

Here Justinisexplaining that “ Christ” isanameindeed, but morethan aname. It isadesignation
derived from a work, just as the designation God is derived from a work (cf. €pywv above, and
npaypartog). What then isthiswork? The anointing which made Him the Christ is something which
to Justin’ s mind occurred before His coming as man. He was anointed that through Him God might
order (or adorn) the universe. The sense of the wordsisfairly plain, if it be somewhat surprising.
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But the construction of the Greek at the crucial pointisat least awkward. Thewordsare: Xp1otog
UEV KaTd TO Kexpiobat kai kooufical ta mavta 8t avtod tov Beov Aéyetar. Long ago Scaliger
proposed to read kai xpioat, instead of kexpicOat. This would mean: “in respect of God's both
anointing and ordering al thingsthrough Him.” The emendation found little favour with the editors
of Justin, until the discovery of the Demonstration. Now it seemslikely to find awider acceptance
in view of these words of Irenaaus: “For He was named Christ because through Him the Father
anointed and adorned all things.” At any rateit will not be doubted that Irensaus so understood the
passage, whatever he may have actually read in his copy of Justin. | have not myself ventured to
correct Justin’s text: for it isintelligible as it stands; whereas to say “He was called Christ,” not
because He was anointed, but “because the Father anointed all things through Him,” is not very
intelligible, even though Irensaus has said it.

Justin continues:

Jesus, on the other hand, offers both the name of a man and the significance of Saviour. For,
aswe have aready said, He has become man, born in accordance with the counseal of God the Father
on behalf of the men that believe on Him and for the overthrow of the demons. and this you can
learn at the present tune from what takes place under your eyes. For many possessed of demons,
in the world generally and in your own city, have been healed and are still being healed by many
of our men, the Christians, who exorcise them by the name of Jesus Christ, crucified under Pontius
Pilate, though they could not be healed by all the rest of the exorcists.

Jesusis aman’s name, familiar enough to Greek readers of the Bible from having been given
by Moses to his successor whom we call Joshua. It aso has a significance: for it means Saviour.
AsZwtrip to the Greeks suggested specially the giving of health (cwtrnpia), Justin finds aconnection
between 'Incot¢ and iaoic, “healing.” You can see thistoday, he says: for the Christians who use
the name of Jesus Chrigt, crucified under Pontius Pilate, can heal when no one else can (ur iaBévtag
idoavto kai €Tt vOv idvTal).

Turning back to thelast words of the passage quoted above from Irenaaus, we note that the same
interpretation of “Jesus’ isin his mind, even if he does not play on the word {acig. For swtnoia
itself includes*healing” among its meanings: and Irenaausrefersto our Lord’ sown acts of healing,
though he does not at this point follow Justinin instancing the healing of the possessed by Christians
in the name of Jesus.®

We have now to consider a passage in which the help to be gained from Justin is not so clear.
In c. 43 we read: “ This Jeremiah the prophet also testified, saying thus. Before the morning-star |
begat thee; and beforethe sun (is) thy name; and that is, before the creation of the world; for together
with the world the stars were made.”

Here we have a composite quotation, made up from two different Psalms and attributed to the
prophet Jeremiah. The words of Ps. cx. 3, which are familiar to usin the form “The dew of thy
youth is of the womb of the morning,” were understood by the LXX to mean “From the womb
before the morning-star | begat thee” (¢ yaotpog mpo Ewagvpov éyévvnad og). In our passage the
phrase “from the womb” is dropped; and thus the text can be the more easily applied to the

6 Hedoes soin the notable passage 11, xlix. 3, of which Eusebius has preserved the original Greek.
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pre-existent Son of God. Wefed the difficulty of combining the two phraseswhenwefind Tertullian
(Adv. Marcion. V. 9), who applies the passage to our Lord’s human birth, constrained to interpret
“before the morning-star” as meaning while it was yet dark, and offering various proofs from the
Gospels that Christ was born in the night.
The second half of our quotation is a modification of Ps. Ixxii. 17: “Before the sun his name
N remaineth” (mpd o0 nAiov Srapéver T6 Svoua avtod), or “shall remain” (Siauevel).

20 It isobviousthat the two texts have been drawn together by arecollection of the parallel phrases
“before the morning-star” and “before the sun.” But again, in the neighborhood of the latter, we
find “beforethe moon,” in the difficult verse (Ps. Ixxii. 5): kai cuvrapapevel Td NAlw, kai Tpo TG
oeAnvng yeveag yeve®v. We shall see that in other writers this phrase also isdrawn in.

We may now consider the use made of these texts by Justin Martyr. In his Dialogue with the
Jew Trypho (c. 45) he speaks of Christ, as “the Son of God, who was before the morning-star and
the moon,” and was incarnate and born of the Virgin. Thisisnot exactly amixed quotation, but we
see how readily phrases from the two Psalms are combined. Then in c. 63 he quotes “that which
was spoken by David: In the brightness of thy holy ones, from the womb before the morning-star
| begat thee:” and he comments thus: “Does this not show you that from of old (Gdvw6ev) and
through a human womb the God and Father of all wasto beget Him?’ Here thereis no combination
of texts: but in c. 76 we have the three texts brought together, though “the morning-star” is not
mentioned: “And David proclaimed that before sun (Ps. Ixxii. 17) and moon (Ps. Ixxii. 5) He should
be begotten from the womb (Ps. cx. 3), according to the counsel of the Father.”

If, aswe may well believe, these passages of Justin were familiar to Irenaaus, it is not difficult

AN to understand that by atrick of memory he should produce the quotation: “Before the morning-star

”n | begat thee and before the sun isthy name.” It was a more serious | apse to assign the quotation to
Jeremiah.

In abook of Testimonies against the Jews, attributed to Gregory of Nyssa,” we havethefollowing
guotation which combines al three texts: “From the womb before the morning-star | begat thee:
and before the sun is his name, and before the moon.” Thisisnot assigned to any particular author;
and as we have “his name,” not “thy name,” it may be intended for two separate quotations.® It is
possible that by this date the words ” and before the moon” had got into some MSS. of the LXX.
The Old Latin Psalter has: “Ante solem permanebit nomen gus in saecula, et ante lunam sedes
gus;” and some cursive MSS. of the LXX have a Greek text which corresponds with this.

Dr Rendel Harrisalso quotes from the Syriac writer Bar Salibi:® “ David said: Before the day-star
| begat thee. And before the sun is his name, and before the moon.” From these and other parallels
he concludes that Irenaaus made use of a common body of proof texts contained in a very ancient
book of “Testimonies against the Jews.” The existence of such a work has been suggested more

AN than once. Dr Rendel Harris has propounded it in a fresh and attractive form in a book entitled

2 “Testimonies,” of which asyet only the introductory portion has appeared (Cambridge, 1916). The

body of evidence onwhichit restsispromised usin asecond volume; and judgment must necessarily

7 Printed by Zacagni, Monumenta, p. 292 (Rome, 1698).

8  We have, “thy name” in Clem. Alex. Exc. ex Theodoto 20: Td ydp pd éwo@dpou Eyévvnod oe obtwg é€akovopev €mi Tod
npwtoktioTov B0l Adyov, kal tpd fAlov kai ceAvng kal Tpd TdoNg KTioEWS TO GVoud cov.

9 Harris, Testimonies, p. 15. See a so on p. 45 aquotation from an anti-Mohammedan tract: “ His name endures before the sun and
moon throughout all ages.”
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be suspended until this is available. So far as the Demonstration of Irenaeus is concerned, thisis
the only passage in which them might conceivably be again in calling in such ahypothesis. Direct
dependence on Justin, on the other hand, can be demonstrated in various portions of our treatise;
and this may be the true explanation here.

| renaaus goes on to attribute to Jeremiah ayet more strange quotation: “Blessed is he who was,
before he became man.” The German trandlations render the last words differently: one of them
has* before the coming into being of man (vor dem Werden des Menschen):” the other has: “ before
through him man was made (bevor durch ihn der Mensch warde).” We have however an exact
parallel to the construction in the Armenian rendering of the words “before he knoweth” in c. 53.
The Greek there istpiv fj yv@vat avtév (Isa vii. 15); and we may suppose that hereit was mpiv 1)
yevnOfvat adtov &vOpwmov.

No such text is to be found in any book now known to us which is attributed to Jeremiah. Dr
Rendel Harris has been thefirst to point to its occurrence in adlightly different form, and again as
guoted from Jeremiah, in Lactantius (Divin. Inst. iv. 8). The whole passage must be given: “First
of all we affirm that He was twice born, first in spirit, afterwards in flesh. Wherefore in Jeremiah
it is thus spoken: Before | formed thee in the womb, | knew thee. Also: Blessed is he who was,
before he was born: which happened unto none save Christ; who, being from the beginning Son
of God, wasreborn anew according to theflesh.” The Latin, “ Beatus qui erat antequam nasceretur,”
may represent a Greek reading, mpiv 1j yevvnorijvat.

The words which follow in Lactantius: “qui, cum esset a principio filius del, regeneratus est
denuo secundum carnem,” appear to be taken from Cyprian’s Testimonia (11, 8), where a section
is headed: “Quod, cum a principio filius del fuisset, generari denuo haberet secundum carnem;”
but the only O.T. quotation that there followsisPs. ii. 7 f.

So far, then, we have no clue to the source from which either Irensaus or Lactantius derived
this strange quotation. It is not likely that Lactantius got it, directly at any rate, from the
Demonstration of Irenaaus, which does not appear to have had awide circulation. It is possible that
this and certain other passages which are attributed to Jeremiah may be derived from some
apocryphal work bearing that prophet’s name.

THE DOCTRINE OF THE HOLY SPIRIT IN JUSTIN AND IRENAEUS

If we are to do justice to the teaching of Irenseus as to the Holy Spirit, it isimperative that we
should pay some attention first of all to the view of Justin Martyr, whose First and Second Apol ogies,
as well as the Dialogue with Trypho the Jew, were in his hands, and indeed must have been very
familiar to him.

1. The Holy Spirit in relation to Prophecy. Justin first mentions the Holy Spirit under the
designation of “the prophetic Spirit” (Ap. 1, 6); and this designation frequently recurs. It is
noteworthy that prophecy itself isfirst introduced in answer to the supposed objection, why should
not Christ have been a mere man, who by magic performed the miracles attributed to him and so
was considered a Son of God? No Christian writer of that day would have been prepared to answer
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this by denying the power of magic. Justin’s answer is on quite a different line. Many generations
before the coming of Christ the main events of Hislife on earth, including the wonders of healing
which He should perform, had been foretold by the Jewish prophets. The verification of these
prophecies in the story contained in the Gospels was the surest testimony to the truth of what
Christians claimed for Christ.

The expression “the prophetic Spirit,” occurs frequently both in the First Apology and in the
N Dialogue with Trypho the Jew. Sometimes Justin says “the holy prophetic Spirit,” and once (Ap.
- 32) “thedivine holy prophetic Spirit.” Now “the prophetic Spirit,” meansthe Spirit of the prophets.
So Athenagoras, who follows Justin, interpreting and sometimes correcting him, saysthat it isthe
Spirit “which works in those who make prophetic utterances,” and he adds that it is “an effluence
of God,” astheray is of the sun.*® The prophets in question are the Jewish prophets: and Justin’s
insistence on “the prophetic Spirit” is understood when we remember the attempt that was then
being made to distinguish the God of the Old Testament (“the Just God”) from the God of the New
Testament (“the Good God”). This was to cut off Christianity from the past, and to destroy its
historical background and its function as the fulfillment of the age-long purpose of God. There
was, however, a further reason for emphasizing “the prophetic Spirit,” a reason of even greater
importance from the standpoint of Christian evidence. The correspondence between the Gospel
factsand the prophetic utterances proved two things: namely, that the claim of Jesusto be the Christ

was valid, and that the Spirit of the prophets was of God.

We do not in our apologetic today make this use of the exact correspondence of Old Testament
texts with facts recorded in the Gospels. But the deeper meaning of the argument—deeper than
those who used it knew—the preparation in Jewish history for the coming of the Christ, and the

N\ continuity of the self-revelation of God—that is of the essence of the Christian argument still. And

2 we must not forget how great a debt we owe to those who, with a narrow and tiresome literalness

of exposition, claimed the Old Testament as the sacred book of the early Christian Church. “Who

gpake by the prophets’ represents the primary conception of the Holy Spirit in the writers of the

second century: just as the great sentence which precedes it in the Creed—"*Who with the Father

and the Son together is worshipped and glorified”—goes beyond what they were able to say, and

represents the final pronouncement of the Church after two more centuries of uncertainty and
debate.

2. The Holy Spirit in relation to the Father and the Son. The passage above alluded to as the
first in which Justin mentions the Holy Spirit will show us how great a distance the Church had to
travel before the doctrine of the Blessed Trinity could find adequate expression. Justin has been
saying to his Roman readers. You call us atheists and put us to death, being urged thereto by the
demonswho have contrived to get themselves called gods. Socrates|ong ago by true Reason (Adyoc)
exposed them, and they got him dlain, just as they get us slain today. For today not only Greeks
like Socrates, but mere barbarians have cast them off, being enlightened by the Reason Himself,
who has taken form and become man and is called Jesus Christ. Y es, we are atheists—in respect
of your pagan gods: but not in respect of the most true God, the Father of justice and temperance

10 Quppl. 10.
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and the other virtues. “But”—and here we must quote the exact words—"Him, and the Son who

N\ came from Him and taught us these things, and the host of the other good angels that attend Him

27 and are made like unto Him, and the prophetic Spirit, we worship and adore, honoring them with

reason and with truth.”** It would not be fair to say that here Justin ranks the Holy Spirit after the

angels. other passages, to be quoted later, show that thisis not his meaning. It is rather that the

angels are brought into prominence as the escort of the Son, to whom Justin again and again insists

on applying thetitle “Angel” in the sense of divine messenger,*? especially when he is explaining

various passages in Genesis as manifestations of the divine Son to the patriarchs. Justin’ simmediate

purpose was to show what awealth of spiritual powers Christianity could set out in contrast to the

“many gods’—the demons—of the heathen world: how absurd therefore it was to call Christians

atheists. The same argument is handled thirty yearslater by Athenagoras with Justin’slanguagein

mind, but with more caution. Father, Son and Spirit he mentionsin due order: but he adds: Not that

our theology stops here, for it includes a multitude of angels and ministrants to whom the heavenly

N bodies, the heavensthemselves, and our world have been entrusted by the Creator.** He hasretained
28 Justin’s argument, but he has carefully avoided the imperfections of its expression.

A little later Justin returnsto the charge of atheism, and, having described the kind of worship
which Christians offer to the Creator of the universe, he goes on to speak of Him who has taught
them this, even Jesus Christ, who was crucified under Pontius Pilate, and whom they had learned
to know as the Son of the true God; “having Him in the second place, and the prophetic Spirit in
the third rank.”** Such language would have been challenged in later times as unduly subordinating
the Son to the Father and the Holy Spirit to the Son; but it is of value as correcting the impression
which might have been derived from the earlier passage in which the Holy Spirit was mentioned
after the angelic host.

Towards the end of the Apology Justin touches again on this order of the three divine Powers.
He finds it in Plato, and gives it as one of several proofs that Plato had read but not understood
Moses. Plato had read of the Brazen Serpent which Moses set up “onasign” (¢v onueiw), but had
not understood that the sign wasthe cross: he had taken it asthe form of the Greek letter X, axiaopa
(i. e “St. Andrew’s cross,” or a saltire, as we say in heraldry). Moreover he had read in the first

N\ chapter of Genesis that the Spirit of God moved upon the waters. Accordingly, says Justin, “he

29 gives the second place to the Word that is from God, whom he declared to have been extended

saltire-wise (kexiaobat) in the universe; and the third to the Spirit who was said to move on the
water.” 5

AN éxetvdv Te, kal TOV tap’ a¥Tol vidv EAOdVTa kai S18dEavta fuds tadta, kal 1OV TGV AWV Enouévwy kal é€opotovpévwy

ayaddv ayyédwv otpatdv, tvebud te T TpopnTikOv oePopeda kal mpookuvoluev, Adyw kal dAnOeia Tipdvreg, k.T.A. (Just.

M. Ap. I, 6).

E. g. Ap. 1, 63: ‘0 Abyog 8¢ tol Be0d €otiv 0 vIOG abTOD, WG TPoéPnuUeV” Kal dyyeAog 8¢ kaAeital kai dndotolog adTog yap

anayyéMerk.t.A.; Dial. 93: (Hewho fulfilsthe First and Great Commandment) o08éva GAAov Tiufoet Bedv: kal dyyeAov Ekelvov

av tiuoet, B€0d Povlouévou, ToV dyanwpevov U abTod Tol Kupiov Kai OgoD.

Kai 008’ €mi tovtoig t0 Beodoyikdv Nu@Vv iotatat pépog, GAAG kai TABog dyyéAwv kal Aeitovpy®dv @apev, obg O TotnTng Kai

Snu1ovpydS koo Bedc S1dt Tod Tap ahTold Adyov Siéverue kai Siétatev mepi Te T atolyeia sivat kal Tobg obpavolg Kai TOV

KGopoV Kal Ta év abT® Kal thv tovtwv btaiav (Athenag. Supplic. 10).

Ap. 1, 13: (vidv Beol) €v devutepa xWpa Exovteg Tvelud Te TPoPNTIKOV €V Tpity Ttdéel.

15 Ap. 1, 60. Athenagoras (Suppl. 23) treats the matter more elaborately as usual. We shall find that Irenaaus has been influenced
by Justin’ s words about the xiaoua: see below, c. 34.
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In the closing chapters of his First Apology Justin describes, in language such as his heathen
readers might understand, the Christian sacraments of Baptism and Holy Communion. He gives a
paraphrase only of the baptismal formula, perhapswith aview to lucidity, but possibly also through
unwillingness to give the actual words.** He does not even use the terms “baptism” and “ baptize,”
but only speaks of “making the washing” or “bath.” “For in the name of the Father of all and Lord
God, and of our Saviour Jesus Christ, and of the Holy Spirit, they then make the washing in the
water.”'” He uses similar words alittle lower down, with some additions: “Thereis named on him
the name of the Father of al, etc. ... And in the name of Jesus Christ, who was crucified under
Pontius Pilate, and in the name of the Holy Spirit, who by the prophets announced beforehand all

N\ the things concerning Jesus.”*® This last addition is of specia interest in view of the ultimate
30 inclusion of “Who spake by the prophets’ in the Creed.

In describing the Eucharist which followed after Baptism Justin speaks first of the people’s
prayers. “We make prayers in common, for ourselves, for the person baptized (lit. enlightened),
and for al men everywhere.” These “common prayers’ are followed by the kiss of peace. Then he
who presides over the brethren (Justin avoids any technical term such as “bishop”) receives the
Bread and the Cup, and “he sends up praise and glory to the Father of all through the name of the
Son and the Holy Spirit, and makes thanksgiving (“eucharist™) for being accounted worthy of these
gifts from Him;” and this he does “at some length.” “When he has completed the prayers and the
thanksgiving, all the people present respond saying Amen.”°

We notethat the Holy Spirit isonly mentioned in reference to the offering of praiseto the Father
“through the name of the Son and the Holy Spirit.” When he goes on to describe the character of
“thisfood, which we call Eucharist,” there is no reference to the Holy Spirit, but only to the Word
of God so far are we from that Invocation of the Holy Spirit for the purpose of consecration which
came into the liturgies two hundred years later.

Presently Justin says. “And over all our food we bless the Maker of all things through His Son

N Jesus Christ and through the Holy Spirit.”® Once again we observe that praise is directed to the
a1 Father through the Son and Holy Spirit.

3. The Holy Spirit and the Incarnation of the Word. We are so familiar with the part assigned
in our Creeds to the Holy Spirit in connection with our Lord’s birth, that the passage now to be
guoted from Justin may at first sight seem very surprising. It may be well to approach it by citing
some words from the learned and orthodox Waterland, who in 1734, in his book on The Trinity (c.
vi: Works, 111, 571: Oxford, 1843), wrote asfollowsin reference to apassage of St Irenaeus: | may
remark by the way, that Irenaaus here (V, c. 1) seemsto understand Spirit of God, and Holy Spirit
before, of the second Person, of the Logos himself coming down upon the Virgin. So the earliest
Fathers commonly do, interpreting Luke i. 35, to that sense: which | the rather note, because so
their asserting Christ’s birth of avirgin, and his preexisting as Spirit of God, and God, amounted

16 On the other hand he shows no unwillingness to give the Words of Institution in describing the Last Supper. But thereis no
ground for supposing that he attached to them a consecrating effect, nor indeed isit known whether in his day they formed a
part of the Eucharistic Prayer.

ETC 6vOpatog yap tol matpog tdv SAwv kai deondtov Beod, kal Tol 6wtfipog AU®Y 'Inood Xpiotod, kol tvelpatog ayiov, O
£v t® Udati téte Aovtpdv motoGvrar (Ap. 1, 61).

Kal £’ dvépatog Gylov, 6 d1& TV TpoPNnT®YV TPoeKHpuEe T KAt TOV Tnoodv ndvra (ibid.).

19 Ap. 1, 65.

20 Ap. 1,67
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to the same thing.” Waterland appends in a note a catena of eight passages, the texts of which he
citesin full. Our passage from Justin is among them.

Justin mentions the subject in his First Apology when he is interpreting Jacob’s Blessing in
Gen. xlix. The passage is given in full above on p. 7. “The blood of the grape,” he says, “signifies
that He who is to appear has blood indeed, but not of human seed, but of divine power. Now the
first power after the Father of al and Lord God . . . isthe Word.”? Later he says: “ The power of
God came upon the Virgin and overshadowed her.” Then he quotes the angel’s message in a
composite form: “Behold, thou shall conceive in the womb, of (the) Holy Spirit, and shalt bear a
son, and he shall be called Son of the Most High,” etc. (Lukei. 31, Matt. i. 20): These things, he
adds, have been taught us by those who recorded them; and we believe them because “the prophetic
Spirit” declared through Isaiah that so it should be. Then he says: “But the Spirit and the Power
that isfrom God, it is not allowable to regard as any other than the Word (the Logos), who alsois
the first-begotten unto God . . . It was this (Spirit) that came upon the Virgin and overshadowed
her,” etc.?

Thisinterpretation of thewords*“Holy Spirit” in Matt. i 20 and Lukei. 35isall themore striking
because it followsimmediately upon the reference to the * prophetic Spirit,” whose function it was
to announce the birth from the Virgin beforehand. No further comment is necessary here on this
passage; but it may be worth while to note that the belief that the Word was Himself the agent of
His own Incarnation finds its natural place side by side with the belief that it is through His direct
agency, and not through that of the Holy Spirit, that the bread and wine of the Eucharist are made
the Body and Blood of the Incarnate Word: see the well-known passagein Ap. 1, 66, where however
Justin’ s intricate constructions make the exact meaning of hiswords difficult to determine.

While “the prophetic Spirit” is thus expressly excluded from, the part in the mystery of the
Incarnation which a later interpretation of the words of the Gospels assigned to Him, it is to be
noted that Justin makes much of His descent upon Christ at the Baptism. In Dial. 87 the Jew Trypho
ismade to quote Isa. xi. 2-3: “The Spirit of the Lord shall rest upon him, the Spirit of wisdom and
understanding,” etc. Conceding that it is Christ on whom the Spirit isto rest in His sevenfold power,
Trypho proceeds to ask how, if Christ be God, He should be in need of this gift. Justin’s answer is
that He is in no such need that, when the prophet says that the Spirit shall “rest” upon Him, he
means that He will go no further, that He will have reached a termination, so far as His prophetic
work among the Jewish peopleis concerned. This, he says, you yourselves see to betrue: you have
had no prophet since. The gifts enumerated were divided among your prophets, some had one,
some had another. But they all met on Christ. “When He was come, the Spirit rested, paused”
(&vematoato oV, Toutéotiv énavoato, EA06vToC éxefvov).22 A new erathen began, in which Christ
“having received gifts,” aswas prophesied, “gives them, from the grace of the power of that Spirit,
to those who believe on Him, according as He knows each to be worthy.” Today “you can see

21 Ap. 1,32

2 T4 mvedpa odv kad Thv SOvapty v Tapd Tod 8ol 008&v dAAo vofioat Oéuig fj Tdv Adyov, 8¢ kai TpwtéTokog T¢ B £ott . . .
Kal to0to EABOV i TV TapBévov kal Emokidoav ol Sk cuvovoiag GAAG did duvdpews éykVpova katéotnoe (Ap. 1, 33): cf.
Dial. 100 ad fin.

23 |tisinteresting to compare with thisthe passage quoted from the Gospel according to the Hebrews by St Jeromein his Commentary
on Isaiah (lib. iv. cap. 12): “Now it came to pass, when the Lord had come up from the water, the whole fount of the Holy Spirit
came down and rested upon him, and said to him: My Son, in all the prophets was | waiting for thee, that thou mightest come
and | might rest in thee. For thou art my rest; thou art my Son, (my) first-born, which reignest for ever.”
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among us both women and men who have gifts of grace (xapisipata) from the Spirit of God” (c.
88). In an earlier chapter he had said (c. 82: cf. aso c. 39): “Among us at the present time there are
gifts of prophecy (prophetic charismata); “and he had just before referred to the prophecies of St
John’s Apocalypse.

While Justin thus recognizes the existence of special gifts of the Holy Spirit in the Church, he
does not expressly connect Him with the ordinary graces of the Christian life. Even when he is
dealing with the interpretation of the prophecies inspired by the Holy Spirit, he does not say, as
later writers do, that we need the enlightenment of the same Holy Spirit to explain their meaning:
he says, again and again, that we need “the grace of God” for this purpose. And just as he stops
short of saying that this “grace” is, or proceeds from, the Holy Spirit, so also he stops short of
saying that “the living water” given by Christ, the true Rock, isthe Holy Spirit (Dial. 114).

We pass now from Justin’s teaching about the Holy Spirit to that of Irenaaus in the
Demonstration, to which we shall add illustrations taken from his larger work Against Heresies. It
will be convenient at first at any rate to consider it under the same headings as before.

1. The Holy Spirit in relation to Prophecy. Justin’s favorite term “the prophetic Spirit” does
not occur in the Demonstration: but thework of the Holy Spirit in the ancient prophetsisfrequently
mentioned. Thusfor Mosesin Genesiswe havein c. 24. “ God bare witness unto [ Abraham] by the
Holy Spirit, saying in the Scripture: And Abraham believed God,” etc. So in c. 26, with regard to
the Tableswritten with thefinger of God, we have the curious explanation: “Now the finger of God
is that which is stretched forth from the Father in the Holy Spirit.” We shall see presently that
Irenaaus el sewhere regards the Holy Spirit as one of the hands of God in the work of creation. Here
no doubt he isinfluenced by the words of our Lord in St Luke, “If | by the finger of God cast out
devils,” where in St Matthew’s Gospel the expression is changed to “the Spirit of God.”?* Then,
again, in c. 30 we are told more generally that the prophets were “sent by God through the Holy
Spirit.”

A fuller treatment isfound in several passages. Thusin c. 49 we read: “For it is not aman who
speaks the prophecies; but the Spirit of God, assimilating and likening Himself to the persons
represented, speaks in the prophets and utters the words sometimes from Christ and sometimes
from the Father.” The thought is found in Justin (Ap. 1, 36 ff.), where it is fully dealt with and
illustrated by examples.

Again, in c. 67: “He took our infirmities,” etc. “that isto say, He shall take, etc. For there are
passages in which the Spirit of God through the prophets recounts things that are to be as having
taken place . . . and the Spirit, regarding and seeing the time in which the issues of the prophecy
arefulfilled, utters the words (accordingly).” Thisagain isfound in Justin (Dial. 114).

In his description of the third point of the Rule of Faith (c. 6) he begins with the prophetic
function: “The Holy Spirit, through whom the prophets prophesied, and the fathers learned the
things of God, and the righteous were led forth into the way of righteousness; and who in the end
of the timeswas poured out in anew way upon mankind in all the earth, renewing man unto God.”
Here we see the wider conception of the Spirit’'s work, which marks the advance upon Justin to
which we shall refer presently.

So far al has been plain: but, in view of the fact that “the Word of God” is so frequently
mentioned in Holy Scripture as coming to the prophets, it was inevitable that difficulty should be

24 Seenoteon p. 53.
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felt in distinguishing the functions of the Word and the Spirit in this connection. In c. 5 we read,
“Now the Spirit shows forth the Word, and therefore the prophets announced the Son of God; and
the Word utters the Spirit, and therefore is Himself the announcer of the prophets.” A passage in
c. 73 illustrates this yet further, “David said not this of himself . . . but the Spirit of Christ, who
(spake) aso in other prophets concerning Him, says here by David: | laid me down and slept: |
awoke, for the Lord received me.”

A few illustrations may be appended from the five books of the great treatise Against Heresies,

N I1, xli. 1: Some Scriptures are too hard for us: “but we know that the Scriptures are perfect, seeing
37 that they are spoken by the Word of God and His Spirit; whereas we are minores et novissmi a
verbo dei et spiritu gus.” We are at a great remove from the Word and the Spirit who inspired
them. He addsin striking words (8 3) that “the Scriptures are spiritual: somethingswe can interpret,
others are left with God, and that not only in thisworld but in that which isto come; that God may

for ever be teacher, and man for ever alearner.”

Next we may note that Irenaaus extends the work of the Holy Spirit to the evangelists: “The
Holy Spirit says by Matthew: Now the birth of Christ wason thiswise” (I11, xvii. 1). And acurious
collocationisfoundinIll, vi. 1: “Neither the Lord nor the Holy Spirit nor the apostles would have
definitely called any God, unless He were truly God; nor any Lord save the Ruler of al, the Father,
and His Son who received rule from Him.” Here perhaps the Holy Spirit isreferred to for the Old
Testament, the L ord and the apostlesfor the New. In 1, vii. 2, however, he recognizesthe “impetus’
of the Spiritin St Paul’ s Epistle to the Galatians, especially in his rapid questions and answers: “as
though man asked the question, and the Spirit gave the answer.”

Enough has been said to show that Irenaaus goes beyond Justin’s expressions, and widens the
function of the Holy Spirit in relation to Scripture. But before we leave the topic we may note that

N\ thedesignation“ prophetic Spirit” does occur in Irenaaus, only with another or amodified connotation.

38 In 111, xi. 12 we are told that certain heretics, “in order to frustrate the gift of the Spirit,” whichin

the last days has been poured forth, reject St John’s Gospel with its account of the Paraclete: “they

reject at once the Gospel and the prophetic Spirit”#; and, as he says again, “they reject from the

Church the grace of prophecy.” Soalsoin IV, xxxiv. 6: “ Some of the prophets beheld the prophetic

Spirit and His operationsin all manner of charismata” or gifts of grace. The context shows that it

is the working of the Spirit in the Christian Church which was foreseen by some of the prophets.

We may compare two passages from the end of the Demonstration (cc. 99 f.). “ Others receive not

the gifts of the Holy Spirit, and cast away from themselves the prophetic grace, watered whereby

man bears the fruit of life unto God:” and again: “ Or else they receive not the Spirit, that is, they
reject prophecy.”

2. The Holy Spirit in relation to the Father and the Son. Under this heading we began by
considering Justin’ sremarkable words, in which he declaresthat “ we worship and adore the Father,
and the Son who came from Him and taught us these things, and the host of the other good angels
that attend Him and are made like unto Him, and the prophetic Spirit.” Hardly less remarkable,

2 Cf.dsolll, xi. 11.
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though in avery different way, is the following passage from the Demonstration (c. 10); and it has
aspecial interest from the fact that here also we have areference to the functions of angels.
N “Now this God is glorified by His Word who is His Son continually, and by the Holy Spirit
39 who isthe Wisdom of the Father of al: and the powers of these, (namely) of the Word and Wisdom,
which are called Cherubim and Seraphim, with unceasing voices glorify God; and every created
thing that is in the heavens offers glory to God the Father of all. He by His Word has created the
whole world, and in the world are the angels;” etc.

The liturgical ring of this passage is unmistakable. We saw that Justin spoke of Eucharistic
praise as being offered to the Father “through the name of the Son and the Holy Spirit.” But this.
hardly prepares usfor such apassage aswe have just read. Two interesting parallels, however, may
prove suggestive. Thefirst is from the Eucharistic Prayer of Bishop Serapion (c. A.D. 350):

“May the Lord Jesus speak in us, and (the) Holy Spirit, and hymn thee through us. For thou art
far above all rule and authority and power and dominion, and every name that is named, not only
in this world but also in that which is to come. Beside thee stand thousand thousands and myriad
myriads of angels, archangels, thrones, dominions, principalities, powers: beside thee stand thetwo
most honorable six-winged Seraphim, with two wings covering,” etc., leading up to the Ter Sanctus®

This Prayer comes to us from Egypt. When we look at the Liturgy of Alexandria, known as
that of St Mark, we find that the reference to the praise offered to the Father by the Son and the
Spirit is absent. And in the place of “the two most honorable Seraphim” we read: “the two most
honorable living creatures (Hab. iii. 2, LXX), the many-eyed Cherubim, and the six winged
Seraphim.”? In the other Greek Liturgies “the two living creatures’ are not found, but Cherubim
and Seraphim remain; and we in the West are familiar with this combination in the words of the
Te Deum: “Tibi Cherubim et Seraphim incessabili voce proclamant: Sanctus, sanctus, sanctus,”
etc.®

The second parallel isnot lessremarkable. It comes from the Eucharistic Preface of the so-called
Clementine Liturgy contained in the Apostolic Constitutions (viii. 12). But it does not appear in
the ordinary texts. Mr C. H. Turner has recently called attention to aMS. in the Vatican (Vat. Gr.
1506), as offering a more original text of this work and presenting Arian features no longer to be
found in the current recension. This early text contains the following words towards the close of
the Preface:

“Theeevery incorporeal and holy order (of beings) worshippeth; [thee the Paracl ete worshippeth]

N\ and, before all, thy holy Servant Jesus the Christ, our Lord and God and thy angel and captain of
a the host and eternal and unending high priest: thee the well-ordered hosts of angels and archangels
worship,” etc.?

2 \Wobbermin's edition, Texte u. Untersuch. xvii, 3b, p. 5: AaAnodtw &v fuiv 6 k0p1og 'Incols kai &ytov Tuedua, kai DuvnodTw
o¢ 8L Nu@v. ...

27 |t iscuriousto notice that each of these pairs (Living Creatures, Cherubim, Seraphim) isin turn interpreted by the Alexandrian
Origen as signifying the Son and the Holy Spirit: see the note to c. 10 below.

28 |n the Slavonic Secrets of Enoch (cc. xix f.), in both recensions, Cherubim and Seraphim are mentioned, by themselves and in
this order. Where did the combination first arise?

29 Journal of Theological Studies, Oct. 1914, p. 59: %& npookuvel Tav dowuatov kai &ylov Téyua, [o¢ Tpookuvel 6 mapdkAntog,]
1pd 8¢ MdvTwV 6 Ay1d¢ oo Taic ‘Inool 6 Xp1otdg, 6 kOpLog Kal O£0¢ AUAV, 600 8¢ dyyehog kai tfig Suvduew dpxLoTpatnyog
Kal dpx1epele alwviog Kal dteAevTnTog, o€ Tpookuvodot eVpubuot otpatial dyyéAwv, k.T.A. Mr Turner says. “The bracketed
words are by the second hand over an erasure according to Funk: but | do not doubt that it was some close connection in the
original of the Holy Spirit with angelic spirits which was the motive of the erasure.”
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When now we look back to the passage in the Demonstration, with its reference to Cherubim
and Seraphim who “with unceasing voices’ glorify God, we feel that there is matter here which
deserves the attention of students of the earliest forms of the Liturgy.

But ayet earlier witness must be called before we |eave this passage. There are several places
in the Demonstration which suggest that Irenaaus was acquainted with the splendid vision of the
Ascension of Isaiah, a Christian apocryphal writing which probably belongs to the first half of the
second century. A brief outline of that vision must be given here.®

Isaiah istaken (c. 7) by an angel, whose name he may not know, because heisto return to his
mortal body, first up into the firmament, where he finds perpetual warfare between Satanic powers.
Next he ascendsinto the first heaven, where he sees athrone with angels on either side; they chant
a hymn of praise, which he learns is addressed to the Glory of the seventh heaven and to His
Beloved. In the second heaven he finds al so athrone with angel's, but more glorious; he would fain
fall down and worship, but is not permitted. In the third heaven he finds the like; there is there no
mention of the deeds of the vain world from which he has come, but he is assured that nothing
escapes observation. In the fourth heaven he again sees angels on either side of athrone, the glory
of those on the right being, as before, greater than of those on the left; and all are more glorious
than those below. The samein yet greater degree istrue of thefifth heaven. But in the sixth heaven
(c. 8) thereisno throne, and no left hand, but all are alikein splendor: itisin close connection with
the seventh heaven, and its glory makes the glory of the five heavens below seem but darkness. At
length he comes (c. 9) to the seventh heaven, where his entry is challenged, but permitted. Here he
seesthe just clothed in their heavenly robes, but not yet having received their thrones and crowns.
These they cannot have until the descent and the return of the Beloved has been accomplished. He
is shown also the books which contain the transactions of the world below, and learns that all is
known in the seventh heaven. He beholds the Lord of Glory, and is bidden to worship Him. He
then beholds a second most glorious one, like unto Him, and again is bidden to worship; and then
again a third, who is the angel of the Holy Sprit, the inspirer of the prophets. These two latter
worship the ineffable Glory; and the chant of praise (c.10) sounds up from the sixth heaven. Then
the voce of the Most High is heard speaking to the Lord the Son, bidding Him descend through the
heavens to the firmament, and to the world, and even to the angel of theinfernal regions; Heisto
assimilate Himself to those who dwell in each region in turn, so that He may not be recognized as
He passes down. He will ascend at length with glory and worship from all. The prophet now beholds
the descent of the Beloved. In the sixth heaven thereis no change of His appearance, and the angels
glorify Him. But inthefifth Heis changed, and not recognized, and so in each of the lower heavens,
down to the firmament, where He passes through the strife that rages there, still unrecognized. At
this point the angel calls the prophet’s special attention to what follows (c. 11).

Here follows a description of the Birth from a Virgin, and a notice of the life, death, and

2.23
resurrection of the Lord, and the sending forth of the Twelve (11 ).

30 | may beallowed torefer to my article (Isaiah, Ascension of) in Hastings' Dictionary of the Bible for an account of this document.
| have borrowed from it the outline here given. The book has since been edited with much care by Dr Charles.
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Then the prophet beholds the ascent through the firmament and the six heavens: the Lord is
recognized and glorified as He ascends: at length He reaches the seventh heaven, and takes His
seat on the right hand of the great Glory; and the angel of the Holy Spirit sits on the left hand. The
prophet is then sent back to hismortal clothing. On his return he warns Hezekiah that these things
will come to pass, but that they may not be communicated to the people of Israel.

Now it isto be observed that in c. 9 of the Demonstration Irenaaus gives us an account of the
Seven Heavens; in c. 10 he speaks of God as being glorified by His Word and by the Holy Spirit;
and in c. 84 he saysthat the Lord in His descent was not recognized by any created beings, and he
thus explains the dialogue with the heavenly powersin Ps. xxiv: “Lift up your gates, yerulers. . .
Who isthe King of Glory?’ and so forth. We cannot therefore reasonably doubt that Irensaus was
acquainted with the vision in the Ascension of Isaiah.

The words which immediately concern us here are at the end of the ninth chapter of that book:
“1 saw that my L ord worshipped, and the angel of the Spirit, and that both of them together glorified
God. And immediately all the saints approached and worshipped: and al the saints and angels
approached and worshipped, and all the angels glorified.”

We see then that Irenaeus by no means stands alone in his statement that the God and Father of
al isglorified by the Son and by the Holy Spirit. Strange asthe conceptionisto usit was not strange
to the religious mind of the second Christian century. It would appear to have found place in an

N early form of the Liturgy, and to have been retained by the Arian compiler of the so-called
a4 Clementine Liturgy of the Apostolic Constitutions: for the Arians not infrequently could claim to
be conservative in points of detail. Possibly we may even traceit, in aform modified into harmony
with alater orthodoxy, in the Liturgy of Serapion; but it is cast out altogether inthe Greek Liturgies

of the subsequent period, and by the orthodox reviser of the Apostolic Constitutions.

As the Demonstration starts from the Rule of Faith—the “three points’ of the Creed—it
necessarily has something to say of the relation of the Spirit to the Father and the Son: but at once
we fedl that Irenseus finds difficulty in drawing a clear distinction between the functions of the
Word and the Spirit. In c. 5 he says: God is rational (Aoyikdg); therefore He creates by the Word
(Adyoc): God is Spirit; therefore He orders all by the Spirit. Here Ps. xxxiii. 6 comesto hisaid: “By
the word of the Lord were the heavens established, and by his spirit all their power.” Then, having
identified the Word with the Son, he identifies the Spirit with the Wisdom of God. After this he
takes refuge in St Paul: “One God, the Father,” etc. But the passage must be given in full.

“Since God is rational, therefore by (the) Word [or Reason] He created the things that were
made; and God is Spirit, and by (the) Spirit He adorned al things:. as also the prophet says: By the
word of the Lord were the heavens established, and by his spirit all their power. Since then the

N\ Word establishes, that is to say, gives body and grants the reality of being, and the Spirit gives
a5 order and form to the diversity of the powers; rightly and fittingly is the Word called the Son, and
the Spirit the Wisdom of God. Well also does Paul His apostle say: One God, the Father, who is

over all and through all and in us all. For over all isthe Father; and through all is the Son, for by
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means of Him all thingswere made by the Father; and in usall isthe Spirit, who cries Abba Father,
and fashions man into the likeness of God.** Now the Spirit shows forth the Word,” etc.®

Here we have moved a long way from Justin, who does not connect the Holy Spirit with the
work of creation, nor quote Ps. xxxiii. 6; and who expressly tells us more than once that it is the
Sonwhoiscalled Wisdom by Solomon (Dial. 62 and 126). It isto other writings of Irenaaus himsel f
that we must look for illustration of these words of the Demonstration.

We begin with Isa. xxxiv. 1 ff., a passage which contains so many illustrations of the language
of the Demonstration that we must quote it at somelength. Thetrandation is made from acomparison
of the Latin and Armenian versions: where it does not accord with the Latin, it is to be assumed
that the Armenian isfollowed.

N (1) So then according to His greatnessit is not possible to know God; for it isimpossible that
5 the Father should be measured. But according to His love—for love it is which leads us to God
through His Word—as we obey Him we ever learn that He is so great a God, and that it is He who
by Himself created and made and adorned and contains all things. Now in all things are both we
and thisworld of ours:* therefore we al so were made together with those things that are contained
by Him. And it is this concerning which the Scripture says: And the Lord God formed man, dust
of the earth; and breathed in his face the breath of life (Gen. ii. 7). Angels therefore made us not,
nor formed us: for neither could angels make the image of God, nor could any other except the true
God, nor any power standing remote from the Father of all. For of none of these was God in need
to make whatsoever He of Himself had foreordained should be made: as though He Himself had
not His own Hands. For ever with Him isthe Word and Wisdom—the Son and the Spirit—through
whom and in whom freely and of His own power He made all things; unto whom also the Father
speaks,* saying: Let us make man after our image and likeness: taking from Himself the substance

of the things created, and the pattern of those made, and the form of those adorned.

(2) “Well then spake the Scripture which says. First of all believe that there is one God, who

N\ created and fashioned all things, and made all thingsto be fromthat which was not; and containeth
47 all things, and aloneis uncontained.® Well also in the prophets says the Angel:* Hath not one God
created its? Is there not one Father of us all (Mal. ii. 10)? And agreeably with this the Apostle

says. One God and Father, above all and through all and inusall (Eph. iv. 6). In like manner also

31 InV, xviii. 1 hegivesalikeinterpretation, though in adifferent connection: “Over all isthe Father, and He is the head of Christ;
and through all the Word, and He is the head of the Church; and in us all the Spirit, and He is the living water which the Lord
bestows,” etc.

32 Asquoted above, p. 36.

33 Cf. c. 4: “Now among all thingsisthisworld of ours,” etc., and the note there.

34 Cf. c. 55: “The Father speaking to the Son” (the same quotation, Gen. i. 26).

35 Cf.c.4:“Andthereforeit isright first of al to believe that there is One God, the Father, who created what was not that it should
be, and who, containing all things, aloneisuncontained.” See note there, where the Greek is given from the Shepherd of Hermas.

36 The Latin has“Malachias,” both hereand in IV, xxix. 5, where again the Armenian has “the Angel”: these are the only places
where Irenaaus quotes the prophet by name. The name Malachi only occurs as the heading of the prophecy, and in the first verse
of it, where the LXX however gives dyyéAov avtod instead. There was uncertainty about the authorship, which was sometimes
attributed to Ezra. In 4 Esdrasi. 40 alist of the twelve prophets ends with “Malachias, qui et angelus Domini vocatus est.”
Hippolytus (de Antichr. 46) writes: kaBwg S1& MaAayiov tod dyyélov enoiv. Cf. Clem. Al. Srom. I, 88 122, 127, 129, 135 (0
£v 10i¢ dwdeka dyyelog). Inthe Latin fragment of the Didascalia (Hauler, p. 68) wefind: “per Malachiam loquens, qui nuncupatur
et angelus;” so again in the Syriac (ed. Achelis-Flemming, p. 129): “Malachi the Angel.” Jerome says that Origen regarded the
writer actually asan angel. Twice Justin assigns quotations from him to Zachariah (Dial. 29 and 49). | have adopted “the Angel”
in the trandation here to call attention to the reading. | think it not unlikely to be what Irenaaus wrote: but it is right to add that
the Armenian Bible follows the LXX in reading “hisangel” in Mal. i. 1.
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the Lord says:. All things have been delivered unto me by my Father (Matt. xi. 27); plainly by Him
who made all things: for He gave Him not the things of another, but His own.”#’

“And in all thingsthereis nothing excepted. And for this cause He is Judge of quick and dead;
having the key of David, opening and none shall shut, and He shall shut and none shall open (Rev.
iii. 7). For none other was able, neither in heaven nor on earth nor beneath the earth to open the
Father’s book, nor to look thereon, save the Lamb that was slain and redeemed us by his blood
Rev. v. 2); having received all power from Him, who by the Word made and by Wisdom adorned
all things, when the Word was made flesh (Johni. 14) that asin heaven He had the preeminence,®
because He was the Word of God, so also on earth He should have the preeminence, because He
was a just man,® who did no sin, neither was guile found in his mouth (I Pet. ii. 22); and that He
should have the preeminence a so over those who are beneath the earth, being made the fir st-begotten
from the dead (Rev. i. 5): and that al things should behold, as we have said, their King: and that
the Father’ slight should come upon the flesh of our Lord, and from Hisflesh sparkling and flashing
back should cometo us, and so man should be drawn and caught into the incorruption of the Father’ s
light.

(3) Now that the Word, that is, the Son, was always with the Father,* we have shown by many
proofs. And that Wisdom, which isthe Spirit, waswith Him before all creation, He says by Solomon,
thus: God by wisdom founded the earth, and he prepared the heaven by understanding: by His
knowl edge the depths wer e broken up, and the clouds dropped down the dew (Prov. iii. 19f.). And
again: The Lord created me (in Arm.) the beginning of his ways, for his works,” etc. (Prov. viii.
22-25).

(4) “There istherefore one God, who by the Word and Wisdom made and fashioned al things

So the great passage runs on: later portions of it describe the work of the Holy Spirit among
men. The footnotes have shown how much of it is repeated in amost the same words in the
Demonstration, apart from the particular section which we have called it in to illustrate. To that
section wemust return; for we are now concerned with the Spirit’ swork in connection with Creation.

First we must deal with the quotation, By the word of the Lord were the heavens established,
and by his spirit all their power. Thisis quoted more correctly—"by the spirit (or ‘breath’) of his
mouth”—in |, xv and asoinlll, viii. 3. Inthelatter place he makes no comment; but in the former,
after having quoted this text to prove that God made all things by His Word, he presently adds a
reference to the Spirit: “By His Word and Spirit making al things, and disposing and governing
them, and granting existenceto themall.” Here the Word and the Spirit seem to be brought together
merely because they have occurred in the quotation, and there is no further reference to the Holy
Spirit in the context. It might therefore appear that they are no more distinguished from one another
than they are in the parallelism of the Hebrew poet, to whom “the word” and “the breath of his
mouth” are but one and the same. But Irenaaus has no eye for such parallelisms, and the dropping
of the phrase “of his mouth” in our present passage makes this only too plain.

37 Cf c. 3: “For God is not ruler and Lord over the things of another, but over His own.”

38 Cf. c. 40: “Thus then the Word of God in all things hath the preeminence,” and note there
39 Cf. c.39: “A just and holy man . . . the first begotten of the dead.”

40 Cf c. 52: “Christ, being Son of God before all the world, is always with the Father,” etc.
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Next we note the expression “by the Spirit He adorned them.” This word “adorned” (Lat.
adornavit) recurs several timesin the passage we have quoted from Bk. 1V: “created and made and
adorned and contains al things;” “the form of the things adorned,” “who by the Word made and
by Wisdom adorned all things.” The Armenian word isthe same throughout, and probably represents
the Greek ékoounoev and tdv kekoounuévwv.* At theend of the passage we have asimilar phrase:
“who by the Word and Wisdom made and fashioned al things (Lat. adaptavit).”

The passage in the Demonstration goes on to say that “rightly and fittingly is the Word called
the Son, and the Spirit the Wisdom of God.” The proof textsfor thislatter statement are not given:
but we have had them in the long passage from the fourth book Against Heresies. For the purpose
of asserting the part of the Holy Spirit in Creation, Irenaaus has boldly taken over the texts which
speak of Wisdom in this connection—texts which Justin before him and Origen® after him would
have referred to the Son.

This equivalence in creative function of the Son and the Spirit, as the Word and the Wisdom
of God, is strangely expressed in Bks. IV and V, by calling them the Hands of God. In 1V, pref. 3
we read: “Man is amingling of soul and flesh,* fashioned after the likeness of God and formed
(plasmatus) by His Hands, that is, by the Son and the Spirit, to whom also He said: Let us make
man.” The conception is developed in 1V, xiv. 1: “The Father had no need of angels to make the
world and to form man for whose sake the world was made; nor again was He in want of ministration
for the making of created things and the dispensation of the work that concerned man but He had
abundant and unbounded ministration; because there ministers unto Him His own Offspring for all
purposes, and His own Hands,* that is, the Son and the Spirit, the Word and Wisdom to whom all
the angelsrender service and arein subjection.” The next occurrence of the metaphor isin the great
passage we have quoted above (1V, xxxiv. 1, “as though He had not His own Hands”), where he
practically repeats what he has said before.

TheninV,i. 3wehave: “For never at any time has Adam escaped the Hands of God, to whom
the Father spake, saying: Let us make man after our image and likeness. And for this cause in the
end (of thetimes), not of thewill of flesh nor of thewill of man (Johni. 13), but of the good pleasure
of the Father, His Hands made the Living Man, that Adam might become after the image and
likeness of God.” Here we see the conception carried on from the Creation to the Incarnation.

InV, v. 1, speaking of Enoch and Elijah, he says: “By those Hands by which they were formed
(émAGobnoav) at the beginning they were trandated and taken up: for in Adam the Hands of God
were habituated to order and hold and carry their own formation (rAdoua), and to bear it and set
it where they themselves would.” He goes on to say that “the Hand of God was present “with the
Three Children in the Furnace—namely “the Son of God.”

4 In Justin (Ap. I1, 6) we have (¥«tioe kai éxdounoe, and in Athenagoras (Suppl. énoinoe kai ékopnce.

4 TheArm. aso has here adifferent word—onewhichis used to transd ate katapticag in the quotation from Hermas. Other parallels
arell, xlvii. 2: “condens et faciensomnia. . . Verbo virtutis suse et omnia aptavit et disposuit Sapientiasua. . . qui fecit ea per
semetipsum, hoc est per Verbum et per Sapientiam suam:“ I11, xxxviii. 2: “Verbo suo confirmans et Sapientia compingens
omnia.”

Origen found the Spirit in Gen. i. 2 and in Ps. xxxiii. 6: but he is quite clear that Wisdom is the Son.

Cf. c. 2. “Man isaliving being compounded of soul and flesh,” and note there.

For “Hisown Hands’ (Arm.) the Latin has*“figuratio sua,” which has troubled the commentators: the Armenian version restores
the meaning of the passage.

&R 5
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TheninV, vi. 1 the continual molding of man isindicated: “God shall be glorified in His own
formation (plasmate), conforming and conjoining it to His Son. For by the Hands of the Father,
that is, the Son and the Spirit, man is made after the image and likeness of God—but not part of
man.” He is arguing for the resurrection of the flesh, not of the soul alone.

InV, xv. 2f. our Lord’s curesin the Gospels are said to show the Hand of God, which formed
man at the beginning: cf. also xvi. 1. Thisisnot at variance with the conception, for the Son isone
of the Hands of God.

Lastly, inV, xxviii. 3, he returns to the two Hands: “Wherefore in all this time (viz. the 6000

N\ years) man, formed at the beginning by the Hands of God, that is, the Son and the Spirit, is being
53 made after the image and likeness of God.”

In the Demonstration the same thought is suggested by the phrasein c. 11: “But man Heformed
with His own Hands;” but it is not further dwelt upon.

Theidentification of the Spirit with Wisdom was made after afashion by some of the* Gnostics,”
but not in away that is likely to have influenced Irenaaus.* Nor do | know where elseto find it at
this date except in Theophilus of Antioch. But on his name we must pause for a brief digression.
He seems to have written alittle earlier than Irenaaus, who is generally admitted to have had some
acquaintance with his works.

In approaching what Theophilus of Antioch has to say concerning the Holy Spirit, it is of the
first importance to bear in mind that his three books addressed to Autolycus represent a systematic
attempt to convert a heathen from the worship of a plurality of Gods. A higher faith is set before
him, but it is not what we today should speak of as distinctively Christian. There is no Christian

N\ theology, properly so called, propounded: the Incarnation, Passion, Resurrection of our Lord are

54 not mentioned; the very names Christ and Jesus are absent:*” the Gospels are referred to only in

passing for certain moral precepts. Much of the work is directly controversial and negative: his

positive arguments are concerned with the process of Creation as revealed to Moses and with

prophecies of the Old Testament. In these Scriptures and in the Gospels, so far as he touches on

them, he finds the inspiring activity of the Spirit of God: but Creation, not less than Inspiration, is

for him afunction of God's Wisdom aswell as of God’ s Word; and, though he does not explicitly
identify Wisdom with the Holy Spirit, hislanguage certainly implies that this was his meaning.

Theophilus leads off with a general statement which is perhaps to be explained by his anxiety
to keep the Unity of God in the front of his exposition. The form of God, he says, isineffable: “if
| call Him Light, | speak of His handiwork; if Word of His rule”—for he explains later that &pyn
means“rule” (6t1 dpxet) aswell as“beginning”; “if | call Him Mind, | speak of His understanding;

46 |n the Clementine Homilies, however, the doctrine of which has much in common with the Helchesaite teachings of the second
century, there are some curious parallels to the language of Irenaaus on this subject. In Hom. xvi. 12 we read: “Thereis one God
who said to His Wisdom, Let us make man. Now Wisdom, with which, as with His own Spirit, He himself ever rejoiced (cf.
Prov. viii. 30), is united as Soul with God, and stretched out from him as Hand, creating the universe (éktetveta: 8¢ wg xelp
dnuovpyodoa td mav).” Soin Hom. xi. 22, “of the Spirit of God moving on thewater,” we aretold: “ The Spirit hasthe beginning
of extension (trv &pxnv tii¢ éktdoewc) from God who made all things;” and, “when God spake, the Spirit as His Hand created
all things.” With this éktaoig cf. Dem. c. 26: “Now the finger of God isthat which is stretched forth from the Father in the Holy
Spirit.”

47 Even when explaining the word “ Christian” he does not mention Christ, but plays with the word xpnotog, and then says, “We
are called Christians because we are anointed (xp1ouefa) with the oil of God” (i. 1 and 12).
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if Spirit, of His breath; if Wisdom, of His offspring; if Strength, of His might; if Power, of His
working; if Providence, of His goodness,” and so on.*

Here we have “Word,” “ Spirit,” “Wisdom "—as it were Names of God: a sort of warning that,
if these are hereafter mentioned as active powers, they are not to be thought of asinfringing on the
Unity of the Deity.

Next, ini. 5, weread: “the whole creation is embraced by the Spirit of God, and the Spirit that
embraces it is together with the creation embraced by the hand of God.” This does not encourage
us to expect avery clear definition of terms.

Ini. 7 we get what is more to our purpose. He is speaking of God as the Physician who can
open the eyes of the soul: “God, who heals and quickens by the Word and Wisdom. For God by
His Word and Wisdom made all things. For by his word were the heavens established, and by his
spirit all their power. Most excellent is His Wisdom: God by wisdom founded the earth, and
prepared the heavens by understanding: by (his) knowledge the depths were broken up, and the
clouds dropped down the dew.”

This might be Irenaaus himself.* There is the same inexact quotation of Ps. xxxiii. 6, with “his
spirit,” instead of “the spirit (or ‘breath’) of his mouth”; and the same full quotation of Prowv. iii.
19, 20, where the former verse only might have been expected. Moreover the next sentences of
Theophilus give in summary form much which is said with great fullness by Irenaaus, touching the
vision of God and the resurrection of the flesh as well as of the soul.

Inii. 9 Wisdom and Holy Spirit arefound in close conjunction. The prophetsbeing “ spirit-bearers
of holy Spirit” (mvevuato@dpor mvedpatog ayiov) were able to take in the Wisdom that is from
Him (i. e. from God) and by this Wisdom spoke of creation and of other things, future as well as
past. Wisdom is here connected with the Holy Spirit, yet not expressly identified with Him.

Wego on (ii. 10) to what the prophets have told us about the creation. Out of what did not exist
God made all things. For God has no coeval. Though in need of nought in His existence before the
ages, yet Hewilled to make man, by whom He might be known. So He made theworld in preparation
for man. And this is how He did it: “God having His own Word existent within His own heart
(evdabetov), begat Him, together with His own Wisdom, uttering Him forth before all things.®
ThisWord He used as minister for the things brought into being by Him, and through Him He made
all things. This (Word) is also called Rule (&pxn, 6t dpxet), because He rules and dominates all
that has been created through Him. This (Word) therefore, being Spirit of God and Rule and Wisdom
and Power of the Highest, came down upon the prophets and through them spoke of the world’s
creation and all other things. For the prophets were not there when the world was made, but (only)
the Wisdom of God whichisin Him, and Hisholy Word who isever present with Him. So Solomon
says“When he prepared the heaven | was present with him,” and so on. “ And long before Solomon
Moses, or rather the Word of God through him as an instrument, says: In the beginning God made
the heaven and the earth.” Then follows a mention of the Divine Wisdom *“as foreknowing the
foolish idolatries of men, and as saying In the beginning God made, that it might be understood
that “in His Word God made the heaven and the earth.”

48 .3

49 See above, pp. 44, 48f.

50 "Exwv o0v 6 8edg oV £autod Adyov évBidbetov év toig 18iaig omAdyyvorg, éyévvnoev adTov HeTd THG Eavtod cogiag
£€epevéduevog mpod T@v SAwv. Thelanguage is molded on Ps. xlv. 1: "E€gpet€ato 1 kapdia pov Adyov dyabdv.
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It may be that Theophilus thus passes from the Word of God to the Wisdom of God, and back
again, and even calls the Word both Spirit of God and Wisdom, in order to maintain the ruling
conception of the Unity of the Deity. He speaks of God as begetting His own Word together with
His own Wisdom—and we remember that in an earlier place he spoke of Wisdom as the offspring
(yévvnua) of God—Dbut he has not used the word “Son,” though this he will have to do later. He
writes so clearly when he chooses, that we are almost forced to conclude that heiswithholding the
fuller doctrine with intentional reserve from one who still persistsin his heathen beliefs.

He now quotes (ii. ii) the whole of the first chapter of Genesis, and begins to comment on it,
first noting “the exceeding greatness and riches of the Wisdom of God” displayed in it. Presently
(ii. 13) he says that, unlike man, God can begin His building from the roof. Therefore “In the
beginning God made the heaven, that is, through the Beginning (31 tfig dpxfig) the heaven was
made, as we have explained.” He has already called the Word &pyr, though in the sense of Rule.
The Spirit appears as the vivifying power in connection with the water. Then “the Command (1
ddraéic) of God, that is, His Word,” introduces light. Then the Word of God gathers the waters
“into one assembly” (eig cuvaywynv), a phrase which presently allegorized.*

When he comes to the fourth day, on which the luminaries were created, he offers some
alegorical interpretations. Man, though not yet created, isin away anticipated and prefigured. The
sun, never waning, isatype of God in His eternal fullness. the moon with her changesis atype of
man, his rebirth and resurrection. “In like manner also,” he proceeds, “the three days before the
luminaries were made are types of the triad—God and His Word and His Wisdom;> and to the
fourth type (what corresponds) is man, who needs the light: so that there may be God, Word,
Wisdom, Man. Thisiswhy the luminaries were made on thefourth day.” And he goeson to interpret
the stars, bright and less bright, as the prophets and other just men; and the planets as wanderers
from God.

Here for amoment we seem to have got the doctrine of the Holy Trinity, and the identification
of Wisdom with the Spirit. And we have no earlier example of the use of the word Tpiag in this
sense. But we are instantly warned off from such a view by his introduction of Man as a fourth
member of the series. If he has come too near enunciating the Trinity, he certainly escapes, covering
histracks. Isit possible that these were “words to the wise”? At any rate he has said nothing that
could raise in the mind of Autolycus any thought of plurality of Gods.

Inii. 18 he comes on to the creation of man. First the high dignity of man isindicated in the
words, Let us make man after our image and likeness. “For when God had made all things by word,
and counted them all as subsidiary (napepya), the making of man He alone counted work of His
own hands. Y eamore, as though needing assistance, God is found saying, Let us make. . . But to
none other did He say it, save to His own Word and His own Wisdom.”

Here again we almost seem to be listening to Irenaaus. Is it possible that it isin view of the
indistinctness of this very teaching that Irenaaus so often reiterates that the Word and the Wisdom
are the Son and the Spirit, and that these are the Hands of God? Theophilus has ailmost said it
himself: but he has stopped short of saying it. And in alater chapter (ii. 22) he will return to the
old vagueness, and tell us that it was “not the God and Father of all . .. but His Word, through

51 ji. 14: tdg ouvaywydc, Aeyopev 8¢ ékkAnoiag dylag.
52 ji. 15: tomot eloi tfig Tp1d80G, T B0 Kal Tod Adyov avTob kai TG sopiag avTod.
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whom He made all things, who, being His Power and His Wisdom, represented the Father of all,”
and conversed in Paradise with Adam. And he adds that the Voice Adam heard is “the Word of
God, who is also His Son (vi6g avtod): not indeed as poets and mythologers speak of sons of the
gods begotten by intercourse; but astruth declares concerning the Word who isever existent within
(evdiabetov) the heart of God. For before anything was made He had Him to His Counselor, as
being His own mind and understanding. But when He willed to make what He had counseled, He
begat thisWord into outwardness (tpogopikév), asfirst-begotten of al creation: not being Himsel f
emptied of the Word, but having begotten the Word, and for ever conversing with His Word.” He
then quotes the first verses of St John’s Gospel; but he does not go on to “the Word made flesh.”

In all this we have much that reminds us of Irenaaus, and there are yet closer paralels to be
foundin later chapters. We cannot but regret that we have none of those works of Theophiluswhich
would have given us his more distinctively Christian teaching, such as Autolycus might have
received had he been willing to become a catechumen. We have enough at any rate to make us feel
that Irensaus was not on wholly new ground in this particular matter, even if he trod it much more
firmly than his predecessor.

We now return to the Demonstration and read a passage in which Irenaaus sums up a portion
of hisargument (c. 47). “ So then the Father is Lord and the Son is Lord, and the Father is God and
the Son isGod: for that which is begotten of God is God.” Thissurprisesusalike by itsanticipation
of alater formula, and by its silence in regard to the Holy Spirit. It isonly at alater point after a
guotation from Ps. xlv, that the Spirit is mentioned: “The Son, as being God, receives from the
Father, that is, from God, the throne of the everlasting kingdom, and the oil of anointing above His
fellows. The oil of anointing isthe Spirit, wherewith He has been anointed.” This statement isalso
foundin 11, xix. 3: and in 111, vi. 1 we read: “ Since therefore the Father is truly Lord and the Son
istruly Lord, the Holy Spirit duly indicated them by thetitle of Lord;” and, after certain texts have
been quoted: “For the Holy Spirit indicated both by the title of Lord—Him who is anointed, even
the Son, and Him who anoints, that is, the Father.”

The concern of Irenaaus, as of Justin before him, is with the Father and the Son; and he writes
always with the heresy of Marcion in the back of his mind. It would seem as though no question
of the Deity of the Holy Spirit occurred to him. The Spirit was the Spirit of God and the Spirit of
Christ. It was necessary to insist that “that which is begotten of God is God:” the Godhead of the
Son required proof. But to say that “the Spirit of God” is truly God would have been to him a
tautology. The thought of the Spirit as God did not as yet involve any such distinction as could
seem to conflict with the Unity of the Deity.

To do justice to the teaching of Irensaus so far asit regards the relation of the Holy Spirit to the
Father and the Son, it would be necessary to examine what he has to tell us of the Spirit’swork in
the process of man’s restoration. An adequate consideration of this would correct the one-sided
view which is al that we gain, from treating of the points on which his conceptions are farthest
removed from those with which we ourselves are familiar. It has been necessary to consider these
points with some fullness, because it is important to observe how much still remained unsettled,

53 Theearlier part of this chapter has been quoted above (p. 37). Ininsisting that no other save the Father and the Soniscalled God
or Lord in the full sense, Irensausis following Justin (Dial. 56). Justin has quoted Ps. xIv. 7, and asks: Ei 00v kai &GAAov Tiva
Beoloyelv kai kuptoAoyelv T Tvedua T &y1dv pate LUEIC Tapd TOV Tatépa TV GAwv Kal TOV Xp1otdv avtod. Equally strong
are the statementsin Dial. 65 and 68.
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63

and how great atask still lay before the leaders of Christian thought before such definitions could
be reached as should adequately guard the Catholic doctrine of the Holy Trinity. It is not possible
however to do more within our present limits, and it is fortunate for us that the gap may be filled
by areference to the careful and sympathetic exposition of Dr. Swete in his valuable work on The
Holy Spirit in the Ancient Church (1912, pp. 89-94). “Irenaaus,” hetells us, “entersinto the details
of the Holy Spirit’s work on the hearts and lives of men with a fullnesswhich is far in advance of
other Christian writers of the second century.” And he sums up by saying: “On the whole, the
pneumatology of Irenaaus is a great advance on al earlier Christian teaching outside the Canon.”
With this apology for incompl eteness we must pass on to the third and last point of our subject.

3. The Holy Spirit and the Incarnation of the Word. We have seen how Justin declared that it
was not permissible to regard “the Spirit” and “the Power” that came upon the Virgin as any other
than the Word of God Himself. And we also noted in passing that Theophilus of Antioch spoke of
the Word as being “ Spirit of God” and “Power of the Highest,” the second of which designations
comes from Luke i. 35. We have now to ask whether the language of Irenaaus corresponds with
this interpretation and makes the Word Himself to be the agent of His own Incarnation.

We begin with a strange passage of the Demonstration (c. 71) in which he expounds Lam. iv.
20: The Spirit of our face, the Lord Christ, was taken in their snares; of whom we said, Under his
shadow we shall live among the Gentiles. He has used part of thistext in 111, xi. 2, a passage which
must be cited here. Christ, he says, is Salus, Salvator, and Salutare in various Scriptures. “He is
Salvator (Saviour), because He is Son and Word of God: Salutare (perhaps as saving-principle),
because He is Spirit; for the Spirit of our face, it says, Christ the Lord: and He is Salus (Salvation),
because Heisflesh.” He hasin hismind some*“ Gnostic” error which heisrefuting; but we are only
concerned with hisuse of the text to prove that Christ is Spirit. In the passage in the Demonstration
he makes the same use of it. This Scripture, he says, declares“that Christ being (the) Spirit of God
was to become a suffering man.” Then he adds: “And by shadow he means His body. For just as
ashadow is made by abody, so al'so Christ’s body was made by His Spirit.” Here again we are not
concerned with the general argument, but only with these two statements. Christ was Spirit of God,
and Christ’s body was made. by His Spirit. Thisis as much asto say that the Word of God was the
agent of His own Incarnation.

In c. 59 we read: “By flower [of the root of Jesse] he means His flesh (or “body”): for from
spirit it budded forth, as we have said before.” The reference would appear to beto c. 51: “that the
same God forms Him from the womb, that is, that of the Spirit of God He should be born.”

InV, i. 2, controverting Docetic views, he says “If He were not man and yet appeared to be
man, then neither did He remain what He was in truth, (viz.) Spirit of God, since the Spirit is
invisible; nor was any truth in Him, since He was not what He appeared to be.”

In c. 97, after quoting from Baruch iii. 38, Afterward did he appear upon earth, and was
conversant with men, he says. “mingling and mixing the Spirit of God the Father with the plasma
(‘formation’) of God, that man might be after the image and likeness of God.” There is a close
paralel in 1V, xxxiv 4, a continuation of the great passage cited at length above: “His advent
according to flesh, whereby a mingling and communion of God and man was made, according to
the good-pleasure of the Father: the Word of God having foretold from the beginning that God
should be seen of men and should be conversant with them on the earth ... that man being
intermingled> with the Spirit of God should be brought to the glory of the Father.”

54 Latin: complexus homo Spiritum Dei. Arm.: “intertwined and mingled with.” Perhaps the Greek was cupmAekbuevos.
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67

The general thought here is that the restoration of man takes place after the pattern of the
Incarnation—the intermingling of human flesh with the Spirit of God. If the Spirit of God in the
Incarnation isthought of primarily as Christ Himself, yet thereisno sharp distinction drawn between
Christ as Spirit and the Spirit that works in believers. The indistinctness is not greater than in St
Paul: “if the Spirit of God beinyou . . . but if any man have not the Spirit of Christ . . . but if Christ
be in you ... if the Spirit of him that raised up Jesus from the dead dwelleth in you”—all in
consecutive versesin Rom. viii. 9 ff.

We have left to the last a phrase, which taken alone might have suggested a later view. If we
are not to misinterpret Irenaaus, we must bear in mind that the clause “ Conceived of the Holy Ghost”
does not appear in any credal confession before the Council of Ariminum in 359, and it was not
until some years later that it found final acceptance. It belongs to a period of definition long
subsequent to the age of Irenaaus.

The words in question are these (c. 40): “He from whom all things are, He who spake with
Moses, came into Judea; generated from God by (the) Holy Spirit, and born of the Virgin Mary.”
| have been compelled to usetheword “ generated,” at therisk of misunderstanding: but the Armenian
word means simply “sown.” And we shall do well at once to compare I11, xvii. 6: “The Word, ...
united and sown together with that which He Himself had formed (or, asthe Latin hasit, unitus et
consparsus suo plasmati) according to the good pleasure of the Father, and made flesh.” It is the
Word that the Father “sows” by His Spirit. And to show the wide scope of the metaphor, we may
compare IV, xx. 1: “The Son of God is sown everywhere in the Scriptures; at one time speaking
with Abraham and eating with him,” and so forth. And, again, in IV, xlviii. 2 we have: “the seed
of the Father of al, that is, the Spirit of God, through whom all things were made, mingled and
united with flesh, that is, His plasma (‘formation’).” Thisis said of the Holy Spirit in His work
amongst men.

The whole topic is further illustrated by V, i. 3:

“The Ebionites . . . not willing to understand that the Holy Spirit came upon Mary, and the
power of the Highest over shadowed her; wherefore also that which was born was holy, and Son of
the Most High God, the Father of all, who wrought His incarnation, and manifested a new birth;
that, as by the former birth we inherited death, so by this birth we should inherit life.” Presently he
adds: “and not considering that, just as at the beginning of our formation (plasmatio) in Adam that
breath of life which was from God, being united toy the thing formed (plasmata), animated man
and manifested arational animal, so at the end the Word of the Father and the Spirit of God, being
united (adunitus, singular) to the original substance of the formation (plasmatio) of Adam, made
man living and perfect, capable of receiving the perfect Father; that, as in the animal we all died,
so in the spiritual we should all be made alive.”

It results from this examination that the teaching of Irenaaus asto the relation of the Holy Spirit
to the Incarnation is vague, perhaps even transitional. He does not, like Justin, plainly assert that
the Spirit of God who came down upon the Virgin was the Word of God Himself; nor, on the other
hand, does he definitely preclude that view. He seems to prefer to think of a cooperation of the
Word of God and the Wisdom of God—the Two Hands of God to whom the creation of the first
formed man was due.

55 The words which follow have been quoted above: “For never at any time hath Adam escaped the Hands of God,” etc.
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We may conclude by quoting a striking passage from the Demonstration,* the earlier part of
which will recall the noble lines of Newman’s hymn:

O wisest love! that flesh and blood,
Which did in Adam fail,

Should strive afresh against the foe,
Should strive and should prevail.

And that a higher gift than grace
Should flesh and blood refine,
God'’ s presence and his very Self,
And Essence all-divine.

“So the Word was made flesh, that, through that very flesh which sin had ruled and dominated,
it should lose its force and be no longer in us. And therefore our Lord took that same original
formation as (His) entry into flesh, so that He might draw near and contend on behalf of the fathers,
and conguer by Adam that which by Adam had stricken us down. Whence then is the substance of
the first-formed (man)? From the Will and the Wisdom of God, and from the virgin earth. For God
had not sent rain, the Scripture says, upon the earth, before man was made; and there was no man
to till the earth. From this, then, whilst it was still virgin, God took dust of the earth and formed
the man, the beginning of mankind. So then the Lord, summing up afresh this man, took the same
dispensation of entry into flesh, being born from the Virgin by the Will and the Wisdom of God;
that He also should show forth the likeness of Adam’s entry into flesh, and there should be that
which was written in the beginning, man after the image and likeness of God.”

56 Dem. cc. 31f.
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N
THE DEMONSTRATION OF THE

APOSTOLIC PREACHING

1. Knowing, my beloved Marcianus, your desire to walk in godliness, which alone leads man
to life eternal, | rejoice with you and make my prayer that you may preserve your faith entire and
so be pleasing to God who made you. Would that it were possible for us to be aways together, to
help each other and to lighten the labor of our earthly life by continual discourse together on the
things that profit.>” But, since at this present time we are parted from one another in the body, yet
according to our power we will not fail to speak with you alittle by writing, and to show forth in
brief the preaching of the truth for the confirmation of your faith.% We send you asit were amanual
of essentials,* that by little you may attain to much, learning in short space all the members of the
body of the truth,%® and receiving in brief the demonstration of the things of God. So shall it be

N fruitful to your own salvation, and you shall put to shame all who inculcate falsehood, and bring
20 with all confidence our sound and pure teaching to everyone who desires to understand it. For one
isthe way leading upwards for all who see, lightened with heavenly light: but many and dark and
contrary are the ways of them that see not. This way leads to the kingdom of heaven, uniting man
to God: but those ways bring down to death, separating man from God. Whereforeit is needful for
you and for al who care for their own salvation to make your course unswerving, firm and sure by
means of faith, that you falter not, nor be retarded and detained in material desires, nor turn aside

and wander from the right.

Now, since man is aliving being compounded of soul and flesh,®* he must needs exist by both
of these: and, whereas from both of them offences come, purity of the flesh is the restraining
abstinence from all shameful things and all unrighteous deeds, and purity of the soul isthe keeping
faith towards God entire, neither adding thereto nor diminishing therefrom. For godlinessis obscured
and dulled by the soiling and the staining of the flesh, and is broken and polluted and no more
entire, if falsehood enter into the soul: but it will keep itself in its beauty and its measure, when
truth is constant in the soul® and purity in the flesh. For what profit isit to know the truth in words,

N\ and to pollute the flesh and perform the works of evil? Or what profit can purity of the flesh bring,
7 if truth be not in the soul? For these rejoice with one another, and are united and allied to bring
man face to face with God. Wherefore the Holy Spirit says by David: Blessed is the man who hath

not walked in the counsel of the ungodly: that is, the counsel of the nations which know not God:

for those are ungodly who worship not the God that truly is. And therefore the Word saysto Moses:

57 This opening section is in the manner of the introductions to each of the five books Against Heresies: in the first of these, of
which the Greek is preserved, we have parallels to language used here: kaBawg dOvapig fuiv, and émi ToAL Kapro@oprioelg Td
31 OAywv V@’ UGV elpnuéva.

58 “To shew forth the preaching.” This corresponds to the wording of theftitle: the énide11g, ostensio, or “demonstration” of the
Apostolic Preaching.

59 Lit. “amore essential remembrancer.”

80 Cf.1,i. 20: &v Exactov 8¢ @V elpnuévwy tfi 18ig _a&el, kai mposapudoag T@ T dAndeiag cwpatic.

61 Cf. IV. pref. 3: “Homo est autem temperatio animeeet carnis:” V, vi. 1, viii. 1, ix. 1.

62 Or, “spirit.” The Armenian word for “spirit” (mvedua is sometimes used aso for “soul” (Yuyr)): the context shows that it is so
used here.
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| am He that is;% but they that worship not the God that is, these are the ungodly. And hath not
stood in the way of sinners:. but sinners are those who have the knowledge of God and keep not His
commandments; that is, disdainful scorners. And hath not sat in the seat of the pestilential:% now
the pestilential are those who by wicked and perverse doctrines corrupt not themselves only, but
others also. For the seat is a symbol of teaching. Such then are all heretics: they sit in the seats of
the pestilential, and those are corrupted who receive the venom of their doctrine.

3. Now, that we may not suffer ought of this kind, we must needs hold the rule of the faith
without deviation,® and do the commandments of God, believing in God and fearing Him as Lord
and loving Him as Father. Now this doing is produced by faith: for Isaiah says: If ye believe not,

N neither shall ye understand. And faith is produced by the truth; for faith rests on things that truly

7 are. For inthingsthat are, asthey are, we believe; and believing in things that are, asthey ever are,

we keep firm our confidence in them. Since then faith is the perpetuation of our salvation, we must

needs bestow much pains on the maintenance thereof, in order that we may have a true

comprehension of thethingsthat are. Now faith occasionsthisfor us; even asthe Elders, thedisciples

of the Apostles,® have handed down to us. First of all it bids us bear in mind that we have received

baptism for the remission of sins, in the name of God the Father, and in the name of Jesus Chrigt,

the Son of God, who was incarnate and died and rose again, and in the Holy Spirit of God. And

that this baptism isthe seal of eterna life, and isthe new birth unto God, that we should no longer

be the sons of mortal men, but of the eternal and perpetual God; and that what is everlasting and

continuing is made God;®” and is over al things that are made, and all things are put under Him;

N\ and al thethingsthat are put under Him are made His own; for God is not ruler and Lord over the

73 things of another, but over Hisown;% and all things are God' s; and therefore God is Almighty, and
all things are of God.

For it is necessary that, things that are made should have the beginning of their making from
some great cause; and the beginning of al thingsis God. For He Himself was not made by any,
and by Him al things were made. And therefore it is right first of al to believe that there is One
God, the Father, who made and fashioned all things, and made what was not that it should be, and

63 Lit., “I amthe Existing One,” asin LXX 'Eyc el 6 &v. Inlll, vi. 2 the words are quoted as spoken by the Father

64 Here, asusud, the LXX isfollowed (Aowu@mv).

85 Cf. 1, i.20: 6 TV kavéva tig dAnBeiag dxAvA v £autd katéxwn, dv 814 tod fantiopatog efAnge. The Arm. has taken over
the Greek word kavav.

66 Cf. V, xxxvi. i: “ presbyteri apostolorum discipuli.”

67 This passage is obscure, and | cannot feel any confidence in my rendering of it. The Armenian trandator has probably
misunderstood the construction of the Greek: hisverbs are al in the infinitive, which suggests that Irenaausis recording what
the faith teaches. The words “made God” represent Beomoieicbat. Thisword, if not traceable elsewherein Irenaaus, isfound in
other early writers: e.g. Hippolytus, Philos. x. 34: yéyovag y&p 0ed¢ . . . éBeomoing abdvatog yevvnOei: o0 ydp mrwyevet 0edg
Kkai og Bedv Torrjoag eig S6&av avtod. It isfrequent in Athanasius; e. g., De Incarn. 54: abtog yap évnvBpwnnoey, tva fueig
BeomotnO&uev. In Irenaaus the thought finds expression in various forms: see 1V, Ixiii. 3: “quoniam non ab initio dii facti sumus,
sed primo quidem homines, tunc demum dii:” also Il1, vi. 1.

68 Thisisareminiscence of controversy with the heretics who denied that the Good God of the New Testament was the Creator
God of the Old Testament: see IV, xxxiv. 2: “non enim aliena sed sua tradidit ei” (of the Father committing all thingsto the
Son); V, ii. 1: “vani autem qui in aliena dicunt Dominum venisse, velut aliena concupiscentem” (where the Arm. enables usto
correct the Latin, which has “Deum”).
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who, containing all things, alone is uncontained.®® Now among all things is this world of ours,
and in the world is man: so then this world also was formed by God.

5. Thus then there is shown forth™ One God, the Father, not made, invisible, creator of all
things, above whom there is no other God, and after whom there is no other God. And, since God
isrational, therefore by (the) Word He created the things that were made;? and God is Spirit, and

N by (the) Spirit He adorned al things: as also the prophet says. By the word of the Lord were the
24 heavens established, and by his spirit all their power. Since then the Word establishes, that isto
say, gives body™ and grantsthe reality of being, and the Spirit gives order and form to the diversity
of the powers; rightly and fittingly isthe Word called the Son, and the Spirit the Wisdom of God.™
WEell aso does Paul His apostle say: One God, the Father, who is over all and through all and in
itsall. For over all isthe Father; and through all isthe Son, for through Him all things were made
by the Father; and in us all isthe Spirit, who cries Abba Father, and fashions man into the likeness
of God.” Now the Spirit shows forth the Word, and therefore the prophets announced the Son of
God; and the Word utters the Spirit, and therefore is Himself the announcer of the prophets, and
leads and draws man to the Father.

Thisthenisthe order of therule of our faith, and the foundation of the building, and the stability

N\ of our conversation: God, the Father, not made, not material, invisible; one God, the creator of all
75 things: thisis the first point™ of our faith. The second point is: The Word of God, Son of God,
Christ Jesus our Lord, who was manifested to the prophets according to the form of their prophesying

and according to the method of the dispensation of the Father:”” through whom all things were

made; who also at the end of the times, to complete and gather up all things, was made man among

men, visible and tangible,” in order to abolish death and show forth life and produce a community

of union® between God and man. And thethird pointis: The Holy Spirit, through whom the prophets
prophesied, and the fathers|earned the things of God, and the righteous were led forth into the way

89 In 1V, xxxiv. 2 he quotes, as*“ Scripture,” the Shepherd of Hermas, Mand.: Ip&tov tdvtwv miotevoov 811 g1 £otiv 6 Bedg, 6 T&
ndvta ktioag kol katapticag, kal motfoag &k Tod urf EvTog ic T eivar T& TdvTa, kol TEVTa XWP@V, UEVOg 8¢ dxdpNTog Gv.
Cf.dsol, xv. 1.

70 1V, xxxiv. 1: “in omnibus autem et nos, et hunc mundum qui est secundum nos.” 1, xv. 1: “etenim mundus ex omnibus:” 11, xi.
7: “in omnibus ergo est et haec quaesecundum nos est conditio.”

7 Or “shown to be™: cf. V, xviii. 1: “Et sic unus Deus Pater ostenditur (= deikvurtat).”

72 God is Aoyikég, therefore by Adyog He created the world. The play on the wordsiis given by the Armenian, but cannot be given
by the English trandlation.

73 “Giveshbody:” apparently representing cwpatonotei: cf. 1. i. 9, of the Demiurge of Valentinus: € dcwudtwy cwUanoTolcavId.

74 11, xxxviii. 2: “Verbo suo confirmans et Sapientia compingens omnig;” 1V, xxxii. 2: “qui omnia Verbo fecit et Sapientia
adornavit;” 4: “qui Verbo et Sapientiafecit et adaptavit omnia.” On this whole section, see Introd. pp. 44 ff.

75V, xviii. i: “Super omnia quidem Pater, et ipse est caput Christi; per omnia autem Verbum, et ipse est caput ecclesias in omnibus
autem nobis Spiritus, et ipse est aqua viva quam praestat Dominus,” etc. Cf. Hippol. c. Noet. 14: 6 v matr)p énl tévtwy, 6 8¢
vi0g d1&x TAVTWY, TO 8¢ dylov TveDua €V TIEaLV.

76 Lit. “head:” cf. cc. 7, 100.

77 Thisisfully worked out in 1V, lv. 1-6: the prophets were “members of Christ,” and so each, according to the “member” that he
was, declared his portion of prophecy, al together announcing the whole.

78 The same double rendering of dvakepataiwoacdar (Eph. i. 10) isfound in the Arm. version of V, i. 2.

7 1V, xi. 4: “visibilem et palpabilem;” cf. 1V, xiii. 1, where the Arm. shows that the Latin “passibilis’ should be corrected to
“palpabilis.”

80 This double rendering occursin the Arm. of IV, xxxiv. 4 and V, i. 1, where the Latin has simply “communio.” With the whole
of this passage compare IV, xxxiv. 4: “qui novissimis temporibus homo in hominibus factus est, ut finem conjungeret principio,
id est, hominem Deo.”
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of righteousness; and who in the end of the times was poured out in a new way?* a upon mankind
in all the earth, renewing man unto God.

And for this reason the baptism of our regeneration proceeds through these three points. God

N\ the Father bestowing on us regeneration through His Son by the Holy Spirit. For as many as carry

76 (in them) the Spirit of God?? are led to the Word, that isto the Son; and the Son brings them to the

Father; and the Father causes them to possess incorruption.® Without the Spirit it is not possible

to behold the Word of God, nor without the Son can any draw near to the Father for the knowledge

of the Father is the Son,* and the knowledge of the Son of God is through the Holy Spirit; and,

according to the good pleasure of the Father, the Son ministers and dispenses® the Spirit to
whomsoever the Father wills and as He wills.

8. And by the Spirit the Father is called Most High and Almighty and Lord of hosts; that we
may learn concerning God that He it iswho is creator of heaven and earth and all the world, and
maker of angels and men, and Lord of all, through whom all things exist and by whom al things
are sustained; merciful, compassionate and very tender, good, just, the God of all, both of Jewsand
of Gentiles, and of them that believe. To them that believe He is as Father, for in the end of the
times He opened up the covenant® of adoption; to the Jews as Lord and Lawgiver, for in the

N intermediate times, when man forgot God and departed and revolted fromh Him, He brought them
77 into subjection by the Law, that they might learn that they had for Lord the maker and creator, who
also gives the breath of life, and whom we ought to worship day and night: and to the Gentiles as
maker and creator and almighty: and to all alike sustainer and nourisher and king and judge; for
none shall escape and be delivered from His judgment, neither Jew nor Gentile, nor believer that
has sinned, nor angel: but they who now reject His goodness shall know His power in judgment,
according to that which the blessed apostle says. Not knowing that the goodness of God leadeth
thee to repentance; but according to thy hardness and penitent heart thou treasurest up for thyself
wrath in the day of wrath and of the revelation of the righteous judgment of God, who shall render
to every man according to hisworks. ThisisHewho iscalled in the Law the God of Abraham and
the God of Isaac and the God of Jacob, the God of the living; although the sublimity and greatness

of this God is unspeakable.

9. Now this world is encompassed by seven heavens,®” in which dwell powers and angels and

N\ and angels and archangels, doing service to God, the Almighty and Maker of al things. not as

78

81 We have the sasmewordsin IV, lv. 6: “in novissimis temporibus nove effusus est in nos.”

82 |V, xxv. 2: “assuescens hominem portare gjus Spiritum;” xxxiv. 6: “qui portant Spiritum gjus.”

83 |V, xxxiv. 5; “ Spiritu quidem pragoarante hominem in Filium Dei, Filio autem adducente ad Patrem, Patre autem incorruptelam
donante;” V, xxxvi. 2: “per Spiritu quidem ad Filium, per Filium autem ascendere ad Patrem.”

8 |V, xi. 5: “Agnitio enim Patris Filius.”

85 Lit. “ministerialy dispenses.” Cf. V, xviii. i: “Verbum . . . praestat Spiritum omnibus quemadmodum vult Pater”

8 Cf.c.91; andll, xi. 5: “testamentum hominibus aperiens;” V, ix. 4: “testamentum evangelii apertum et universo mundo lectum;”
xxxiii. i: “ apertionem hageditatis;” cf. 11, xviii. 1.

87 An account of the late Jewish teaching as to the Seven Heavensis given in Mr. H. St John Thackeray’ s valuable book St
Paul and Contemporary Jewish Thought, pp. 172-179, where three parallel tables of their descriptionswill befound. References
to them in Christian apocryphal literature are collected in Dr Charles' s Book of the Secrets of Enoch (from the Sclavonic), pp.
xliv-xlvii. Hippolytusin his Commentary on Daniel (ed. Achelis, p. 96), referring to ebAoyeite ovpavot in the Benedicite, says:
TOUG EMTA 0VPAVOUSG . . . Tpookalovuevol. Clement of Alexandria (Strom. iv. 25) says: €ite énta ovpavoi, oUg Tiveg dpiBuodorv
kat énavdfaotv. Origen (c. Cels. vi. 21) likewise mentions the Seven Heavens, but without committing himself to the exact
number.
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though He wasin need, but that they may not beidle and unprofitable and ineffectual .2 Wherefore
also the Spirit of God is manifold in (His) indwelling,® and in seven forms of service® is He
reckoned by the prophet Isaiah, as resting on the Son of God, that is the Word, in His coming as
man. The Spirit of God, he says, shall rest upon him, the Spirit of wisdom and of understanding,
the Spirit of counsel and of might, (the Spirit of knowledge)* and of godliness; the Spirit of the fear
of God shall fill him. Now the heaven which isfirst from above,* and encompassestherest, is (that
of) wisdom; and the second from it, of understanding; and the third, of counsel; and the fourth,
reckoned from above, (is that) of might; and the fifth, of knowledge; and the sixth, of godliness;
and the seventh, this firmament of ours, is full of the fear of that Spirit which gives light to the
heavens. For, as the pattern (of this), Moses received the seven-branched candlestick,® that shined
continually in the holy place; for as a pattern of the heavens he received this service, according to
that which the Word spake unto him: Thou shalt make (it) according to all the pattern of the things
which thou hast seen in the mount.*

10. Now this God is glorified by His Word® who is His Son continually,* and by the Holy
Spirit who is the Wisdom of the Father of all: and the power(s) of these, (namely) of the Word and
Wisdom, which are called Cherubim and Seraphim,®” with unceasing voices glorify God; and every
created thing that isin the heavens offers glory to God the Father of al. He by HisWord has created
the whole world, and in the world are the angels; and to all the world He has given laws wherein
each several thing should abide, and according to that which is determined by God should not pass
their bounds, each fulfilling his appointed task.

Irenausin |, i. 9 refers to the Valentinian teaching which identified the Seven Heavens with angels of varying degrees of
power. In our passage he strangely connects the Seven Heavens with the Seven Gifts of the Spirit. We observe two peculiarities
in his description. First, that, numbering from above downwards, he reckons the highest as the First Heaven: secondly, that his
Seventh, or lowest, isthe firmament. Evil iswholly excluded from these heavens: so it isin the Ascension of Isaiah (for which
see Introd. p. 41), where however it isfound in the firmament, which is not reckoned as one of the heavens.

The belief in the Seven Heavens soon came to be discredited; and it is curiousto find a survival of it, due apparently to
Irish influences, in the invocation of the septens cadosin abook of prayers of the seventh or eighth century (Brit. Mus. Reg. 2.
A.xx, f. 47 v.).

88 Compare the reason given by Justin Martyr (Dial. 22) for the worship to the Temple: o0y ¢ &v8eng dv . . . GAN mwg kv kot
TOUTO TPUGEXOVTEG AVTGH Wr| eidwAOAATPRTE..

89 Perhaps the text should be emended so as to give “operation” (évépyeia).

%0 Or “ministrations’ (= Siakovigyv in Arm. version of 1 Cor. xii. 5).

91 Omitted by oversight: cf. c. 59, and I11, x. 1, xviii. 2, where the words are correctly given.

92 The heavens are enumerated from above, in order to correspond with the prophet’ swords and put Wisdom first and Fear of God
last.

BV, xx. 2: “ecclesia. . . éntduvyog lucerna”

9 1V, xxv. 3: “Quoniam facies omniajuxta typum eorum quaevidisti in monte:” LXX, tov dedetyuévov cot: the variation may be
due to areminiscence of Actsvii. 44 Gv éwpdket.

9% Onthe glorification of the Father by the Son and the Holy Spirit, see Introd. p. 39.

9% Themeaning isuncertain: the word means“daily, continual, perpetua”; but it is also used as an adverb. The German translations
takeit in the sense of “eternal” (sein ewiger Sohn). It renders S1x mavtog in Lev. xxiv. 2; and that may have been the original
Greek in this passage. But even so it is not clear whether it isto be taken with “who is His Son,” or with “is glorified”—For the
Eternal Sonship we may compare 1, xix. 1: “existens semper apud Patrem;” and IV, xxxiv. 3: “semper cum Patre erat.”

97 QOrigen in his Commentary on Romans (111, § 8) interprets the two Cherubim over the mercy-seat as the Son and the Holy Spirit.
In De Principiis (1, iii. 4, IV, iii. 26) he gives the same interpretation of the two Seraphim of Isa. vi. 3, saying that he received
it from his Hebrew teacher: he adds that the same applies to the two living creatures of Hab. iii. 2 (LXX). Philo (Vit. Mos. iii.
8) had interpreted the two Cherabim as tag npeofutdrag kai dvwtdtw §0o tod Evtog Suvduelg, Thv te ToNTIKNVY Kai factAikAv:
the former dvouddeat Bedg, the latter kprog. This probably paved the way for Orign’ sinterpretation.
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11. But man He formed with His own hands,* taking from the earth that which was purest and
finest, and mingling in measure His own power with the earth. For He traced His own form on the
formation,* that that which should be seen should be of divineform: for (as) theimage of God was
man formed and set on the earth. And that he might become living, He breathed on his face the
breath of life; that both for the breath and for the formation man should be like unto God. Moreover
he was free and self-controlled, being made by God for this end, that he might rule al those things
that were upon the earth. And this great created world, prepared by God before the formation of
man, was given to man as his place, containing all things within itself.*© And there were in this
place also with (their) tasks the servants of that God who formed all things; and the steward, who

N\ was set over al his fellow servants received this place. Now the servants were angels, and the
81 steward was the archangel .*

Now, having made man lord of the earth and all things in it, He secretly appointed him lord
also of those who were servantsin it. They however were in their perfection; but the lord, that is,
man, was (but) small; for he was a child;'® and it was necessary that he should grow, and so come
to (his) perfection. And, that he might have his nourishment and growth with festive and dainty
meats, He prepared him a place better than thisworld,*® excelling in air, beauty, light, food, plants,

N fruit, water, and al other necessaries of life, and its name is Paradise. And so fair and good was

82 this Paradise, that the Word of God continually resorted thither, and walked and talked with the

man, figuring beforehand the things that should be in the future, (namely) that He should dwell

with him and talk with him, and should be with men, teaching them righteousness. But man was a

child, not yet having his understanding perfected; wherefore also he was easily led astray by the
deceiver.

13. And, whilst man dwelt in Paradise, God brought before him all living things and commanded
him to give names to them all; and whatsoever Adam called a living soul, that was its name. And
He determined also to make a helper for the man: for thus God said, It is not good for the man to
be alone: let us make for him a helper meet for him.*** For among all the other living things there

9% Elsewhere Irenaaus constantly speaks of the Son and the Spirit as the Hands of God: see Introd. p. 51.

99 Equivalent to plasma or plasmatio.

100 Sp both the German tandlations; but they transfer the words so as to link them with “this great created world.” What we seem
towant is, “to have all ashisown,” if the words can bear that meaning.

101 For this function of angels cf. Papias, as quoted by Andreasin Apocal. c. 34, serm. 12: "Evioig 8¢ a0téyv (SnAadt) T@v mdAat

Beiwv dyyéAwv) kal thg mepl TV yiv drakooufosws Edwkev dpxeLv, kal KaA®OG dpxetv Tapryyonos.

IV. Ixii. 1: vimog ydp fv.

103 That Paradise was in aregion outside this world is not quite distinctly stated here, but the opening words of c. 17 seem to
support thisview. Theview of Irenaaus, however, isclearly giveninV, v. 1: TlaG o0v £té0n 6 mp&tog &vBpwoc; &v T¢) mapadeiow
dnAovét, kabawg yéypantar (Gen. ii. 8) . . . kal €keibev €€gPARON ig Tdvde TOV Kdopov Tapakovoac. He goes on to speak of
this as the Paradise into which St Paul was caught up (2 Cor. xii. 4). Moreover heidentifiesit with the resting-place of just men,
such as Enoch and Elijah. So in the Apocalypse of Peter the just are dwelling in a peyiotov x@pov €ktdg ToUTov T KSouUov.
Irenaausis silent as to whether Paradise isin the third heaven. But the Slavonic Secrets of Enoch, referred to above, placesit
there. In the shorter and apparently more original recension weread asfollows (c. 8): “ And the men removed me from that place,
and brought me to the third heaven, and placed me in the midst of a garden; a place such aswas never seen for the goodliness
of its appearance. And every treeis beautiful, and every fruit ripe; all kinds of agreeable food springing up with every kind of
fragrance. And (there are) four rivers flowing with a sift course; and every kind of thing good, that grows for food,” etc. The
Valentinians, according to Irenaaus (1, i. 9), placed Paradise vnép tpitov ovpavov.

Comp. the Anaphorain the Liturgy of & Basil (Swainson, p. 80): é€wpioac avtdv év tfj Stkatokpioiq cod, 6 Bedg, €k Tod
napadeicov eig Tévde TOV KdopOV..

104 ASLXX, kat adtdv.

102
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was not found a helper equal and comparable and like to Adam. But God Himself cast a trance
upon Adam and made him sleep; and, that work might be accomplished from work, since there was
no sleep in Paradise, this was brought upon Adam by the will of God; and God took one of Adam’'s
ribs and filled up the flesh in its place, and the rib which He took He builded into a woman;** and
so He brought her to Adam; and he seeing (her) said: This is now bone of my bone, flesh of my
flesh: she shall be called woman, because she was taken from her husband.

14. And Adam and Eve—for that is the name of the woman—were naked, and were not
ashamed;'* for there was in them an innocent and childlike mind, and it was not possible for them
to conceive and understand anything of that which by wickedness through lusts and shameful desires
is born in the soul. For they were at that time entire, preserving their own nature; since they had
the breath of life which was breathed on their creation: and, while this breath remainsin its place
and power, it has no comprehension and understanding of things that are base. And therefore they
were not ashamed, kissing and embracing each other in purity after the manner of children.

15. But, lest man should conceive thoughts too high, and be exalted and uplifted, as though he
had no lord, because of the authority and freedom granted to him, and so should transgress against
his maker God, overpassing his measure, and entertain selfish imaginings of pride in opposition to
God; alaw was given to him by God, in order that he might perceive that he had as lord the Lord
of all. And He set him certain limitations, so that, if he should keep the commandment of God, he
should ever remain such as he was, that isto say, immortal; but, if he should not keep it, he should
become mortal and be dissolved to earth from whence his formation had been taken. Now the
commandment was this: Of every tree that is in the Paradise thou shalt freely eat; but of that tree
alone from which is the knowledge of good and evil, of it thou shalt not eat; for in the day thou
eatest, thou shalt surely die.

16. This commandment the man kept not, but was disobedient to God, being led astray by the
angel who, for the great gifts of God which He had given to man, was envious and jeal ous of him,**”
and both brought himself to nought and made man sinful, persuading him to disobey the
commandment of God. So the angel, becoming by his falsehood the author and originator of sin,
himself was struck down, having offended against God, and man he caused to be cast out from
Paradise. And, because through the guidance of his disposition he apostatized and departed from
God, hewas called Satan, according to the Hebrew word; that is, Apostate:**® abut heisalso called
Slanderer. Now God cursed the serpent which carried and conveyed the Slanderer; and this
malediction came on the beast himself and on the angel hidden and concealed in him, even on
Satan; and man He put away from His presence, removing him and making him to dwell on the
way to Paradise'® at that time; because Paradise receiveth not the sinful.

105 AsLXX, @kodduncev . . . gl yuvaika.

106 Cf, I11, xxxii. 1.

107 1V, Ixvi. 2; #xtote ydp dmootdtng 6 dyyehog obtog kai £xBpdc. &g’ Ste é0iAwoe T6 MAdoua Tod Beod: V, xxiv. 4: “Invidens
homini, apostataa divinafactus est lege: invidiaenim alienaest aDeo.” Cf. Wisd. ii. 24: ¢86vw 8¢ draPpéAov Bdvatog eiofidbev
€1G TOV KOOUOV.

108 \/, xxi. 2: “ Satana enim verbum Hebraicum apostatam significat.” Cf. Just. Mart. Dial. 103.

109 Cf. Gen. iii. 24: kat@kicev avTdV dnévavt Tob mapadeicov Thg Tpufic. Perhaps “the way” comes from “the way of the tree
of life” in the same verse.
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17. And when they were put out of Paradise, Adam and his wife. Eve fell into many troubles
of anxious grief, going about with sorrow and toil and lamentation in this world. For under the
beams of this sun man tilled the earth, and it put forth thorns and thistles, the punishment of sin.
Then was fulfilled that which was written: Adam knew his wife, and she conceived and bore Cain;
and after him she bare Abel. Now the apostate angel, who led man into disobedience and made
him sinful and caused his expulsion from Paradise, not content with thefirst evil, wrought a second
on the brothers; for filling Cain with his spirit he made him afratricide. And so Abel died, ain by
his brother; signifying thenceforth that certain should be persecuted and oppressed and slain, the
unrighteous slaying and persecuting the righteous. And upon this God was angered yet more, and
cursed Cain; and it cameto passthat everyone of that race in successive generations was made like
to the begetter. And God raised up another son to Adam, instead of Abel who was dain.

18. And for avery long while wickedness extended and spread, and reached and laid hold upon
the whole race of mankind, until a very small seed of righteousness remained among them and
illicit unions took place upon the earth, since angels were united with the daughters of the race of
mankind; and they bore to them sons who for their exceeding greatness were called giants. And
the angels brought as presents to their wives teachings of wickedness,* in that they brought them
the virtues of roots and herbs, dyeing in colors and cosmetics, the discovery of rare substances,
love-potions, aversions, amours, concupiscence, constraints of love, spells of bewitchment, and all
sorcery and idolatry hateful to God; by the entry of which things into the world evil extended and
spread, while righteousness was diminished and enfeebled.

19. Until judgment came upon the world from God by means of aflood, in the tenth generation
from the first-formed (man); Noah alone being found righteous. And he for his righteousness was
himself delivered, and his wife and his three sons, and the three wives of his sons, being shut up
in the ark. And when destruction came upon all, both man and also animals, that were upon the
earth, that which was preserved in the ark escaped. Now the three sons of Noah were Shem, Ham
and Japheth, from whom again the race was multiplied: for these were the beginning of mankind
after the flood.

20. Now of these one fell under a curse, and the two (others) inherited a blessing by reason of
their works. For the younger of them,*** who was called Ham, having mocked hisfather, and having
been condemned of the sin of impiety because of hisoutrage and unrighteousness against hisfather,
received a curse; and al the posterity that came of him he involved in the curse; whence it came
about that his whole race after him were accursed, and in sins they increased and multiplied. But
Shem and Japheth, his brothers, because of their piety towards their father obtained a blessing.

10 Thisis from the Book of Enoch, to which Irenaaus also refersin 1V, xxvii. 2. Enoch vii. 1: kai 8ida&av avtdg eapuakeiog kol
gnao1dag kal protupiag, kal tag Putdvag EdNAwoav adtaic: viii. 1: PéAia kai kdopoug kai otiPeig kai to kaAAMPAEpapov kai
navtoiovug AiBoug EkAektolg kal T fagikd. Tertullian makes use of the same passage: De cultu fem. i. 2, ii. 10 (ut Enoch refert).

111 The Armenian corresponds to the Greek 6 vedtepog (Gen. ix. 24). As there were three sons of Noah, the comparative causes
difficulty. Origentook it asasuperlative: for inlater Greek (asin French) the comparative with the articleis used asasuperlative.
Hewent on to argue that as Ham was not the youngest son of Noah, theword “son” was used for grandson, and that “ Noah knew
what his grandson (Canaan) had done to him”: hence the curse falls on Canaan. This accorded with atradition given him by his
Hebrew teacher (Comm. in Gen. ix. 18; Lomm. viii, p. 65). The trouble arose from the fact that “the curse of Ham” was not
pronounced on Ham, but on his son Canaan. Justin Martyr (Dial. 139) says that Noah cursed his son’s son; “for the prophetic
Spirit would not curse his son, who had been blessed together with the other sons by God.”
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Now the curse of Ham, wherewith hisfather Noah cursed him, isthis; Cursed be Ham the child;*?
a servant shall he be unto his brethren. Thishaving come upon hisrace, he begat many descendants
upon the earth, (even) for fourteen generations, growing up in awild condition; and then his race
was cut off by God, being delivered up to judgment. For the Canaanites and Hittites and Peresites
and Hivites and Amorites and Jebusites and Gergasites and Sodomites, the Arabians also and the
dwellersin Phaanicia, al the Egyptians and the Libyans,**® are of the posterity of Ham, who have
fallen under the curse; for the curseis of long duration over the ungodly.

And even as the curse passed on, so also the blessing passed on to the race of him who was
blessed, to each in his own order. For first of them was Shem blessed in these words: Blessed be
the Lord, the God of Shem; and Ham'** shall be his servant. The power of the blessing liesin this,
that the God and L ord of all should be to Shem a peculiar possession of worship. And the blessing
extended and reached unto Abraham, who was reckoned as descended in the tenth generation from
the race of Shem: and therefore the Father and God of all was pleased to be called the God of
Abraham and the God of Isaac and the God of Jacob; because the blessing of Shem reached out
and attached itself to Abraham. Now the blessing of Japheth ison thiswise: God shall enlarge unto
Japheth, and he shall dwell in the house of Shem, and Ham'*> shall be his servant. That isto say:
In the end of the ages he blossomed forth, at the appearing of the Lord, through the calling of the
Gentiles, when God enlarged unto them the calling; and their sound went out into all the earth, and
their words to the end of the world. The enlarging, then, is the calling from among the Gentiles,
that is to say, the Church.**¢ And he dwells in the house of Shem; that is, in the inheritance of the
fathers, receiving in Christ Jesustheright of the firstborn. So in the rank in which each was blessed,
in that same order through his posterity he received the fruit of the blessing.'*’

22. Now after the Flood God made a covenant with all the world, even with every living thing
of animals and of men, that He would no more destroy with aflood all that grew upon the earth.
And He set them asign (saying): When the sky shall be covered with a cloud, the bow shall be seen
in the cloud; and | will remember my covenant, and will no more destroy by water every moving
thing upon the earth. And He changed the food of men, giving them leave to eat flesh: for from
Adam the first-formed until the Flood men ate only of seeds and the fruit of trees, and to eat flesh
was not permitted to them. But since the three sons of Noah were the beginning of arace of men,

112 | renaaus makes no difficulty about speaking of “the curse of Ham.” It isclear that he had a text of the LXX, which enabled him
to do so. The Hebrew of Gen. ix. 25 gives us: “ Cursed be Canaan: a servant of servants shall he be unto his brethren.” The LXX
has: "Emikatdpatog Xavdav * aig oikétng £otat Toig GdeA@oig avtod. But some MSS (E and some cursives) read Xdap for
Xavaav. When naig was taken with the preceding word, Xap aic was no doubt intended to mean “the child of Ham,” i.e.
Canaan: it might however be understood as “Ham the child.” So here the Armenian translator does not give the genitive case of
Ham, but the nominative: and it would seem that he rightly interprets the meaning of Irenaaus.

113 |renaaus seems to have drawn on Actsii. 9-11 to amplify hislist.

114 The LXX reads Canaan, but one cursive has Ham.

115 Here again the LX X reads Canaan, though E and other MSS. have Ham. The Arm. here has“he shall bless” for “he shall dwell”;
but thisis adlip, as appears from below.

116 “The calling of the Gentiles,” or, aswe haveit also here, “the calling from among the Gentiles,” recursin cc. 28, 41 bis, 42, 89,
91. | have noted it in the Armenian version of 1V, xxxiv. 12, where however we find in the Greek 1} ¢€ €é0v&v éxkxkAnocia, and in
the Latin ea quaeex gentibus est ecclesia. | do not remember to have met with it elsewhere in the writings of Irenaaus, or in any
earlier writer. In the fragments of Hippolytus on Gen. xlix (ed. Achelis, pp. 59 ff.) 1| €€ £6v®v kAfjoig is found several times,
and more than once ékkAnoia occurs as a various reading. It is not found, however, in the corresponding commentsin The
Blessings of Jacob (Texte u. Unters. xxxviii. 1).

117 With al the above cf. Just. M. Dial. 139.
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God blessed them for multiplication and increase; saying: Increase and multiply, and replenish the
earth and rule it; and the fear and dread of you shall be upon every living thing of animals and
upon all thefowls of the air; and they shall beto you for meat, even asthe green herb: but the flesh
with the blood of life ye shall not eat: for your blood also will | require at the hand of all beasts
and at the hand of man. Whoso sheddeth a man’s blood, in return for his blood shall it be shed.*®
For He made man the image of God; and the image of God is the Son, after whose image man was
made: and for this cause He appeared in the end of the times that He might show the image (to be)
like unto Himself.*** According to this covenant the race of man multiplied, springing up from the
seed of the three. And upon the earth was one lip, that is to say one language.

23. And they arose and came from the land of the east; and, asthey went through the land, they
chanced upon the land of Shinar, which was exceeding broad; where they took in hand to build a
tower. They sought meansthereby to go up to heaven, and be ableto leave their work asamemorial
to those men who should come after them. And the building was made with burnt bricks and
bitumen: and the boldness of their audacity went forward, asthey were all of one mind and consent,
and by means of one speech they served the purpose of their desires. But that the work should
advance no further, God divided their tongues, that they should longer be able to understand one
another. And so they were scattered and planted out, and took possession of the world, and dwelt
in groups and companies each according to hislanguage: whence camethe diversetribesand various
languages upon the earth. So then, whereas three races of men took possession of the earth, and
one of them was under the curse, and two under the blessing, the blessing first of all cameto Shem,
whose race dwelt in the east and held the land of the Chaldeans.

24. In process of tithe, that isto say, in the tenth generation after the Flood, Abraham appeared, '
seeking for the God who by the blessing of his ancestor was due and proper to him.*** And when,
urged by the eagerness of his spirit, he went all about the world, searching where God is, and failed
to find out; God took pity on him who alone was silently seeking Him; and He appeared unto
Abraham, making Himself known by the Word, as by abeam of light. For He spake with him from
heaven, and said unto him: Get thee out of thy country, and fromthy kindred, and fromthy father’s
house; and come into the land that | will show thee, (Actsvii. 3) and there dwell. And he believed
the heavenly voice, being then of ripe age, even seventy*? yearsold, and having awife; and together
with her he went forth from Mesopotamia, taking with him Lot, the son of his brother who was
dead. And when he came into the land which now is called Judass, in which at that time dwelt seven
tribes descended from Ham, God appeared unto him in avision and said: To thee will | give this
land, and to thy seed after thee, for an everlasting possession, and (He said) that his seed should
be a stranger in aland not their own, and should be evil-entreated there, being afflicted and in
bondage four hundred years; and in the fourth generation should return unto the place that was
promised to Abraham; and that God would judge that race which had brought his seed into bondage.

118 These last words are so quoted in V, xiv. 1. The LXX continues: 8t1 év eikévi 000 émoinoa tov dvBpwmov. This Irenaaus
paraphrases; cf. c. 11: “for (as) the image of God was man formed and set on the earth.” That “the image of God is the Son”
may be a reminiscence of Cal. i. 15.

M9V, xvi. 1: tknveidva €8e1€ev dAnO®C, admdg Tolto yevduevog Smep nv 1 eikwv adtol: where see the context.

120 Ljt. “was found” (= e0pén).

121 Thisis explained by the comment above (c. 21) on the blessing of Shem, which did not say “Blessed be Shem,” but “Blessed
be the Lord, the God of Shem”; meaning that God “ should be to Shem a peculiar possession of worship.”

122 Heb. and LXX: “seventy and five.”
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And, that Abraham might know as well the multitude as the glory of his seed, God brought him
forth abroad by night, and said: Look upon the heaven, and behold the stars of the heaven, if thou
be able to number them: so shall thy seed be. And when God saw the undoubting and unwavering
certainty of his spirit, He bare witness unto him by the Holy Spirit, saying in the Scripture: (Rom.
iv. 3) And Abraham believed, and it was counted unto him for righteousness. And he was
uncircumcised when this witness was borne; and, that the excellency of his faith should be made
known by a sign, He gave him circumcision, a seal of the righteousness'® of that faith which he
had in uncircumcision. And after this there was born to him a son, Isaac, from Sarah who was
barren, according to the promise of God; and him he circumcised, according to that which God had
covenanted with him. And of Isaac was Jacob born; and on this wise the original blessing of Shem
reached to Abraham, and from Abraham to Isaac, and from Isaac to Jacob, the inheritance of the
Spirit being imparted to them: for He was called the God of Abraham and the God of Isaac and the
God of Jacob. And Jacob begat twelve sons, from whom the twelve tribes of Isragl were named.

And when famine had come upon all the earth, it chanced that in Egypt aone there was food;
and Jacob with all his seed removed and dwelt in Egypt: and the number of all that migrated was
threescore and fifteen souls: and in four hundred years, as the oracle had declared beforehand, they
became six hundred and sixty thousand. And, because they were grievously afflicted and oppressed
through evil bondage, and sighed and groaned unto God, the God of their fathers, Abraham and
Isaac and Jacob; He brought them out of Egypt by the hand of Moses and Aaron, smiting the
Egyptians with ten plagues, and in the last plague sending a destroying angel and slaying their
first-born, both of man and of beast wherefrom He saved the children of Israel, revealing in a
mystery the sufferings of Christ by the sacrifice of alamb without spot, and giving its blood to be
smeared on the houses of the Hebrews as a sure precaution. And the name of this mystery is
Passion,'* the source of deliverance. And dividing the Red Sea, He brought the children of Israel
with all security to the wilderness; and asto the pursuing Egyptians, who followed them and entered
into the sea, they were al overwhelmed; this judgment of God coming upon those who had
iniquitously oppressed the seed of Abraham.

26. And in the wilderness M oses received the Law from God, the Ten Wor ds on tables of stone,
written with the finger of God (now the finger of God is that which is stretched forth from the
Father in the Holy Spirit);** and the commandments and ordinances which he delivered to the
children of Israel to observe. And the tabernacle of witness he constructed by the command of God,
the visible form on earth of those things which are spiritual and invisible in the heavens, and a
figure of the form of the Church, and a prophecy of thingsto come: in which also were the vessels
and the altars of sacrifice and the ark in which he placed the tables (of the Law). And he appointed
as priests Aaron and his sons, assigning the priesthood to all their tribe: and they were of the seed
of Levi. Moreover this whole tribe he summoned by the word of God to accomplish the work of
servicein the temple of God, and gave them the Levitical law, (to shew) what and what manner of
men they ought to be who are continually employed in performing the service of the temple of
God.

123 The Arm. has “uncircumcision” for “righteousness’ by an oversight.

124 The sameinterpretation of Pascha, asif from ndoyewv, isfoundin IV, xx. i: “cujus et diem passionis non ignoravit, sed figuratim
praauntiavit eum, Pascha nominans.

125 “The finger of God” (Luke xi. 20) appears as “the Spirit of God” in Maitt. xii. 28. Cf. Barn. xiv. 3; and Clem. Hom. Xi. 22, xvi.
12, quoted in Introd. p. 53 n. i.
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27. And when they were near to the land, which God had promised to Abraham and his seed,
M oses chose aman from every tribe, and sent them to search out the land and the citiestherein and
the dwellersin the cities. At that time God revealed to him the Name which aone is able to save
them that believe thereon; and M oses changed the name of Oshea the son of Nun, one of them that
were sent, and named him Jesus:*? and so he sent them forth with the power of the Name, believing
that he should receive them back safe and sound through the guidance of the Name which came to
pass.’?” Now when they had gone and searched and enquired, they returned bringing with them a
bunch of grapes; and some of the twelve who were sent cast the whole multitude into fear and
dismay, saying that the cities were exceeding great and walled, and the sons of the giants dwelt
therein, so that it was (not) possible for them to take the land. And thereupon it fell out that all the
multitude wept, failing to believe that it was God who should grant them power and subjugate all
to them. And they spake evil aso of the land, as not being good, and as though it were not worth
while to undergo the danger for the sake of such aland. But two of the twelve, Jesus the son of
Nun, and Caleb the son of Jephunneh, rent their clothes for the evil that was done, and besought
the people not to be disheartened nor lose their courage; for God had given al into their hands, and
the land was exceeding good. And when they believed not, but the people still continued in the
same unbelief, God changed and altered their way, that they should wander desolate and sore smitten
in the desert. And according to the days that they were in going and returning who had spied out
the land—and these were forty in number—setting ayear for aday, He kept them in the wilderness
for the space of forty years; and none of those who were full grown and had understanding counted
He worthy to enter into the land because of their unbelief, save only the two who had testified of
the inheritance, Jesus the son of Nun and Caleb the son of Jephunneh, and those who were quite
young and knew not the right hand and the left. So all the unbelieving multitude perished and were
consumed in the wilderness, receiving one by one the due reward of their want of faith: but the
children, growing up in the course of forty years, filled up the number of the dead.

28. When theforty yearswerefulfilled, the people drew near to the Jordan, and were assembled
and arrayed over against Jericho. Here Moses gathered the people together, and summed up all
afresh, proclaiming the mighty works of God even unto that day, fashioning and preparing those
that had grown up in the wilderness to fear God and keep His commandments, imposing on them
as it were a new legidation, adding to that which was made before. And this was called
Deuteronomy:*? and in it were written many prophecies concerning our Lord Jesus Christ and
concerning the people, and al so concerning the calling of the Gentiles and concerning the kingdom.

29. And, when Moses had finished his course, it was said to him by God: Get thee up into the
mountain, and die: for thou shalt not bring in my people into the land. So he died according to the
word of the Lord; and Jesus the son of Nun succeeded him. He divided the Jordan and made the
people to pass over into the land; and, when he had overthrown and destroyed the seven races that

126 Num. xiii. 16: kai érwvéuacev Mwusfic TV Avet) vidv Navr Tncodv. Justin Martyr (Dial. 75, 113) has much to say on this
change of name. Cf. Barn. xii. 8.

127 Probably this represents 6 £yéveto. Comparethe brief clauses “ and this cameto pass’ (c. 67), and “asindeed they have become”
(c. 72); 11, vi. 4: “quod et erat.” But it might be rendered, in conjunction with the Name, “which was (given them)”: so the
German tranglations take it.

128 Cf. the Greek fragment attributed to Irenaaus, Harvey |1, p. 487, where we have dvakepalaioduevog: this fragment, however,
isnow shown to be from Hippolytus On the Blessings of Moses (Texte u. Unters. N. F. X1, 1a, p. 49). Cf. dso 1V, ii. 1: “Moyses
igitur recapitul ationem universaelegis. . . in Deuteronomio faciens.”
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dwelt therein, he assigned to the people the temporal Jerusalem,'® wherein David was king, and
Solomon his son, who builded the temple to the name of God, according to the likeness of the
tabernacle which had been made by Moses after the pattern of the heavenly and spiritual things.

Hither were the prophets sent by God through the Holy Spirit; and they instructed the people
and turned them to the God of their fathers, the Almighty; and they became heralds of therevelation
of our Lord Jesus Christ the Son of God, declaring that from the posterity of David Hisflesh should
blossom forth; that after the flesh He might be the son of David, who was the son of Abraham by
along succession; but according to the spirit Son of God, pre-existing'* with the Father, begotten
before al the creation of the world, and at the end of the times appearing to al the world as man,
the Word of God gathering up in Himself all things that are in heaven and that are on earth.

So then He united man with God, and established a community of union*3! between God and
man; since we could not in any other way** participate in incorruption, save by His coming among
us. For so long as incorruption was invisible and unrevealed, it helped us not at all therefore it
became visible,** that in all respects we might participate in the reception of incorruption. And,
because in the original formation'® of Adam all of us were tied and bound up with death through
his disobedience, it was right that through the obedience of Him who was made man for us we
should be released from death: and because death reigned over the flesh, it was right that through
the flesh it should lose its force and let man go free from its oppression. So the Word was made
flesh, that, through that very flesh which sin had ruled and dominated, it should lose its force and
be no longer in us. And therefore our Lord took that same original formation as (His) entry into
flesh, so that He might draw near and contend on behalf of the fathers,**> and conquer by Adam
that which by Adam had stricken us down.

32. Whence then is the substance of thefirst formed (man)? From the Will and the Wisdom of
God, and from the virgin earth.** For God had not sent rain, the Scripture says, upon the earth,
before man was made; and there was no man to till the earth. From this, then, whilst it was still
virgin, God took dust of the earth and formed the man, the beginning of mankind. So then the Lord,
summing up afresh this man, took the same dispensation of entry into flesh, being born from the
Virgin by the Will and the Wisdom of God; that He a so should show forth the likeness of Adam’s

129 Or “this present Jerusalem”: perhaps representing trjv viv ‘Iepovcalfiu (Gal. iv. 25).

130 Cf. ¢. 51.

131 For this double rendering see above c. 6.

13211, xx. 1: “Quemadmodum autem adunari possemus incorruptelaeet immortalitati, nisi prius incorruptela et immortalitas facta
fuisset id quod et nos?” Cf. 111, xix. 6: kol €1 ur) suvnvoN 6 AvBpwTog TH Be®, 00K &v AdLVAON peTaoxelv T dPOapoiag.

1383 Cf. 2Tim.i. 10: pwticavtog {whv kai dpdapoiav d1& tod edayyeAiov.

184V, i. 2: v dpyaiav TAdorvtod ASdy eig Eautdv dvekepalaidoato

13511, xix. 5: “erat enim homo pro patribus certans” V, xxi. 1: “Omnia ergo recapitulans, recapitulatus est et adversus inimicum
nostrum hellum, provocans et elidens eum qui ininitio in Adam captivos duxerat nos’ (the Arm. version of this passage suggests
the true punctuation). With “pro patribus’ comp. Barn. V. 7: iva kai toig tatpdotv thv énayyeiav &nod@.

136 Almost the same words are here used asin I11, xxx. 1.: “Et quemadmodum protoplastusille Adam de rudi terra et de adhuc
virgine—nondum enim pluerat Deus, et homo non erat operatus terram—habuit substantiam et plasmatus est manu Dei, id est,
Verbo Dei—omnia enim per ipsum facta sunt—et sumpsit Dominus limum aterra et plasmavit hominem: itarecapitulansin se
Adam ipse Verbum existens ex Maria, quaeadhuc erat virgo, recte accipiebat generationem Adaerecapitulationis.” Cf. I11, xix.
6: also Ephraim’s Commentary on the Diatessaron (Massinger, p. 21): “In Virginis conceptione disce quod qui Sine conjugio
Adamum ex virgineaterra protulit, is etiam Adamum secundum in utero virginis formaverit.” Cf. aso Tertullian, De carne
Christi, 17; Firmicus Maternus, De errore prof. relig., 25.
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entry into flesh®” and there should be that which was written in the beginning,'*® man after the
image and likeness of God.

33. And just as through a disobedient virgin man was stricken down and fell into death, so
through the Virgin who was obedient to the Word of God man was reanimated and received life.**
For the Lord came to seek again the sheep that was lost;**° and man it was that was lost: and for

N\ thiscause there was not made some other formation,** but in that same which had its descent from

100 Adam He preserved the likeness of the (first) formation.**? For it was necessary that Adam should

be summed up in Christ, that mortality might be swallowed up and overwhelmed by immortality;

and Eve summed up in Mary, that a virgin should be a virgin’s intercessor,**® and by a virgin's
obedience undo and put away the disobedience of avirgin.

34. And the trespass which came by the tree was undone by the tree of obedience,** when,
hearkening unto God, the Son of man was nailed to the tree; thereby putting away the knowledge
of evil and bringing in and establishing the knowledge of good: now evil it isto disobey God, even
as hearkening unto God isgood. And for this cause the Word spake by |saiah the prophet, announcing
beforehand that which was to come—for therefore are they prophets, because they proclaim what
is to come*s: by him then spake the Word thus. | refuse not, nor gainsay: | gave my back to

N\ scourging, and my cheeks to smiting;* and my face | turned not away from the shame of spitting.
101 So then by the obedience wherewith He obeyed even unto death, hanging on the tree, He put away
the old disobedience which was wrought in the tree. Now seeing that He is the Word of God
Almighty, who in unseen wisein our midst isuniversally extended in all theworld, and encompasses

its length and breadth and height and depth*4—for by the Word of God the whole universe is
ordered and disposed—in it is crucified the Son of God, inscribed crosswise upon it all:*¢ for it is

right that He being made visible, should set upon all things visible the sharing of His cross, that

He might show His operation on visible things through avisible form. For He it iswho illuminates

BTN, xxxi. L thv adtiv ékelvo Tfig Yevviicews #xetv duotétnra.

138V, ii.. 1: “restaurans suo plasmati quod dictum est in principio, factum esse hominem secundum imaginem et similitudinem Dei:”
and below, c. 97.

139 The same parallel isworked out in [11, xxxii. 1, and V, xix. 1. Itisfound earlier in Justin Martyr (Dial. 100), and later in Tertullian
(Decarne Chr. 17).

140 Irenaaus is fond of referring to the sheep that was lost: seelll, xx. 3, xxxii. 2, xxxvii. 1; V, xii. 3, xv. 2

141V, xiv. 2: “Nunc autem quod fuit qui perierat homo, hoc salutare factum est Verbum . . . non alteram quandam, sed illam
principalem Patris plasmationem in se recapitulans, exquirensid quod perierat.”

142 See above, C. 32.

143 111, xxxii. I: “eam quaeest aMariain Evam recirculationem significans;” V, xix. 1: “uti virginis Eveevirgo Mariafieret advocata.”
Cf Just. M. Dial. 100.

144/, xvi. 2: “ Dissolvens enim eam quaein initio in ligno facta fuerat hominisinobedientiam, obediens factus est usgue ad mortens,
mortem autem crucis, eam quaeligno facta fuerat inobedientiam per eam quaein ligno fuerat obedientiam sanans.”

145 |V, xxxiv. 5: “Nam prophetia est praadicatio futurorum.”

146 Cf. c. 68.

147V, xvii. 4: Enel yap 81 E6Aov dnefdropev adtdv (SC. TOV Adyov Kupiov), 81 E0Aov mdAtv pavepdg Toig Tdotv éyéveto,
€mdeikviwv TO VPO Kal Pijkog Kai TAATOG €V EaUTR Kal, WG QN TG TOV TpofePnrdtwy TpecPutépwv, d1d TG EKTACEWS TOV
XEPQOV TovG dU0 Aol ig Eva Bedv cuvdywv. The Greek, preserved in a Catena, is here emended from the Latin and Armenian
versions, both of which omit xai fa6og.

148/, xviii. 2: “in hoc mundo existens, et secundum invisibilitatem continet quaefacta sunt omnia, et in universa conditione infixus
(Arm. “and in all thisworld in-crucified "), quoniam Verbum Dei gubernans et disponens omnia.” The thought is taken from
Justin (Ap. 1. 60), who attributes to Plato the words: Exiacev avtov v T navti (cf. Timeaus 36 B.C.). See above, Introd. p. 29.
Justin saysthat Plato misunderstanding the story of the Brazen Serpent, und¢ vorjoac témov eivat otavpod, dGAAX xiaoua yoroag,
TV T TOV mp@dTov Bedv SOvaur kexiaoBot v T mavti eine.
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the height, that is the heavens; and encompasses the deep which is beneath the earth; and stretches
and spreads out the length from east to west; and steers across the breadth of north and south;
N\ summoning all that are scattered in every quarter to the knowledge of the Father.

102 35. Moreover He fulfilled the promise made to Abraham, which God had promised him, to
make his seed as the stars of heaven. For this Christ did, who was born of the Virgin who was of
Abraham’ s seed, and constituted those who have faith in Him lightsin the world,** and by the same
faith with Abraham justified the Gentiles. For Abraham believed God, and it was counted unto him
for righteousness. (cf. Rom. iv. 3) In like manner we also are justified by faith in God: for the just
shall live by faith. Now not by the law is the promise to Abraham, but by faith: for Abraham was
justified by faith: and for a righteous man the law is not made. In like manner we also are justified
not by the law, but by faith, which iswitnessed to in the law and in the prophets, whom the Word
of God presentsto us.

36. And He fulfilled the promise to David; for to him God had promised that of the fruit of his
body He would raise up an eternal King,** whose kingdom should have no end. And thisKing is
Christ, the Son of God, who became the Son of man; that is, who became the fruit of that Virgin
who had her descent from David. And for this cause the promise was, Of the fruit of thy body*>*—that

N He might declare the peculiar uniqueness of Him, who was the fruit of the virgin body that was of

103 David, (even of Him) who was King over the house of David, (and) of whose kingdom there shall
be no end.

37. Thusthen He gloriously achieved our redemption, and fulfilled the promise of the fathers,
and abolished the old disobedience. The Son of God became Son of David and Son of Abraham;
perfecting and summing up this in Himself, that He might make us to possess life. The Word of
God was made flesh by the dispensation of the Virgin, to abolish death and make man live. For we
were imprisoned by sin, being born in sinfulness and living under death.

38. But God the Father was very merciful: He sent His creative'> Word, who in coming to
deliver us came to the very place and spot in which we had lost life, and brake the bonds of our
fetters. And His light appeared and made the darkness of the prison disappear, and hallowed our
birth and destroyed death, l0oosing those same fettersin which we were enchained. And He manifested

N\ theresurrection,*>* Himself becoming the first begotten of the dead, and in Himself raising up man

104 that wasfallen, lifting him up far above the heaven to the right hand of the glory of the Father: even
as God promised by the prophet, saying: And | will raise up the tabernacle of David that is fallen;
that is, the flesh®> athat was from David. And his our Lord Jesus Christ truly fulfilled, when He

1V, x. 1: 8t1 mooel o omépua 0o T otpa Tod ovpavod. Toutéott T UTd MavAov elpnuévav: Qg pwotfpel v kdouw: Cf. 1V,
xiii. 1.

10 111, xxvi. 1: &k kaprod Tig kutAiag avtod alwviov dvaocthicetv faciAéa: 111, Xi, 4, xvii. 1, xxix. 1. In al these places the phrase
“eternal King” isused in connection with this particular promise. The phrase also occursin I11, xx. 2, and below in cc. 56, 66,
95. Justin uses it several times (Dial. 34, 36, 118, 135), but not in this connection.

151 Here and above | have used “body” asin A. V. for koiAia: but the strange argument is thus somewhat obscured. The words
which immediately follow in the Armenian text may be more easily rendered in Latin: “de fructu ventris tui, quod est proprium
feminaepraggnantis: non de fructu lumborum, nec de fructu renum, quod est proprium viri generantis: ut declararet,” etc. Almost
the samewords are found in I11, xxvi. 1: cf. also I11, ix. 2: “ext fructu ventris David, id est, ex David virgine.” The argument is
used by Tertullian, Adv. Marcion, I11, 20.

152 The same word correspondsto “artifex” inthe Arm. version of V, xv. 2, xxiv. 4: cf. I11, xi. 11: 6 T@®v andvtwv texvitng Adyog.

153 Cf. . 39: Barn. V. 6: va katapyrion tov 0dvatov kai thv éx vekp@dv dvdotacty deifn: and Hippolytus, Apostolic Tradition, in
the Eucharistic Prayer: “ut resurrectionem manifestet”; and Philos. x. 33 (Connolly, Texts and Studies, V111, 4. 166).

154 Or “body”: cf. c. 62.
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gloriously achieved our redemption, that He might truly raise us up, setting us free unto the Father.
And if any man will not receive Hisbirth from avirgin, how shall he receive His resurrection from
the dead? For it is nothing wonderful and astonishing and extraordinary, if one who was not born
rose from the dead: nay indeed we cannot speak of a resurrection of him who came unto being
without birth. For one who is unborn and immortal, and has not undergone birth, will also not
undergo death. For he who took not the beginning of man, how could he receive his end?

Now, if He was not born, neither did He die; and, if He died not, neither did He rise from the
dead; and, if Herose not from the dead, neither did He vanquish death and bring itsreign to nought;
and if death be not vanquished, how can we ascend to life, who from the beginning have fallen
under death? So then those who take away redemption from man, and believe not God that He will
raise them from the dead, these also despise the birth of our Lord,*** which He underwent on our

N behalf, that the Word of God should be made flesh in order that He might manifest the resurrection

105 of theflesh, and might have pre-eminence over al thingsin the heavens, asthefirst-born and el dest
offspring of the thought of the Father, the Word, fulfilling al things, and Himself guiding and ruling
upon earth. For He was the Virgin's first-born, a just and holy man,* god fearing, good,
well-pleasing to God, perfect in all ways, and delivering from hell al who follow after Him: for
He Himself was the first-begotten of the dead, the Prince and Author of life unto God.

40. Thus then the Word of God in all things hath the pre-eminence;*>’ for that He is true man
and Wonderful Counselor and Mighty God;*¢ calling men anew to fellowship with God, that by
fellowship with Him we may partake of incorruption. So then He who was proclaimed by the law
through Moses, and by the prophets of the Most High and Almighty God, as Son of the Father of
al; Hefrom whom al things are, He who spake with M oses—He came into Judea, generated from
God by the Holy Spirit,*>® and born of the Virgin Mary, even of her who was of the seed of David
and of Abraham, Jesus the Anointed of God, showing Himself to be the One who was proclaimed

N beforehand by the prophets.

106 41. And His forerunner was John the Baptist, who prepared and made ready the people
beforehand for the reception of the Word of life; declaring that He was the Christ, on whom the
Spirit of God rested, mingling with His flesh. % His disciples, the witnesses of all His good deeds,
and of Histeachingsand His sufferings and death and resurrection, and of Hisascension into heaven
after His bodily*¢* resurrection—these were the apostles, who after (receiving) the power of the
Holy Spirit were sent forth by Him into al the world, and wrought the calling of the Gentiles,
showing to mankind the way of life, to turn them from idols and fornication and covetousness,
cleansing their souls and bodies by the baptism of water and of the Holy Spirit; which Holy Spirit
they had received of the Lord, and they distributed and imparted It to them that believed; and thus
they ordered and established the Churches. By faith and love and hope they established that which
was foretold by the prophets, the calling of the Gentiles, according to the mercy of God which was

155V, xix. 2: “Alii autem manifestum adventum Domini contemnunt, incarnationem eus non recipientes.”

156 |V, xxxiv. 2: “homo justus:.” the whole context is parallel to our passage: cf. also I11, xvii.,6.

157 |V, xxxiv. 2, Ixiii. 2.

158 Cf. cc. 54 f.

159 The Arm. seems to be arendering of £k Beod oxapeig S mvebpatog dyiov. Cf. 111, xvii. 6: “unitus et consparsus suo plasmati
secundum placitum Petris, et caro factus.” See Introd. p. 65.

160 Cf. c. 97 (where however the Incarnation isin question), and the references there given.

161 Or “fleshly”: cf. I, ii. 1: kai thv Eyepoty €k vekp@dv kai v #voapkov gi¢ Tobg 00pavolg dvaAnv.
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extended to them; bringing it to light through the ministration of their service, and admitting them
to the promise of the fathers: to wit, that to those who thus believed in and loved the Lord, and
continued in holiness and righteousness and patient endurance, the God of all had promised to grant
N\ eterna life by the resurrection of the dead; through Him who died and rose again, Jesus Christ, to

107 whom He has delivered over the kingdom of all existing things, and, the rule of quick and dead,
and also the judgment. And they counseled them by the word of truth to keep their flesh undefiled
unto the resurrection and their soul unstained.

42. For such is the state’®? of those who have believed, since in them continually abides the
Holy Spirit, who was given by Him in baptism, and isretained by the receiver, if hewalksin truth
and holiness and righteousness and patient endurance. For this soul has aresurrection in them that
believe, the body receiving the soul again, and along with it, by the power of the Holy Spirit, being
raised up and entering into the kingdom of God. Thisis the fruit of the blessing of Japheth, in the
calling of the Gentiles, made manifest through the Church, standing in readiness'®® to receive its
dwelling in the house of Shem according to the promise of God. That all these things would so
come to pass, the Spirit of God declared beforehand by the prophets; that in respect of them the
faith of those who worship God in truth should be confirmed. For what was an impossibility to our
nature, and therefore ready to cause incredibility to mankind, this God caused to be made known
beforehand by the prophets; in order that, through its having been foretold in times long before,
and then at last finding effect in thisway, even asit was foretold, we might know that it was God

N who (thus) proclaimed to us beforehand our redemption.

108 43. So then we must believe God in all things, for in all things God istrue. Now that there was
a Son of God, and that He existed not only before He appeared in the world, but also before the
world was made, M oses, who wasthefirst that prophesied'® saysin Hebrew: Baresith bara Elowin
basan benuam samenthares. And this, tranglated into our language,*® is: “ The Son in the beginning:
God established then the heaven and the earth.” % This Jeremiah the prophet al so testified, saying
thus: Before the morning-star | begat thee: and before the sun&gt; (is) thy name;*¢” and that is,
before the creation of the world; for together with the world the stars were made. And again the
same says: Blessed is he who was, before he became man.*%® Because, for God, the Son was (as)
the beginning before the creation of the world;**° but for us (He was) then, when He appeared; and

109

162 The Arm. isaliteral rendering of oltwe #xetv, asin the Arm. version of 1V, Xi. 2 (“sic se habere”).

163 Cf. c. 21. The Arm. is obscure, perhaps corrupt.

164 Cf. Just. M. Ap. 1. 32: Mwuofig . . . Tp@TOG TV TPo@NT®V YEVOUEVOG.

165 Ljt. “the Armenian language.”

166 The Hebrew text has been corrupted in transmission: but it isplain that I renaausinterpreted the first two words (“1n the beginning
created”) as “In the beginning the Son.” St Hilary, on Ps. ii. § 2, saysthat bresith has three meanings, “in principio in capite, in
filio”; but be prefersthe first asthe interpretation given by the LXX. See the note of the learned Dom Coustant, the Benedictine
editor of St Hilary. See also Dr Harnack’ s notesin Texte u. Unters.,, I, 1. 117 ff. and xxxi, 1. 60. In Clem. Alex. Ecl. Proph. 4
we find as acomment on Gen. i. 1, &t1 &pxn 6 vide.

167 For this composite quotation from the Psalms, here attributed to Jeremiah, see Introd. p. 19 ff.

168 For this quotation also see Introd. p. 22 f.

169 Thisis probably areferenceto Prov. viii. 22: 6 x0piog #xT10é pe diyfv TV 686V avTod.
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before that He was not for us, who knew Him not.*® Wherefore also His disciple John, in teaching
us who is the Son of God, who was with the Father before the world was made, and that al the
things that were made were made by Him, says thus: In beginning was the Word, and the Word
was with God, and the Word was God. The same was in the beginning with God. All things were
made by Him, and without Himwas not anything made: showing with certainty that the Word, who
was in the beginning with the Father, and by whom all things were made, thisis His Son.

44. And again Mosestells how the Son of God drew near to hold converse with Abraham: And
God appeared unto him by the oak of Mamre in the middle of the day. And looking up with his eyes
he beheld, and, 1o, three men stood over against him. And he bowed himself down to the earth, and
said: Lord, if indeed | have found favour in thy sight. And all that which follows he spake with the
Lord, and the Lord spake with him. Now two of the three were angels; but one was the Son of God,
with whom also Abraham spake, pleading on behalf of the men of Sodom, that they should not
perish if at least ten righteous should be found there. And, whilst these were speaking, the two
angels entered into Sodom, and Lot received them. And then the Scripture says. And the Lord
rained upon Sodom and Gomorrah brimstone and fire from the Lord out of heaven: that isto say,

N\ the Son, who spake with Abraham, being Lord, received power to punish the men of Sodom from

110 the Lord out of heaven, even from the Father who rules over al.** So Abraham was a prophet and

saw things to come, which were to take place in human form even the Son of God, that He should

speak with men and eat with them, and then should bring in the judgment from the Father, having
received from Him who rules over all the power to punish the men of Sodom.

45. And Jacob, when he went into Mesopotamia, saw Him in adream, standing upon the ladder,
that is the tree which was set up from earth to heaven;*? for thereby they that believe on Him go
up to the heavens. For His sufferings are our ascension on high. And al such visions point to the
Son of God, speaking with men and being in their midst. For it was not the Father of all, who is
not seen by theworld, the Maker of all who has said: Heaven ismy throne, and earth ismy footstool :
what house will ye build me, or what isthe place of my rest? (Actsvii. 49) and who comprehendeth
the earth with his hand, and with his span the heaven**—it was not He that came and stood in a
very small space and spake with Abraham; but the Word of God, who was ever with mankind, and
made known beforehand what should come to passin the future, and taught men the things of God.

N 46. Heit iswho spake with Moses in the bush, and said: Seeing have | seen the affliction of my
1 people that isin Egypt; and | am come down to deliver them. He it is who came forth and came
down for the deliverance of the oppressed, bringing us out from the power of the Egyptians, that

is, from al idolatry and impiety; and delivering us from the Red Sea, that is, delivering us from

the deadly confusion of the Gentiles and the grievous vexation of their blasphemy. For in them the

Word of God prepared and rehearsed beforehand the things concerning us. Then He set forth in

types beforehand that which was to be; how in very truth He has brought us out from the cruel
service of the Gentiles, and a stream of water in the desert has He made to flow forth in abundance

170 Justin (Dial. 88) quotes the Voice at the Baptism in the form “Thou art my Son, this day have | begotten thee” (Ps. ii. 7, and
Lukeiii. 22 in Codex Bezag etc.). Then he says: téte yéveowv adtod Aéywv yivesBat toic avBpdmoig, £€ Gtov 1 yvdolg avtod
£uelde yivesOar.

171111, vi. 1: “Filium enim hic significat, qui et Abrahsecollocutus sit, a Patre accepisse potestatem judicandi Sodomitas propter
iniquitatem eorum.” For the indebtedness of Irensaus to Justin in this and the next chapter, see Introd. p. 12.

172 The Arm. text has “from heaven to heaven” by oversight. That Jacob’s Ladder signified the Cross was said by Justin (Dial. 86).

173 1V, xxxiii. iz “ Audistis mensos esse cados in pama. . . qui comprehendit terram pugillo.”
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from arock; and that rock is Himself; and has given twelve fountains, that is, the teaching of the
twelve apostles. And the obstinate unbelievers He brought to an end and consumed in the wilderness;,
but those who believed on Him, and in malice were children,** He made to enter into theinheritance
of the fathers; whom not Moses, but Jesus puts in possession of the heritage:'”> who also delivers
us from Amalek by the expansion of His hands,'® and brings us to the kingdom of the Father.
N 47. So then the Father is Lord and the Son is Lord,'”” and the Father is God and the Son is God,;
112 for that which is begotten of God is God.*”® And so in the substance and power of His being there
is shown forth one God; but there is al'so according to the economy of our redemption both Son
and Father. Because to created things the Father of al isinvisible and unapproachable,'” therefore
those who are to draw near to God must have their access to the Father through the Son. And yet
more plainly and evidently does David speak concerning the Father and the Son as follows. Thy
throne, O God is for ever and ever: thou hast loved righteousness and hated unrighteousness: &
therefore God hath anointed thee with the oil of gladness above thy fellows. (Ps. xlv. 6 f.) For the
Son, as being God, receives from the Father, that is, from God,** the throne of the everlasting
kingdom, and the ail of anointing above Hisfellows. The oil of anointing isthe Spirit,*#? wherewith
He has been anointed; and His fellows are prophets and righteous men and apostles, and all who
receive the fellowship of His kingdom, that isto say, His disciples.
48. And again David says. The Lord said unto any Lord: St on any right hand, until | make
thy enemies thy footstool. The rod of thy strength shall the Lord send forth from Son; and rule
N thou in the midst of thy enemies. With thee in the beginning® in the day of thy power, in the
113 brightness of the holy ones: from the womb before the morning-star | begat thee. The Lord sware
and will not repent: Thou art a priest for ever after the order of Melchisedec. And the Lord on thy
right hand hath broken in pieces kings in the day of wrath: he shall judge among the Gentiles, he
shall fill up the ruins, and shall break in pieces the heads of many on the earth.*** He shall drink
of the brook inthe way: therefore shall helift up the head. Now hereby he proclaimed that He came
into being before all, and that He rules over the Gentiles and judges all mankind and the kingswho
now hate Him and persecute His name; for these are His enemies. and in calling Him God’ s priest
for ever, he declared His immortality. And therefore he said: He shall drink of the brook in the
way; therefore shall helift up the head; proclaiming the exaltation with glory that followed on His
humanity and humiliation and in gloriousness.®

1741V, xliv. 3: “Malitiaparvuli”: cf. c. 95.

1751V, xlvii. 1: “ecclesiee. . . quam non Moyses quidem famulus Dei, sed Jesus filius Dei in hageditatem dabit.”

178 v/, xvii. 4: 814 Tig éxtdoewg TdV Xelp®dv (Where neither Lat. nor Arm. supports the inserted efac): cf. c. 79. For, this #ktacig
cf. Barn. XII. 2; Just. M. Dial. 91, 112, 131.

7111, vi. i: “Vereigitur cum Pater sit Dominus et Filius vere sit Dominus, merito Spiritus Sanctus Domini appellatione signavit
€0s.”

1781, i. 18: 6 yap &k BeoD yevvnBev 066 Eotv.

179 Cf. Athan. Orat. i. 64: kai £otiv 6 0£0¢ &bpatog kai &mpdoitog ToiG YevvnTois.

180 A pparently reading &8ikiav. The omission of “thy God” after “God” may be an oversight.

181 1|1, vi. 1: “Utrosque enim Dei appellatione signavit Spiritus: et eum qui ungitur Filium, et eum qui ungit, id est, Patrem.”

182111, xix. 3: “Et unxit quidem Pater, unctus est vero Filius, in Spiritu qui est unctio,” etc. For this chapter, see Introd. p. 60.

183 Asthough reading év &pxf for dpxn.

184 As though reading tAnpwoet nrduata and ér yfig ToAA®v, with some MSS. of LXX.

185 Thisis Justin’s interpretation of the words: see Dial. 33: xai 611 tametvdg #oton mp@tov dvBpwog, eita UPpwercetal.
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49. And again Isaiah the prophet says. Thus saith the Lord God to my Anointed the Lord,®
whose right hand | have held, that the Gentiles should hearken before him. And how the Christ is
called Son of God and King of the Gentiles, that is, of all mankind; and that He not only is called

N but is Son of God and King of all, David declares thus: The Lord said unto me: Thou art any Son,
114 this day have | begotten thee. Ask of me and | will give thee the Gentiles for thy inheritance, and
for a possession the utmost parts of the earth. These thingswere not said of David; for neither over
the Gentiles nor over the utmost parts did he rule, but only over the Jews. So then it is plain that
the promise to the Anointed to reign over the utmost parts of the earth is to the Son of God, whom
David himself acknowledges as his Lord, saying thus: The Lord said unto my Lord, Sit on my right
hand, and so forth, as we have said above. For he means that the Father speaks with the Son; aswe
showed a little before as to Isaiah, that he said thus: God saith to my Anointed the Lord, that the
Gentiles should hearken before him. For the promiseisthe same by the two prophets, that He should
be King: so that the speech of God is addressed to one and the same, | mean, to Christ the Son of
God. Forasmuch as David says. The Lord said unto me, it is necessary to say that it is not David
who speaks, nor any one of the prophets, in his own person: for it is not a man who speaks the
prophecies; but the Spirit of God, assimilating and likening Himself to the persons represented,
speaksin the prophets, and utters the words sometimes from Christ and sometimes from the Father .18
N 50. So then right fitly Christ says through David that He converses with the Father; and right
s worthily does He say the other things concerning Himself through the prophets; asin other instances,
so also after this manner by Isaiah: And now thus saith the Lord, who formed me as his servant
from the womb, to gather Jacob and to gather Israel unto him: and | shall be glorified before the
Lord, and my God shall be a strength unto me. And he said: A great thing shall it be to thee to be
called my servant, to stablish and confirm the tribe of Jacob, and to turn again the dispersion of
Israel: and | have set thee for a light of the Gentiles,* that thou shouldst be for salvation unto the

end of the earth.

51. Here, first of all, is seen that the Son of God pre-existed, from the fact that the Father spake
with Him,**® and before He was born revealed Him to men: and, next, that He must needs be born
aman among men; and that the same God forms Him from the womb, that is, that of the Spirit of
God He should be born; and that He is Lord of all men, and Saviour of them that believe on Him,
both Jews and others. For the people of the Jews is called Israel in the Hebrew language, from
Jacob their father, who wasthefirst to be called I srael: and Gentiles He call sthe whol e of mankind.
And that the Son of the Father calls Himself servant, (thisis) on account of His subjection to the

N Father: for among men aso every son is servant of hisfather.
116 52. That Christ, then, being Son of God before al the world, iswith the Father; and being with
the Father'* is also nigh and close and joined unto mankind; and is King of al, because the Father
has subjected all things unto Him; and Saviour of them that believe on Him—such things do the

186 Reading kvpiw for Kopw; cf. Barn. XI1. 11: so also many later writers.

187 The subject isfully treated by Justin (Ap. |, 36 ff.): cf. especially: méte 8¢ g &nd Tposwmov Tod deomdTov TEVTWV Kal TATPOG
Be0D @Béyyetat, mdte 8¢ wg dmd TPOsWTOL TOD XPLoTOoD.

188 Here the quotation corresponds with Acts xiii. 47, asin Just. M. Dial. 121.

189 Cf. ¢. 30. Justin says (Dial. 62): 'AAAG ToDTo T0 T¢) 8Vt &md ToD tatpds mpofAndev yévvnua mpd ndvtwy 6V moinudtwyv cuvijv
T® matpl, kKol ToUTw O Tatrp TPOcOUtAEL

19 The construction of the Arm. is uncertain, but the general sense is plain. The preposition “with” in the first place seemsto
represent ovv, in the second place npdc.
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Scriptures declare. For it is not feasible and possible to enumerate every scripture in order; and
from these you may understand the others also which have been spoken in like manner, believing
in Christ, and seeking understanding and comprehension from God, so as to understand what has
been spoken by the prophets.

53. And that this Christ, who was with the Father, being the Word of the Father, was thereafter
to be made flesh and become man and undergo the process of birth and be born of a virgin and
dwell among men, the Father of al bringing about His incarnation'*—Isaiah says thus. Therefore
the Lord himself shall give you a sign: behold, the virgin shall conceive and shall bring forth a
son, and ye shall call him Emmanuel: butter and honey shall he eat; before he knoweth or selecteth
the evil, he chooseth the good: for, before the child knoweth good or evil, he rejecteth wickedness
to choosethe good. So he proclaimed Hisbirth from avirgin; and that He wastruly man he declared
beforehand by His eating; and also because he called Him the child; and further by giving Him a

N name; for thisis the custom also for one that is born.**> And His name is two-fold: in the Hebrew

117 tongue Messiah Jesus, and in ours Christ Saviour. And the two names are names of works actually

wrought. For He was named Christ, because through Him the Father anointed and adorned all

things, and because on His coming as man He was anointed with the Spirit of God and His Father.

Asalso by Isaiah He saysof Himself: The Spirit of the Lord isupon me: wherefore he hath anointed

me to preach good tidings to the poor. And (He was named) Saviour for this, that He became the

cause of salvation to those who at that time were delivered by Him from all sicknesses and from

death,'* and to those who afterwards believed on Him the author of salvation in the future and for
evermore.

54. For this cause then is He Saviour. Now Emmanuel is, being interpreted, With you God;***
or asayearning cry'® uttered by the prophet, such asthis: With us shall be God; according to which
it is the explanation and manifestation of the good tidings proclaimed. For Behold, He saith, the
virgin shall conceive and shall bring forth a son; and He, being God, is to be with us. And, as if
altogether astonished'* at these things, he proclaims in regard to these future events that With us
shall be God. And yet again concerning His birth the same. prophet says in another place: Before

N\ shethat travailed gave birth, and before the pains of travail came on, she escaped and was delivered
118 of a man-child. Thus he showed that His birth from the virgin was unforeseen and unexpected.**’
And again the same prophet says. Unto us a son is born, and unto us a child is given:**® and his

name shall be called Wonderful Counselor, Mighty God.**

55. He calls Him Wonderful Counselor, meaning of the Father: whereby it is declared that the
Father works all things together with Him; as is contained in the first book of Moses which is

191V, i. 3: “Patris omnium, qui operatus est incarnationem gjus.

192 For comments on the rest of this chapter, see Introd. pp. 15f.

193 After the word “death” the Arm. has again “ at that time.”

194 The tranglator has read ued’ ou®v for ued’ #udv: thereisno distinction in sound in the later Greek pronunciation.

195 Or, perhaps “acry of augury.”

196 Cf. ¢. 71; and Just. M. Ap. 1, 47: Bavpaldvrwy t& yeyevnuéva: Dial. 118: todto Bavud{wv Hoatdg Zon.

197 111, xxvi. 2: “In eo autem quod dixerit: |pse Dominus dabit signum, id quod erat inopinatum generationis gjus significavit. . . .
Sed quoniam inopinata salus hominibus inciperet fieri, Deo adjuvante, inopinatus et partus virginis fiebat,” etc.

198 The transposition of “son” and “child” would seem to be an oversight: see however Just. M. Ap. 1, 35 (ra1diov . . . veaviokog]:
and note that the whole passage is quoted differently in c. 56 below.

19 S0in IV, lv. 2: cf. 111, xx. 2. So above, c. 40. But in c. 56 we have “Angel of great counsel,” asin 1, xvii. 3: cf. Just. M. Dial.
76.

56


http://www.ccel.org/ccel/irenaeus/demonstr/png/0125=117.htm
http://www.ccel.org/ccel/irenaeus/demonstr/png/0126=118.htm

The Demonstration of the Apostolic Preaching St. Irenaeus, Bishop of Lyon

entitled Genesis: And God said, Let us make man after our image and likeness. For there is seen

in this place the Father speaking to the Son,* the Wonderful Counselor of the Father. Moreover

Heisaso our Counselor, giving advice; not compelling as God,** even though He is Mighty God,

(as) he says; but giving advicethat we should forsake ignorance and acquire knowledge, and depart
N from error and come to the truth, and put away corruption and receive incorruption.

119 56. And again I saiah says: And they shall wish that they had been burned with fire: for unto us
achildisborn, and unto us a son is given; whose government is upon his shoulders, and his name
is called Angel of great counsel. For | will bring peace upon the rulers, again peace and health
unto him. Great is hisrule, and of his peace there is no bound, upon the throne of David and upon
hiskingdom, to prosper and complete, to aid and undertake, 2°2 in righteousness and judgment from
this time forth and for evermore. For hereby the Son of God is proclaimed both as being born and
also as eternal King.2® But they shall wish that they had been burned with fire (is said) of those
who believe not on Him, and who have done to Him all that they have done: for they shall say in
the judgment, How much better that we had been burned with fire before the Son of God was born,
than that, when He was born, we should not have believed on Him. Because for those who died
before Christ appeared there is hope that in the judgment of the risen?* they may obtain salvation,
even such asfeared God and died in righteousness and had in them the Spirit of God, asthe patriarchs
and prophets and righteous men. But for those who after Christ’s appearing believed not on Him,
there is a vengeance without pardon in the judgment. Now in this: Whose government is upon his

N\ shoulder, the crossisin afigure declared, on which He was nailed back.?* For that which was and

120 isareproach to Him, and for His sake to us,?® even the cross, thissameis, says he, His gover nment,
being a sign of His kingdom. And, Angel of great counsel, he says, that is, of the Father®” whom
He hath declared unto us.

57. That the Son of God should be born, and in what way He wasto be born, and that He should
be shown to be Christ—from what has been said it is plain how this was made known beforehand
by the prophets. And in addition to this, in what land and among whom of mankind He was to be
born?® and to appear, this also was proclaimed beforehand with words such as these. Moses in
Genesis says thus. There shall not fail a prince from Judah, nor a leader from his loins, until he
shall come for whom it remaineth; 2° and he shall be the expectation of the Gentiles: washing his
robe in wine, and his garment in the blood of the grape. Now Judah was the ancestor of the Jews,

200 V/, xv. 4: “Cum quo et loquebatur Pater: Faciamus,” etc. cf. IV, xxxiv. i. Cf. Barn. V, 5.

201y, i, 1: “non cum vi . . . sed secundum suadelam . . . suadentem, non vim inferentem:” cf. IV, lix. 1: Bia 6@ o0 mpéoeotiv *
Gy 8¢ yvawun navrtote supndpeotiy avt®: IX. 1: dAAG ur) fradopévov. Compare Ep. ad Diognetum 7: w¢ neibwv, o0 fradduevog
* Bla yap o0 npdoeott TH Be®.

202 The Arm. offers double renderings both of katopb&ocat and of dvtilagéobat.

203 Cf, cc. 36, 66, 95.

204 The Arm. appears to mean “of the Risen One ”: but the text may be corrupt.

205 Thisis Justin’ s interpretation in Ap. 1, 35: 00 1] &pxf) &mi T@V Guwv: UNVuTIKoV ThG Suvduews Tob otavpod, @ mpocédnke Todg
Ouovg oTavpwoEls.

206 Cf, Just. M. Dial. 101: "Ove1doc pév ydp fuiv toig eig adtdv motedovotv dvOpwmolg mavtayod éotv. Justin isinterpreting
Sverdog avOpwnwv (Ps. xxii. 7).

207 1, xvii. 3: “magni consilii patris nuntius.” see noteto c. 54.

208 Cf. Just. M. Ap. 1, 34: Onov 8¢ kai Tiig Yfg yevvacOon EueAdev, k.T.A., quoting Mic. v. 2, which Irenaaus quotes below, c. 63.

29 50in IV, xx. 2: “cui repositum est,” corresponding to ¢ dmékettal, the reading which Justin defendsin | 120.

57


http://www.ccel.org/ccel/irenaeus/demonstr/png/0127=119.htm
http://www.ccel.org/ccel/irenaeus/demonstr/png/0128=120.htm
http://www.ccel.org/b/bible/asv/xml/asv.Ps.22.xml#Ps.22.7
http://www.ccel.org/b/bible/asv/xml/asv.Mic.5.xml#Mic.5.2

The Demonstration of the Apostolic Preaching St. Irenaeus, Bishop of Lyon

the son of Jacob; from whom also they obtained the name.?® And there failed not a prince among

N them and aleader, until the coming of Christ. But from the time of His coming the might of the

121 quiver was captured,?* the land of the Jews was given over into subjection to the Romans, and they

had no longer a prince or king of their own. For He was come, for whom remaineth in heaven the

kingdom;?2 who also washed hisrobe in wine, and his garment in the blood of the grape. His robe

as also His garment are those who believe on Him,?2 whom al so He cleansed, redeeming us by His

blood. And His blood is said to be blood of the grape: for even as the blood of the grape no man

maketh, but God produceth, and maketh glad them that drink thereof, so also His flesh and blood

no man wrought, but God made. The Lord Himself gave the sign of the virgin, even that Emmanuel

which wasfrom the virgin; who also maketh glad them that drink of Him, that isto say, who receive

His Spirit, (even) everlasting gladness. Wherefore also He is the expectation of the Gentiles, of
those who hope in Him; because we expect of Him that He will establish again the kingdom.

58. And again Moses says. There shall rise a star out of Jacob; and a leader?+ shall be raised
up out of Israel; showing yet more plainly that the dispensation of His coming in flesh should be

N\ among the Jews. And from Jacob and from the tribe of Judah He who was born, coming down from

122 heaven, took upon Him this economy of dispensation: for the star appeared in heaven. And by

leader he meansking, because Heisthe King of all the redeemed. And at Hisbirth the star appeared

to the Magi who dwelt in the east; and thereby they learned that Christ was born; and they came

to Judea, led by the star; until the star came to Bethlehem where Christ was born, and entered the

house wherein was laid the child, wrapped in swaddling clothes; and it stood over His head,?5
declaring to the Magi the Son of God the Christ.

59. Moreover Isaiah himself yet further says. And there shall come forth a rod out of the roots
of Jesse, and a flower from his root shall come forth. And the spirit of God shall rest upon him;
the spirit of wisdomand of under standing, the spirit of counsel and of might, the spirit of knowledge
and of godliness: the spirit of the fear of God shall fill him.?¢ Not according to opinion shall he
judge, and not according to speech shall he reprove: but he shall judge judgment for the humble,
and show mercy to*” the humble of the earth. And he shall smite the earth with the word of his
mouth, and with the breath of his lips?® shall he slay the impious man. And he shall be girt about

N his loins with righteousness, and with truth encompassed about his reins. And the wolf shall feed
123 with the lamb, and the leopar d?*° with the kid, and the calf and the lion shall pasture together. And
a sucking child shall put his hand on the hole of the asps, and on the lair of the offspring of the

210 Cf, Just. M. Ap. 1, 32: "To08ag yap npondtwp Tovdaiwv, &g’ o0 kai td Tovdaiot kaleioBat éoxrixact. See on this whole chapter
Introd. pp. 6 ff.

211 The trandation is uncertain. Cf. Justin, ibid.: ued’ 8v e000¢ SoprdAwrog Ouiv 1] Yfi Tovdaiwv mapedéon.

212 Cf, Justin, ibid.: & drdékerton T PaciAeiov.

213 Cf. Justin, ibid.: 1] y&p kekAnuevn . . . cToAn oi motebovteg alT eioty &vBpwrot. And for what follows: v tpémov ydp o Tiig
dumédov aiua obk &vBpwmog memoinkev AN 6 Bd¢, .t.A. and the similar passage in Dial. 54.

24 Soin i, ix. 2 ("dux”). The only other evidence for this seemsto be Just. M. Dial. 106 (fiyoduevog): LXX, &vbpwmog.

215 Cf, Protevang. Jacobi (cod. D): €wc o0 eiofiAev . . . kai £otn émi Ty ke@anv o0 maidiov: Opus Imperf. in Matth. p. 30: 'venit
et stetit super caput pueri.” Codex Bezaehas éndvw tod mandiov and supra puerum (with vet. lat.).

216 This passage was quoted in c. 9.

217 Asthough reading gAericet for éAéyEer. Butinlll, x. 1 we find “arguet gloriosos terrae.” The confusion between éAéyxelv and
€heeiv isfound in the text of Jude 22

218 | jt. “with spirit through thelips,” asin LXX.

219 Omitting “shall lie down”: but thisisfound in V, xxxiii. 4 (lat. and arm.): so too are the other words which are wanting in what
follows here.
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asps, and they shall not hurt him. And in that day there shall be a root of Jesse, and he that riseth
up to rule the Gentiles: in him shall the Gentiles hope: and hisrising up®® shall be honor. By these
words he states that He was born from her who was of the race of David and of Abraham. For Jesse
was the descendant of Abraham, and the father of David; (and David's) descendant the virgin was
who conceived Christ. Now (as to) the rod: for this cause also Moses with®* a rod showed the
mighty worksto Pharaoh: and with other men also therod isasign of rule. And by flower he means
His flesh;?2 for from spirit it budded forth, as we have said before.

60. Now, Not according to opinion shall he judge, and not according to speech shall hereprove:
but he shall judge judgment for the humble, and shall show mercy to the humble on the earth—(by
this) he the more establishes and declares His godhead.? For to judge without respect of persons

N\ and partiality, and not as favoring the illustrious, but affording to the humble worthy and like and
124 equal treatment, accords with the height and summit of the righteousness of God: for God is
influenced and moved by none, save only the righteous. And to show mercy isthe peculiar attribute
of God, who by mercy is able to save. And He shall smite the earth with a word, and say the
impious with aword only: this belongs to God who worketh all thingswith aword. And in saying:
He shall be girt about his loins with righteousness, and with truth encompassed about his reins,

he declares His human form and aspect, and His own surpassing righteousness.

61. Now as to the union and concord and peace of the animals of different kinds,?* which by
nature are opposed and hostile to each other, the Elders say that so it will be in truth at the coming
of Christ, when Heistoreign over al. For aready in asymbol he announces the gathering together
in peace and concord, through the name of Christ, of men of unlike races and (yet) of like
dispositions. For, when thus united, on the righteous, who are likened to calves and lambs and kids
and sucking children, thoseinflict no hurt at all who in theformer time were, through their rapacity,

N like wild beasts in manners and disposition, both men and women; so much so that some of them
125 were like wolves and lions, ravaging the weaker and warring on their equals; while the women
(werelike) leopards or asps, who slew, it may be, even their loved ones with deadly poisons, or by
reason of lustful desire. (But now) coming together in one name® they have acquired righteous
habits by the grace of God, changing their wild and untamed nature. And this has come to pass
already. For those who were before exceeding wicked, so that they left no work of ungodliness
undone, learning of Christ and believing on Him, have at once believed and been changed, so as
to leave no excellency of righteousness undone; so great isthe transformation which faith in Christ
the Son of God effects for those who believe on Him. And he says: Rising up to rule the Gentiles,
because He isto die and rise again, and be confessed and believed as the Son of God (and) King.
On this account he says: And Hisrising up shall be honor: that is, glory; for then was He glorified

as God, when Herose.

220 As though reading &vdotaoig instead of dvdmavoig.

221 The Arm. means “with,” not “by meansof.” Cf. Just. M. Dial. 86: Mwuofig peta pdPdou émi tr)v o0 Aaol dmoAdtpwoty éméugdn:
the Rod from Jesse’ s root is there said to be Christ

222 Or “body.”

223 |1, x. 1: “secundum autem quod Deus erat non secundum gloriam judicabat neque secundum loquelam arguebat.”

224 In V, xxxiii. 4 he discusses the same question and, while recognizing that some persons give a symbolical interpretation, he
inclinesto look for aliteral fulfillment. Here also he finds room for both interpretations. The passage of Papias there quoted, as
to the marvellous productivity of the millennial period, ends with the statement that the animals will live in peace and concord
and in subjection to man. This explains the reference to the Eldersin our text.

225 The Arm. text as printed gives “in my name”; but by a different division of the |etters we get “in one name.”
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62.Wherefore again the prophet says:?* In that day | will raise up the tabernacle of David that
isfallen: that body?*” of Christ, which, aswe have said before, isborn of David, he plainly declares
as after death rising from the dead. For the body is called a tabernacle.?® For by these words he

N\ saysthat He who according to the flesh is of the race of David will be Christ the Son of God; and
126 that Hewill dieand rise again, and that Heisin aspect aman, but in power God; and that He Himself
will be as judge of all the world and as the only worker of righteousness and redeemer—all this

the Scripture declared.

63. And again the prophet Micah speaks of the place where Christ should be born, that it should
be in Bethlehem of Judaen, saying thus: And thou, Bethlehem of Judaea, art thou the least among
the princes of Judah? for out of, thee shall come a prince who shall feed my peoplelsrael. 2° (Micah
v. 2) But Bethlehem is the native place®* of David: so that not only in respect of the Virgin who
bore Him is He of David’s race, but also in respect of His birth in Bethlehem the native place of
David.

64. And again David says that of his race Christ. is to be born, (speaking) after this manner:
For David my** servant’s sake turn not away the face of thy Christ. The Lord sware truth unto
David, and hewill not disappoint him: Of thefruit of thy body will | set on thy throne: if thy children

N\ shall keep my covenant and my testimonies, which | covenanted with them, their sonsfor evermore
127 (shall sit upon thy throne).?? But none of the sons of David reigned for evermore, nor was their
kingdom for evermore; for it was brought to nought. But the king that was born of David, He is

Christ. All these testimonies declare in plain terms His descent according to the flesh, and the race

and place where He was to be born; so that no man should seek among the Gentiles or elsewhere

for the birth of the Son of God, but in Bethlehem of Judea from Abraham and from David’ s race.

65. And the manner of His entry into Jerusalem, which was the capital of Judsea, where also
was His roya seat and the temple of God, the prophet Isaiah declares. Say ye to the daughter of
Son, Behold a king cor neth unto thee meek and sitting upon an ass, a colt the foal of an ass.? (Isa.
Ixii. 11, Zech. ix. 9) For, sitting. on an ass's colt, so He entered into Jerusalem, the multitudes
strewing and putting down for Him their garments. And by the daughter of Son he means Jerusalem.

66. So then, that the Son of God should be born, and in what manner born, and where He was
to be born, and that Christ isthe one eternal King?* the prophets thus declared. And again they told

226 Cf. c. 38.

227 Or “flesh”; and so throughout the passage.

228 Cf. Wisd. ix. 15 (R. V.): “For acorruptible body weighs down the soul, and the earthly frame (td ye®deg okfivog) lieth heavy
onamind that isfull of cares:” 2 Cor. v. 1: 1 éniyetog NuU®V eikia tod okrivous: and cf. okAvwpa in 2 Pet. i. 13 f. For the use
of okfjvog in the sense of “body” in Greek literature, see Field, Notes on N.T. Trandation, p. 183; and Stephanus, Thesaurus
Gr. Ling., ad vocem

229 |renaaus quotes the prophecy in the Matthasan form, which differs much from the LXX rendering. Moreover he agrees with
Codex Bezeein reading tfi¢ "Tovdaing for yfj Tovda, and pr for ovdaudg. Justin quotes the words twice in the Matthaean form,
but with the usual yfj Tovda and o0daudg (Ap. 1, 34, Dial. 78).

230 The Arm. word renders tdtpig in Matt. xiii. 54, 57.

2L4My” for “thy” (LXX cov) by oversight. Part of the text is quoted in I11, ix. 2. See also above, c. 36.

232 The Arm. has “and their son for evermore,” and nothing further.

233 The passage is quoted in the Matthaean form, and ascribed to Isaiah from whom the first words come. In St Matthew’ s Gospel
it is ascribed to “the prophet,” though some codicesinsert “Zachariah.” Justin quotesit differently, Ap. 1, 35, Dial. 53.

234 Cf. cc. 36, 56, 95.
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beforehand concerning Him how, sprung from mankind, He should hea those whom He healed,
N\ and raise the dead whom He raised, and be hated and despised and undergo sufferings and be put

128 to death and crucified, even as He was hated and despised and put to death.

67. At thispoint let us speak of His healings. I saiah saysthus. He took our infirmities and bare
our sicknesses: (Isa. liii. 4) that isto say, He shall take, and shall bear. For there are passages in
which the Spirit of God through the prophets recounts things that are to be as having taken place.®®
For that which with God is essayed and conceived of as determined to take place, is reckoned as
having already taken place: and the Spirit, regarding and seeing the time in which the issues of the
prophecy are fulfilled, utters the words (accordingly). And concerning the kind of healing, thus
will He make mention, saying: In that day shall the deaf hear the words of the book, and in darkness
and in me the eyes of the blind shall see. And the same says again: Be strong, ye weak hands and
feeble and trembling knees. be comforted, ye that are of a fearful mind. Be strong, fear not. Behold,
our God will recompense judgment: He will come and save us. Then shall the eyes of the blind be
opened, and the ears of the deaf shall hear: then shall thelame man leap asan hart, and the tongue
of the stammerers shall be plain. And concerning the dead, that they shall be raised, he says thus:
The dead shall be raised, and they that are in the tombs shall be raised. And in bringing these

N\ thingsto pass He shall be believed to be the Son of God.

129 68. And that He shall be despised and tormented and in the end put to death, Isaiah says thus,
Behold, my son shall understand, ¢ and shall be exalted and glorified greatly. Even as many shall
be astonished at thee, so without glory shall thy form be from men. And many races shall be
astonished, and kings shall shut their mouths: for they to whom it was not declared concerning
him shall see, and they who have not heard shall consider. Lord, who hath believed our report?
and to whom hath the arm of the Lord been revealed? We declared before himas a child, asa root
inadry ground: and there isto him no form nor glory: and we saw him, and he had no form nor
beauty: and his form was without honor, meaner than that of other seen: a man in chastisement,
and acquainted with the bearing of pain; for his face was turned away, he was dishonored and
made of no account. He beareth our sins, and for our sakes endureth pain: and we accounted him
to be in pain and chastisement and affliction. But he was wounded for our iniquities, and was
tormented for our sins. The discipline of our peace (was) upon him; by his stripes we were healed.
By these words it is declared that He was tormented; as also David says—And | was tor mented.’
Now David was never tormented, but Christ (was), when the command was given that He should

N be crucified. And again by Isaiah His Word says: | gave my back to scourging, and my cheeks to

130 smiting: and my face | turned not away from the shame of spitting.?® And Jeremiah the prophet

235 Cf. Just. M. Dial. 114: #60’ 8te yap to &ylov mvedua . . . Adyoug pbéyEato mept tdv Emofaively ueAAdvtwv, eOeyybuevov
avToLG WG TOTE YIvouévwY T Kal yeyevnuévwy. It isinteresting to seethat in IV. Iv. 2, Irenaeus actually had given the futurein
this passage. “|pse infirmitates nostras accipiet et languores portabit.”

236 The Arm. text gives the passive (“be understood”); but doubtless the LXX cuvioer was read: the difference is only in the final
letter.

237 The repetition in the Arm. of the word here rendered “tormented” suggests that the same Greek verb would underlie the words
of the prophet (“was tormented for our sins’) and of the psalmist (“And | was tormented”). But in the former case we and
uepaAdkiotat, and this verb does not occur in the LXX of the Psalms. Probably the referenceisto Ps. xxxviii. 8 (9), ékakwbnyv,
taking up €v kakdoet and kekak®@oBoof Isa liii. 4, 7. For the argument cf. Just. M. Ap. 1, 35: 6 pev Aaveld . . . 008¢v tadtwy
#nadev, k.T.A.

238 Cf. c. 34.
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says the same, thus. He shall give his cheek to the smiter: he shall be filled with reproaches. All
these things Christ suffered.

69. Now what follows in Isaiah is this: By his stripes we were healed. All we like sheep went
astray: a man in his way went astray: and the Lord delivered him up to our sins. It is manifest
therefore that by the will of the Father these things occurred to Him for the sake of our salvation.
Then he says: And he by reason of his suffering opened not (his) mouth: as a sheep to the slaughter
was he brought, as a lamb?® dumb before the shearer. Behold how he declares His voluntary coming
to death. And when the prophet says: In the humiliation his judgment was taken away, he signifies
the appearance of His humiliation: according to the form of the abasement was the taking away of
judgment. And the taking away of judgment is for some unto salvation, and to some unto the
torments of perdition. For there is ataking away for a person, and also from a person. So also with

N\ the judgment—those for whom it is taken away have it unto the torments of their perdition: but
131 thosefromwhom it istaken away are saved by it. Now those took away to themselves the judgment
who crucified Him, and when they had done this to Him believed not on Him: for through that
judgment which was taken away by them they shall be destroyed with torments. And from them
that believe on Him the judgment is taken away, and they are no longer under it. And the judgment

isthat which by fire will be the destruction of the unbelievers at the end of the world.

70. Then he says. His generation who shall declare? Thiswas said to warn us, lest on account
of Hisenemiesand the outrage of His sufferings we should despise Him asamean and contemptible
man. For He who endured al this has an undeclarable generation;>* for by generation He means
descent; (for) He who is His Father is undeclarable and unspeakable. Know therefore that such
descent was Hiswho endured these sufferings; and despise Him not because of the sufferingswhich
for thy sake He of purpose endured, but fear Him because of His descent.

71. And in another place Jeremiah says. The Spirit of our face, the Lord Christ;?* and how He
was taken in their snares, of whom we said, Under his shadow we shall live among the Gentiles.
That, being (the) Spirit of God, Christ was to become a suffering man the Scripture declares; and

N is, as it were, amazed and astonished at His sufferings, that in such manner He was to endure

132 sufferings, under whose shadow we said that we should live. And by shadow he means His body.?*

For just asashadow ismade by abody, so aso Christ’ sbody was made by His Spirit.* But, further,

the humiliation and contemptibility of Hisbody he indicates by the shadow. For, as the shadow of

bodies standing upright is upon the ground and is trodden upon, so also the body of Christ fell upon

the ground by His sufferings and was trodden on indeed. And he named Christ’s body a shadow,

because the Spirit overshadowed it, as it were, with glory and covered it.># Moreover oftentimes

when the Lord passed by, they laid those who were held by divers diseases in the way, and on
whomsoever His shadow fell, they were healed.?*

72. And again the same prophet (says) thus concerning the sufferings of Christ: Behold how
the righteous is destroyed, and no man layeth it to heart; and righteous men are taken away, and

239 The Arm. word for “lamb” in this place (amaru) seemsto be a Syriac |oan-word; see the note in Dr. Weber’ s trandation.
201V, IV. 2: “et inenarrabile habet genus.” Cf. Just. M. Ap. 1, 51: 6 tabta tdoxwv dvexdifjyntov #xet to yévog: Dial. 43 and 76.
241 11, xi. 2: “Spiritus enim inquit faciei nostrae Christus Dominus.” See for this whole passage Introd. p. 63.

242 Or “flesh,” as elsewhere.

243 Cf. c. 59, ad fin.

244 The words appear to mean literally: “the Spirit becoming as it were a shadow with glory and covering it (or him).”

245 Thisissaid of St Peter in Actsv. 15.
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no man under standeth. For fromthe face of iniquity isthe taking away of therighteous. peace shall
be hisburial, he hath been taken away from the midst. And who elseis perfectly righteous, but the
Son of God, who makes righteous and perfects them that believe on Him, who like unto Him are
persecuted and put to death?* But in saying: Peace shall be hisburial, he declares how on account
N of our redemption He died: for it isin the peace of redemption: and (also he declares) that by His

133 death those who aforetime were enemies and opposed to one another, believing with one accord
upon Him, should have peace with one another, becoming friends and beloved on account of their
common faith in Him; as indeed they have become. But in saying: He hath been taken away from
the midst, he signifies His resurrection from the dead. Moreover because He appeared no more
after His death and burial, the prophet declares that after dying and rising again He was to remain
immortal, (saying) thus: He asked life and thou gavest (it) him, and length of days for ever and
ever. Now what is this that he says, He asked life, since He was about to die? He proclaims His
resurrection from the dead, and that being raised from the dead He is immortal. For He received
both life, that He should rise, and length of days for ever and ever, that He should be incorruptible.

73. And again David says thus concerning the death and resurrection of Christ: | laid me down
and slept: | awaked, for the Lord received me.?*” David said not this of himself, for he was not
raised after death: but the Spirit of Christ, who (spake) also in other prophets concerning Him, says
here by David: | laid me down and slept: | awaked, for the Lord received me. By sleep he means

N\ death; for He arose again.

134 74. And again David (says) thus concerning the sufferings of Christ: Why did the Gentilesrage,
and the peopl e imagine vain things? Kingsrose up on the earth, and princes wer e gathered together,
against the Lord and his Anointed. (Cf. Actsiv 25 ff.) For Herod the king of the Jews and Pontius
Pilate, the governor of Claudius Caesar,*® came together and condemned Him to be crucified. For
Herod feared, as though He were to be an earthly king, lest he should be expelled by Him from the
kingdom. But Pilate was constrained by Herod and the Jews that were with him against hiswill to
deliver Him to death: (for they threatened him) if he should not rather do this* than act contrary
to Caesar, by letting go a man who was called a king.

And further concerning the sufferings of Christ the same prophet says. Thou hast repelled and
despised us; and hast cast away thine Anointed. Thou hast broken the covenant of my?* servant;
thou hast cast his holiness to the ground. Thou hast overthrown all his hedges; thou hast made his

N\ strongholds to tremble.s* They that pass on the way have ravaged him; he is become a reproach

135 to his neighbors. Thou hast exalted the right hand of his oppressors; thou hast made his enemies
to rejoice over him. Thou hast turned away the help of his sword, and gavest him not a hand in the
battle. Thou hast removed and thrown him down from purification; thou hast overturned histhrone
upon the ground. Thou hast shortened the days of histime, and hast poured forth shame upon him.

245 The same point about “the Just” and “just men” is made by Justin (Ap. 1, 48; Dial. 110).

247 Cf. IV, xlviii. 2; lv. 4.

248 Pj|ate was procurator of Judaea for ten years (27-37). Claudius did not become emperor until A.D. 42. The statement here made
istherefore inconsistent with the chronology of history: but it agrees with the view, expressed in I, xxxiii. 2 ff., that our Lord
reached agatem seniorem, that is, an age between 40 and 50: aview which is largely based on John viii. 57: “Thou art not yet
fifty years old, and hast thou seen Abraham?’ For these words seemed to Irenaaus to show that He could not have been much
less than fifty at the time when they were spoken. See C. H. Turner’s art. “Chronology” in Hastings' Dict. of the Bible.

249 The Armenian is here uncertain.

250 Cf. c. 64 for asimilar oversight.

251 | jt. “for trembling.”
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That He should endure these things, and that too by the will of the Father, he manifestly declared:
for by the will of the Father He was to endure sufferings.

76. And Zechariah says thus. Swvord, awake against my shepherd, and against the man (that
iS) my companion. Smite*? the shepherd, and the sheep of the flock shall be scattered. And this
came to pass when He was taken by the Jews: for al the disciples forsook Him, fearing lest they
should die with Him. For not yet did they steadfastly believe on Him, until they had seen Him risen
from the dead.

77. Again He saysin the Twelve Prophets,?? And they bound him and brought him as a present
to the king. For Pontius Pilate was governor of Judaes, and he had at that time resentful enmity
against Herod the king of the Jews.?* But then, when Christ was brought to him bound, Pilate sent

N Himto Herod, giving command to enquire of him, that he might know of acertainty what he should
136 desire concerning Him; making Christ a convenient occasion of reconciliation with the king.

78. And in Jeremiah He thus declares His death and descent into hell, saying: And the Lord the
Holy One of Israel, remembered his dead, which aforetime fell asleep in the dust of the earth; and
he went down unto them, to bring the tidings of his salvation, to deliver them.?* In this place He
also renders the cause of His death: for His descent into hell was the salvation of them that had
passed away.

And, again, concerning His cross Isaiah says thus: | have stretched out my hands all the day
long to a disobedient and gainsaying people. For thisis an indication of the cross.?* And yet more
manifestly David says. Hunting-dogs encompassed me: %’ the assembly of evil-doers came about
me. They pierced my hands and my feet. And again he says. My heart became even as wax melting
in the midst of my body;?* and they put asunder®® my bones, and again he says. Spare my soul

N fromthe sword and nail my flesh: for the assembly of evil-doers hath risen up against me. 2 (Ps.
137 cxix 120; xxii. 16.) In these words with manifest clearness he signifies that He should be crucified.
And Moses says this same thing to the people, thus: And thy life shall be hanged up before thine

eyes, and thou shalt fear by day and by night, and thou shalt not believe in thy life.

80. And again David says. They looked upon me: they parted my garments among them, and
upon any vesturethey cast lots. For at His crucifixion the soldiers parted His garments as they were

252 *gmite” isinthe singular, asin cod. A of the LXX, which is here followed.

253 Cf. €. 93, and IV, xxix. 5; “in duodecim prophetis Malachias.” Often in Justin.

254 The same interpretation is given by Justin (Dial. 103).

255 Thisis one of the prophecies which Justin declared the Jews had erased from their Scriptures (Dial. 72). It is quoted several
times by Irenaaus: 111, xxii. 1 (asfrom Isaiah); IV, xxxvi. 1 (as from Jeremiah, to whom Justin had attributed it); I. 1 (an alusion
only); Iv. 3 (“alii autem dicentes: Rememoratus . . . causam reddiderunt propter quam passus est haec omnia’); V, xxxi. 1 (with
variations, and no name of author).

256 Cf. c. 46: Barn. XII. 4: Just. M. Ap. 1, 35.

257 Justin (Dial. 104) quotes the passage with kéveg toAlof (as LXX), but in his comment says: o0¢ kai kOvag kel kad kuviyoUs.
Jerome, in his Psalter trandated from the Hebrew, has “venatores,” apparently after Symmachus or Theodotion (see Field,
Origenis Hexapla, ad. loc.). The Arm. isliterally “dogs hunter”; but “hunter” is used adjectivally, and the two words signify
“hounds.” Why roAAot should have disappeared and “ hunter” have taken its place does not seem to be explained by these curious
paralels.

258 |jt. ko1 ag.

259 Or “they sent far”: apparently for é&€npiBunocav of Ps. xxii. 17.

260 “Nail my flesh” comesfrom the LXX. of Ps. cxix. 120, where A. V. has“My flesh trembleth for fear of thee.” Cf. Barn. V, 13:
deioai pov tig Puxfg anod pouaiog kai KaONAwedv Hov TAG odpKag, GTL TOVINPEVOUEVWY CUVAYWYAL ETAVESTNOAV UOL.

64


http://www.ccel.org/ccel/irenaeus/demonstr/png/0144=136.htm
http://www.ccel.org/ccel/irenaeus/demonstr/png/0145=137.htm
http://www.ccel.org/b/bible/asv/xml/asv.Ps.119.xml#Ps.119.120
http://www.ccel.org/b/bible/asv/xml/asv.Ps.119.xml#Ps.119.120
http://www.ccel.org/b/bible/asv/xml/asv.Ps.22.xml#Ps.22.16
http://www.ccel.org/b/bible/asv/xml/asv.Ps.22.xml#Ps.22.17
http://www.ccel.org/b/bible/asv/xml/asv.Ps.119.xml#Ps.119.120

The Demonstration of the Apostolic Preaching St. Irenaeus, Bishop of Lyon

wont; and the garments they parted by tearing; but for the vesture, because it was woven from the
top and was not sewn, they cast lots, that to whomsoever it should fall he should take it.

And again Jeremiah the prophet says. And they took the thirty pieces of silver, the price of him
that was sold, whom they bought from the children of Israel; and they gave them for the potter’s
field, asthe Lord commanded me. (Zech. xi. 13) For Judas, being one of Christ’ s disciples, agreed
with the Jews and covenanted with them, when he saw they desired to kill Him, because he had
been reproved by Him: and he took the thirty staters?! of the province, and betrayed Christ unto
them: and then, repenting of what he had done, he gave the silver back again to the rulers of the

N Jews, and hanged himself. But they, thinking it not right to cast it into their treasury, because it was
138 the price of blood, bought with it the ground that was a certain potter’s for the burial of strangers.

82. And at His crucifixion, when He asked a drink, they gave Him to drink vinegar mingled
with gall. (Cf. Joh. xix. 29) And this was declared through David. They gave gall to my meat, and
in any thirst they gave me vinegar to drink.??

83. And that, being raised from the dead, He was to ascend into heaven, (Ps. Ixviii 17) David
says thus. The chariot of God (is) ten-thousandfold, thousands are the drivers. %2 the Lord (is)
among then in Snai in (his) sanctuary. He ascended up on high, he led captivity captive: he
received, he gave giftsto men. And by captivity he means the destruction of the rule of the apostate
angels.?* He declares also the place where He was to ascend into heaven from the earth. For the
Lord, he says, from Son ascended up on high.?% For over against Jerusalem, on the mount which

N iscalled (the Mount) of Olives, after He was risen from the dead, He assembled His disciples, and
139 expounded to them the things concerning the kingdom of heaven; and they saw that He ascended,
and they saw how the heavens were opened and received Him.

84. And the same says David again: Lift up your gates, yerulers; and beyelift up, yeeverlasting
gates, and the King of glory shall come in. For the everlasting gates are the heavens. But because
the Word descended invisible to created things, He was not made known in His descent to them.
Because the Word was made flesh, He was visible in His ascension; and, when the powers saw
Him, the angels below cried out to those who were on the firmament: Lift up your gates; and be
yelift up, ye everlasting gates, that the King of glory may come in. And when they marvelled and
said: Who is this? those who had already seen Him testified a second time: The Lord strong and
mighty, he isthe King of glory.?®

85. And being raised from the dead and exalted at the Father’ s right hand, He awaits the time
appointed by the Father for the judgment, when al enemies shall be put under Him. Now the
enemies are all those who were found in apostasy, angels and archangels and powers and thrones,

261 |n Matt. xxvi. 15 Cod. Bezae and some other authorities have otetijpag for &pyopia.

262 The Arm. probably represents ’Ev 8¢ ¢ otavpodijvar attév. The 8€og uetd xoAfig peptypévov in Matt. xxvii. 34 (8&og A etc.;
oivov 8BD etc.) was before crucifixion, when “He would not drink.” “when He asked adrink” on the cross (Joh. xix. 29), they
gave Him 8€o¢: but some MSS. add ueta xoAfic. Cf. Barn. VI, 3, 5; Ev. Petr. 5.

263 As though reading ebBuvévtwv (as some MSS. of LXX) for ed6nvodvtwv: so too in the Arm. Psalter, which in the next verse
has after “captive’: “He received booty, he distributed gifts, and gave to the sons of men.” It is possible therefore that here “he
received, he gave’ isareminiscence of his own Psalter on the part of the trandlator.

265 Thisis not a fresh quotation, but part of the comment on the passage before quoted: “The Lord . . . in Sinai in his sanctuary: he
ascended upon high.” Irenaaus seems to have taken it as though it were “in Sion in his sanctuary.”

266 Justin’s interpretation (Dial. 36) makes the humble form of our Lord’ s humanity (&e187g xai dtipog) the reason why He is not
at once recognized. The interpretation given by Irenaaus corresponds to that of the Ascension of Isaiah: see Introd. p. 43.
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who despised the truth. And the prophet David himself says thus: The Lord said unto my Lord, St
N\ onmy right hand, until I make thine enemies thy footstool. And that He ascended thither, whence
140 He had come down, David says. From the end of heaven is his going forth, and his cessation even
at the end of heaven. Then he signifies his judgment: And there is none that shall be hid from his

hea.t.267

86. If then the prophets prophesied that the Son of God was to appear upon the earth, and
prophesied also where on the earth and how and in what manner He should make known His
appearance, and all these propheciesthe Lord took upon Himself; our faith in Him waswell-founded,
and the tradition of the preaching (is) true: that isto say, the testimony of the apostles, who being
sent forth by the Lord preached in all the world the Son of God, who came to suffer, and endured
to the destruction of death and the quickening of the flesh: that by the putting away of the enmity
towards God, which is unrighteousness, we should obtain peace with Him, doing that which is
pleasing to Him. And this was declared by the prophets in the words. How beautiful are the feet of
themthat bring tidings of peace, and of them that. bring tidings of good things. % (Isa. lii. 7) And
that these were to go forth from Judaea and from Jerusalem, to declare to us the word of God, which
isthe law? for us, Isaiah says thus. For from Son shall come forth the law, and the word of the

N Lord from Jerusalem. And that in all the earth they were to preach, David says: Into all the earth
141 went forth their speech, and their words to the ends of the world.

And that not by the much speaking of the law, but by the brevity of faith and love, men were
to be saved, Isaiah says thus. A word brief and short in righteousness:. for a short word will God
make in the whole world. (Cf. Isa. x. 23) And therefore the apostle Paul says: Love isthe fulfilling
of the law: for he who loves God has fulfilled the law. Moreover the Lord, when He was asked
whichisthe first commandment, said: Thou shalt love the Lord thy God with all thy heart and with
all thy strength. 2 And the second is like unto it: Thou shalt love thy neighbor as thyself. On these
two commandments, He says, all the hangeth and the prophets. So then by our faithin Him He has
made our love to God and our neighbour to grow, making us godly and righteous and good. And
therefore a short word has God made on the earth in the world.

88. And that after His ascension He was to be exalted above all, and that there shall be none to
be compared and equalled unto Him, I saiah saysthus:?* Who is he that entereth into judgment (with
me)? Let himstand up against (me). And who ishewho isjustified? Let himdraw near totheLord's

N Son. Woe unto you, for ye shall grow old as a garment, and the moth shall devour you. And all
142 flesh shall be humbled and abased, and the Lord alone shall be exalted in the highest. And that in
the end by His name they should be saved who served God, Isaiah says. And on those who serve

me a new name shall be called, which shall be blessed upon the earth: and they shall blessthetrue

God. And that this blessing He Himself should bring about, and Himself should redeem us by His

267 Thesameinterpretationin 1V, lv. 4: “quoniam illuc assumptus est unde et descendit, et non est qui justum judicium gjus effugiat.”

268 Quoted with asmall differencein I11, xiii. 1.

269 See the comment on the sametext in 1V, Ivi. 3f.; “Si autem libertatis lex, id est, verbum Dei ab apostolis qui ab Hierusalem
exierunt annuntiatum,” €etc.

270 For the abbreviation of the “First Commandment” cf. Just. M. | 93.

271 Almost the same comment isfound in 1V, Iv. 4, where the same combination of textsis made: “Quisquis judicatur, ex adverso
adstet; et quisquis justificatur, appropinquet puero Dei (Arm. Domini); et veevobis. . . in atissimis.”
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own blood, Isaiah declared, saying: No mediator, no angel, but the Lord himself saved them; because
he loved them and spared them: he himself redeemed them.?2

89. That He would not send back the redeemed to the legislation of Moses—for the law was
fulfilled in Christ—but would have them live?”® in newness by the Word, through faith in the Son
of God and love, Isaiah declared, saying: Remember not the former things, nor bring to mind the
things that were in the beginning. Behold | make new (things), which shall now spring up, and ye
shall know (them). And | will make in the wilderness a way, and in the waterless place streams, to
give drink to my chosen race, and to my people whom | have purchased to declare my virtues.?”
Now awilderness and a waterless place was at first the calling of the Gentiles: for the Word had
not passed through them,?> nor given them the Holy Spirit to drink;?”® who fashioned the new way

N of godliness and righteousness, and made copious streams to spring forth, disseminating over the
143 earth the Holy Spirit; even asit had been promised through the prophets, that in the end of the days
He should pour out the Spirit upon the face of the earth.

90. Therefore by newness of the spirit is our calling, and not in the oldness of the letter;?”” even
as Jeremiah prophesied: Behold the days come, saith the Lord, that | will accomplish for the house
of Israel and for the house of Judah the covenant: of the testament?”® which | covenanted with their
fathers, in the day when | took them by the hand to lead them out of the land of Egypt: because they
continued not in the covenant, and | regarded them not, saith the Lord. For thisisthe covenant of
the testament that | will covenant with the house of Israel after those days, saith the Lord: | will
put my laws?™ into their minds, and write themin their hearts; and | will be to them a God, and
they shall be to me a people: and they shall not teach any more every man his neighbour, and every
man his brother, saying, Know the Lord: for all shall know me, from the least to the greatest of

N them. For | will pardon and be merciful unto the sins of their iniquities, and their sins will |
144 remember no more.

91. And that these promises the calling from among the Gentiles should inherit, to whom also
the new testament was opened up,° Isaiah says thus: These things saith the God of Israel: In that
day a man shall trust®! in his Maker, and his eyes shall look to the Holy One of Israel: and they
shall not trust in altars, nor in the work of their own hands, which their fingers have made. For
very plainly this was said of such as have forsaken idols and believed in God our Maker through
the Holy One of Isragl. And the Holy One of Isragl is Christ: and He became visible to men, and
to Him we look eagerly and behold Him; and we trust not in atars, nor in the works of our hands.

272 Cf. ¢. 94. In 111, xxii. 1 we have; “Neque senior (npéofug LXX) neque angelus.”

273 The word means more especially “to live in freedom,”

274 Quoted in IV, Iv. 5, with a brief comment.

275 |V, xxv. 2.: “per omnesillos transiens Verbum,” in connection with “the voice of many waters.”

276 The Greek doubtless was: 008¢ mvedua dytov ndticev avtovs: and the context shows that mvedua must be taken as accusative.
For the general thought of the passage cf. 111, xviii. 1 f.

277 | have followed the simple emendation suggested by the editors: the printed text has “not in our oldness.”

278 After SiaBriknv the words kaviv, o0 katd thv §1a0knv must have been missed by the scribe or tranglator. “ The covenant of
the testament” is only a double rendering of S1x6rixnv: such double renderings occur several timesin this quotation, but | have
not retained them in every case.

219 | jt. “giving my laws’; cf. Heb. viii. 10.

280 Cf. c. 8, and note there.

281 Or “hope”: and so twice below.
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92. And that He should become visible?®? amongst us—for the Son of God became Son of
man—and be found of us who before had no knowledge (of Him), the Word Himself saysthusin
Isaiah: | became manifest to them that sought me not; | was found of them that asked not for me. |
said, Behold, here am|, to a race that called not on my name.

93. And that this race was to become an holy people was declared in the Twelve Prophets?® by
Hosea, thus: | will call that which was not (my) people, my people; and her that was not beloved,

N beloved. It shall come to pass that in the place where it was called not my people, there shall they
145 be called sons of the Living God. (Hos. ii. 23, i. 10) Thisaso is that which was said by John the
Baptist: That God isable of these stonesto raise up sonsto Abraham. For our hearts being withdrawn
and taken away from the stony worship?®* by means of faith behold God, and become sons of
Abraham, who was justified by faith. And therefore God says by Ezekiel the prophet: And | will
give them another heart, and a new spirit will | give them: and | will withdraw and take away the
stony heart from their flesh, and | will give them another heart of flesh: so that they shall walk in
my precepts, and shall keep my ordinances and do them. And they shall be to me for a people, and

| will be to them for a God.

94. So then by the new calling achange of heartsin the Gentiles cameto pass through the Word
of God, when He was made flesh and tabernacled with men; as also His disciple John says. And
his Word was made flesh and dwelt among us. Wherefore the Church beareth much fruit of the
redeemed: because no longer M oses (as) mediator nor Elijah (as) messenger,® but the Lord Himsel f
has redeemed us, granting many more children to the Church than to the first Synagogue;®* as

N |saiah declared, saying: Rejoice thou barren, that didst not bear. The barren is the Church, which
145 never at all in former times presented sonsto God. Cry out and call, thou that didst not travail: for
the children of the desolate are more than of her which hath an husband. Now thefirst Synagogue

had as husband the Law.

95. Moreover Moses in Deuteronomy says that the Gentiles should be the head, and the
unbelieving people thetail. And again he says: Ye provoked me to jealousy with those that are no
gods, and angered me with your idols. and | will provoke you to jealousy with that which is no
nation, and with a foolish nation will I anger you. (Cf. Rom. x. 19) Because they forsook the God
who is, and worshipped and served the gods who are not; and they slew the prophets of God, and
prophesied for Baal, who was the idol of the Canaanites. And the Son of God, who is,? they
despised and condemned, but they chose Barabbas the robber who had been taken for murder: and
the eternal King?® they disavowed, and they acknowledged as their king the temporal Caesar. (So)
it pleased God to grant their inheritance to the foolish Gentiles, even to those who were not of the
polity of God and knew not what God is. Since, then, by this calling life has been given (us), and

282 QOr “manifest,” asin the quotation below.

283 Cf. c. 77. For the quotation cf. I, iv. 1; IV, xxxiv. 12.

284 1V, xiii. 1: “alapidum religione extrahens nos.”

285 Rendering the Greek &yyehog. Cf. c. 88.

286 Both the German translations take the passage to mean: “granting many children to the Church, the assembly of the first-born.”
But it is hard to get this out of the Armenian text, which has “first” and not “first-born.” It seems certain that there is a contrast
between “the Church” and “thefirst Synagogue” (whose husband wasthe Law, asis said below). Thetext can easily be amended
SO as to give the meaning required. Cf. 1V, xlviii. 1. f: “dusesynagogee. . . fructificantes.. . . filios vivos vivo Deo”; 111, vi. i:
“Ecclesia, haec enim est synagoga Dei.” For the quotation and itsinterpretation cf. Just. M. Ap. 1, 53.

287 In the Arm. “who is” refersto “the Son.”

288 Cf. 36, 56, 66.
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God has summed up again for Himself in us the faith of Abraham, we ought not to turn back any
N more—I mean, to the first legidation. For we have received the Lord of the Law, the Son of God;

147 and by faith in Him we learn to love God with all our heart, and our neighbour as ourselves. Now
thelove of Godisfar from all sin,?® and love to the neighbour worketh noill to the neighbour. (Cf.
Rom xiii. 10)

Wherefore also we need not the Law as a tutor. Behold, with the Father we speak, and in His
presence we stand, being childrenin malice,?* and grown strong in all righteousness and soberness.
For no longer shall the Law say, Do not commit adultery, to him who hasno desire at all for another’s
wife; and Thou shalt not kill, to him who has put away from himself all anger and enmity; (and)
Thou shalt not covet thy neighbor’sfield or ox or ass, to those who have no care at all for earthly
things, but store up the heavenly fruits. nor An eye for an eye, and a tooth for a tooth, to him who
counts no man his enemy, but all men his neighbors, and therefore cannot stretch out his hand at
all for vengeance. It will not require tithes of him who consecrates all his possessions to God,**
leaving father and mother and all his kindred, and following the Word of God. And there will be
no command to remain idle for one day of rest, to him who perpetually keeps sabbath,?*? that isto

N\ say, whointhetemple of God, which is man’s body, does serviceto God, and in every hour works
148 righteousness. For | desire mercy, He saith, and not sacrifice; and the knowledge of God more than
burnt offerings. But the wicked that sacrificeth to me a calf isasif he should kill a dog; and that
offereth fine flour, as though (he offered) swine’s blood. But whosoever shall call on the name of
the Lord shall be saved. And there is none other name of the Lord given under heaven whereby
men are saved, save that of God, which is Jesus Christ the Son of God, to which a so the demons

are subject and evil spirits and all apostate energies.

97. By the invocation of the name of Jesus Christ, crucified under Pontius Pilate,?* there is a
separation and division among mankind; and wheresoever any of those who believe on Him shall
invoke and call upon Him and do Hiswill, He is near and present, fulfilling the requests of those
who with pure hearts call upon Him. Whereby receiving salvation, we continually give thanks to
God, who by His great, inscrutable and unsearchable wisdom delivered us, and proclaimed the
salvation from heaven—to wit, the visible coming of our Lord, that is, Hisliving as man?* to which
we by ourselves could not attain: for the things which are impossible with men are possible with
God.Z Wherefore also Jeremiah saith concerning her (i. e. wisdom): Who hath goneupinto heaven,

N\ and taken her, and brought her down from the clouds? Who hath gone over the sea, found her, and
149 will bring her for choice gold? Thereisnone that hath found her way, nor any that comprehendeth
her path. But he that knoweth all things knoweth her by his understanding: he that prepareth the

earth for evermore, path filled it with four- footed beasts:?*® he that sendeth forth the light and it

289 Dr Rendel Harris (Testimonies |, 66) has pointed out that thisis areminiscence of Polycarp; Ep. ad Phil. 3; ‘0 ydp #wv dydnnv
Makpdv €0ty ndong GuapTiag.

290 Cf. c. 46.

291 1V, xxxi. 1: “illi quidem decimas suorum habebant consecratas: qui autem perceperunt libertatem, omnia quaesunt ipsorum ad
dominicos decernunt usus.”

2%2 Just. M. Dial. 12: cappatilerv vudc 6 karvdg vépog Sid mavtdg e0€Aet, kai Oueis uiav dpyoUvteg fuépav eboePelv dokeite.

23311, xlix. 3: "Ev ¢ dvduarti Inood Xp16tod, o0 nravpwdévrog émi Movtiov Metddrov. Cf. Just. M. Ap. ii., 6, Dial. 30, 76, 85.
These words should be taken with c. 96: see Add. Note on p. 151.

2% Quggesting the Greek v &vBpwmiviy avtol moAtteiayv.

295 So quoted in 1V, xxxiv. 5.

2% The Arm. for “beasts’ (xktnv@v) is here “fat (things).”
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goeth; he called it, and it obeyed him with fear; and the stars shined in their watches, and were
glad; he called them, and they said Here we be; they shined with gladness unto him that made
them. Thisis our God: there shall none other be accounted of in comparison with him. He hath
found out every way by knowledge, and hath given it unto Jacob his servant, and to Israel that is
beloved of him. Afterward did he appear upon earth, and was conversant with men. This is the
book of the commandments of God, and of the law which endureth for ever. All they that hold it
fast (are appointed) to life: but such as leave it shall die. Now by Jacob and Israel he means the
Son of God, who received power from the Father over our life, and after having received this
brought it down to us who were far off from Him, when He appeared on earth and was conver sant
with men, mingling and mixing®’ the Spirit of God the Father with the creature formed by God,?*
N\ that man might be after the image and likeness of God.>®
150 This, beloved, is the preaching of the truth, and thisis the manner of our redemption, and this
istheway of life, which the prophets proclaimed, and Christ established, and the apostles delivered,
and the Church in all the world hands on to her children.3® This must we keep with al certainty,
with a sound will and pleasing to God, with good works and right-willed disposition.
99. So that none should imagine God the Father to be other than our Creator, as the heretics
imagine; (for) they despise the God who is, and make gods of that which is not; and they fashion
a Father of their own above our Creator, and imagine that they have found out for themselves
something greater than the truth. For all these are impious and blasphemers against their Creator
and against the Father, as we have shown in the Exposure and Overthrow of Knowledge falsely
so-called. And others again reject the coming of the Son of God and the dispensation of His
incarnation, which the apostles delivered and the prophets declared beforehand, even such as should
be the summing up of mankind, aswe have shown you in brief: and such also are reckoned amongst
those who are lacking in faith. And others receive not the gifts of the Holy Spirit, and cast away
from themselves the prophetic grace,®* watered whereby man bears the fruit of life unto God: and
N\ these are they of whom Isaiah speaks. For they shall be, saith he, as an oak that is stripped of
151 leaves, and as a garden that hath no water. And such are in no wise serviceable to God, seeing
that they cannot bear any fruit.
100. So thenin respect of the three points® of our seal error has strayed widely from the truth.
For either they reject the Father, or they. accept not the Son and speak against the dispensation of
His incarnation; or else they receive not the Spirit, that is, they reject prophecy. And of all such
must we beware, and shun their ways, if in very truth we desire to be well-pleasing to God and to
attain the redemption that is from Him.

297 With the whole of this passage compare |V, xxxiv. 4 ff., especially the words “ praadi caverunt gjus secundum carnem adventum,
per quem commixtio et communio Dei et hominis secundum placitum Patrisfactaest; ab initio preanuntiante VVerbo Dei quoniam
videbitur Deus ab hominibus et conversabitur cum eis super terram et colloqueretur et adfuturus esset suo plasmati”; and
“prassignificant igitur prophetaequoniam videbitur Deus ab hominibus,” words which come again alittle further on.

298 | jt, “with the formation (plasma) of God.”

29 Cf. . 32: V, i. 3, ii. 1, xxxvi. 1, and elsewhere.

300 The samelanguageisfound in the prefaceto Bk. V: “ quod prophetaequidem prasconaverunt . . . perfecit autem Christus; apostoli
vero tradiderunt, a quibus ecclesia accipiens, per universum mundum sola bene custodiens, tradidit filiis suis.” and similar
languagein 1. xlvii. 2.

30111, xi. 12: “propheticam vero gratiam repellunt ab ecclesia.”

302 Ljt. “heads: cf. cc. 6 f.
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ADDITIONAL NOTE.—A new installment has now appeared of the Patrologia Orientalis
(XI1. 5: Paris, 1919), containing a reprint of the Armenian text, with atrandation into English by
the discoverer, Ter-Mekerttschian, and Dr S. G. Wilson. Thisisfollowed by a much more accurate
trand ation into French by the late Pere Barthoulout, S. J., formerly amissionary in Armenia. Among
other valuable notes he points out that the opening words of ¢. 97 have been wrongly separated
from the preceding chapter. The next sentence would then appear to mean: “He is separated and
withdrawn from among men, and (yet) wheresoever,” etc.

On p. 78, n. 5. Compare the fragment attributed to Victorinus of Pettau, printed by Routh, Rell.
[11, 458: “ Summum ergo codum sapientiag” etc. The common source may be“the Elders’ or Papias.
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*apxn, OTL ApxEL

*dyyehog

*GvBpwmog

*dvwdev

*’AAM\G To0T0 TO TG VTl 4110 TOD TATPOG TPOPANOEV YEVVNUX TTPO TAVTWV TGV TOINUATWY GUVTV
TQ Tatpi, Kal TOOTW O TATHP TPOGOUIAEL
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Kal TpooKuvoOueV, Adyw kol aAnOeia TIUOVTEG, K.T.A.
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*ENéyxev

*¢\enoet

*éAeelv

*£V &pXT]
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*¢v OMyw Yfig poplw Te@avOat

*£v deuTEpa XWpa EXOVTEG TVEDUG TE TPOPNTIKOV €V Tpity Tdel.

*€V KAKWOEL

*€v onueiw

*gvépyela

*¢vdiabetov

*¢€ AoWUETWY CWUATIOTOINCNVTX

*£&Dproag abTov €v Ti] dikatokpioiq 6od, 0 0€dg, €k To0 Tapadeicov eig TéVdE TOV KdopOV.

*&&npibunoav

*émdvw tol matdiov

*£1i YTi¢ TOAAGV

* £l TOAL Kapmo@oprioelg ta 8t OAywv D@’ Nudv eipnuéva

*¢niderlic

*¢mAdodnoav

*£M01N0E KAl EKOOUNOE

* EMTAULXOG

*£KTAOLG

*£KT10€ Kal €KOounoe
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Kal TVeLUATOG ayiov, TO év T@ Udatt Téte Aovtpdv motobvTal

*’Enel yap dix E0Aov dnefdAopev avtdv

*Emikatdpatog Xavaav * maic oikétng £otat Toi¢ ddeA@oic avtod

*’Exiacev avtov €v Td mavti

*"EXwV 00

*1 £€ £0vdV ékkAnoia

*1 €€ £0vQV KAfio1C

*1 €miyelog MUV gikio ToO OKNVOUG

*1] YOp KEKANUEVN . .. GTOAN Ol MoTEVOVTEG AVTH €lotv AvOpwTOL.

*n ddtadic

*IYOOHEVOG

*fao1g

*Tva Kal Toi¢ matpdotv TV énayyeAiov arod.

*Tva katapyrion tov Bdvatov kai trv €k VekpOV dvdotaoty deiln

*’Inool¢

*’To0dac ydp mpomdtwp Tovdaiwv, &g’ ol kai td Tovdaiot kaleicOat éoyrikaotl.

*dvoualeat Oedg

*0 €v 101G dddeKka dyyelog

*6 OV TaThp €Ml TAVTWY, 0 8¢ LIOG S1d TAVTWY, TO O dyloV TVEDUA €V TTEOLV.

*0 KOp10G EKTLOE UE XNV TOV 00®V avTOD.

*6 HEV Aaveld . . . 008V TalTwV Emabev, K.T.A.

*0 VEWTEPOG

*6 TOV Kavéva Th¢ GAnOeiag dxAvii €v Eautd Katéxwr, Ov 1 tod Pantiopatog eiAnge

*0 TV andvtwv texvitng Adyoq.

*0 Ta0TA TAGXWV AVEKIYNTOV EXEL TO YEVOG

*0 €yEVeTO

*0V EWPAKEL

*6v TpémoV ydp T TG dumédov aiua obk &vOpwmog memoinkev AN 6 0gdc, k.T.A.
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*Sverdog avOpwnwv

*5&oc

*8€0G UETA XOATG UEULYUEVOV

4T dpxn O LIGG.

*4TL dpxel

411 év €ikdvi Og0D €moinoa TOV &vOpwmoV

* GTLTTOINOEL TO OTEPUA WO T HOTPa TOD 0VpavoD. TOLTESTL TO UM ITavAov gipnuévav: Q¢ waotipet
£V KOOUW

*0 yap €XwV Ayamnyv Hakpdv €6TLV TAGNG AUAPTIOG.

*‘0 Adyoc 8¢ tod 00D £€oTiv 6 LIOG AUTOT, WG TPOEPNUEV” Kl AyyeAog d¢ kaAeital kal dndotoAog:
avTOG Yap amaryyéAAel K. T.A.

*"0Oveldo¢ Uev yap NUIV TO1G £1¢ a0TOV TOTEVOVOLY GVOPWTOLC TAVTAXOD EOTLV.

*Vuiv

*UTEP TPLTOV OVPAVOV

*w¢ Teibwv, o Praféuevog * Pla yap o0 mpdoeott TH Oe®

*( dmdkertat 6 PaciAetov.

*OKOJOUNCEY .. . 1§ yuvaika

*( dmdékeltal

*( dmdkertan

*Bia 0@ o0 mpdoeoTiy * dyadn 6€ YV TAVTOTE CUUTAPESTLY AVTEH

*Ei 00V kai &AAov Tivd Osoloyeiv kai kuptoAoyeiv Td mvedua T dy1dv @ate DUgic mapd TOV matépa
TGOV GAWV Kal TOV XpoTov avtoD.

*Eig énide1€1v 100 amootoAikod KnpUyHaTog

*Kope

*Kai 008 €mti TovTo1g T0 00 oyikOv MUV totatal uépog, GAAG kai TAR00¢ dyyEAwv kal Asitovpy@dv
payev, ob

* AaAnodtw &v Nuiv 6 kKUp1o¢ 'Incod¢ Kol dytov TuedUA, Kol DUVNodTw o€ 8l AUQV. .. .

*Mwvof|§ yeta pdPdov i trv To0 Aaod dmoAVTpwolv EMEUEOn

*MWUGT|G . . . TPAOTOG TOV TPOPNTAOV YEVOUEVOG.

*Omov &¢ Kal Tfig yfig yevvaocOot EueAAev, K.T.A.

*TTal o0V £1€0n 6 Tp®@TOC &vBpwTog; év T¢ mapadeiow dnAovdtt, kabwg yéypamtat

*Ilp&tov ndvtwy iotevoov 81 16 £otiv 6 B4, 6 T& mdvta kTicag kai katapticac, kai motjoag
éx To0 ur) §vtog eig TO efvan T mdvTa, kol TdvTa Xwp@dv, uévog 8¢ dxwpntog Wv.

*T¢ TPOOKVLVEL TAV AoUATOV Kal dylov Tdyua, [o€ Tpookuvel 6 mapdkAntog,] mpo d¢ maviwy 6
ay16G oov maig Inoodg O Xpiotdg, O KUPLog Kal B0¢ NUAV, 600 d¢ AyyeAog Kal TG SUVAUEWS
APXLOTPATNYOS KAl GpXLEPELS ALWIVIOG KAl ATEAEVTNTOG, OE TTPOoKUVODGL €V

*TWThHp
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*Td Trvedua o0V kal TV SUvaurv Thv Tapd o0 00D 008Ev dAAo vofjoat O4uic fj Tov Adyov, 66 kai
TPWTOTOKOG T( Oe® 0T . . . kKAl ToUTO EAOOV Ml TV TapBEvov Kal émioKidoav o 81 cuVoLGLag
AN d1 Suvapew EyKOUOVA KATESTNOE

*Tpiag

*®¢eioal yov tig Yuxig ano poupaiog kol KaONAWGOV HoL TAG 6ApKAG, OTL TOVNPEVOUEVWV
cuVaywYyal EMavESTNOGV UOL.

*X

* XAy Taig

*Xdau

*Xavaav

*Xp1oTog UEV KaTa TO KEXpiobal kal kooufoat Ta mavta 31 avTol ToV Beov Aéyetat

*Xp1oTO¢ ZWTHp

*a0TOG Yap EVVOpwmnoev, tva NUeic Osomoind®duev

*yéyovag yap 0edg. . . €0gomo1nOng aBdvatog yevvnOeic: o0 yap mtwyevel Be0¢ kal o€ OOV TONGOG
gi¢ 86&av avtol

*YEVVnua

*y ‘Tovda

*delkvutat

*d1x E0Aov TAAY PavePOG TOIG TIaGLY €yEveTo, Emdelkviwy T UPog Kal ufikog Kail mTAGTog év
£aUTO KA, WG €N T1g TOV TpoPefnrdtwv mpesPutépwy, 1k TG EKTAoEWS TOV XELPDV TOLG VO
Aaovg i Eva BedV cuvaywv

*d10 TAVTOG

*d1ax TG &pxiig

*d10 TFiG EKTACEWG TOV XELPOV

*d1adnknv

*dtakoviV

*Srapevel

*JoptaAwtog

*€lc oLVAYWYNV

*elte £NTQ 00paVOl, 00¢ TIvEG GptOpodoty kat Emavafacty

*c0ONVOLVTWY

*€00VVOVTWV

*e0Aoyeite ovpavol

*€UpEON

*€0XpPNOTOG

*Oavpalévtwy Ta yeyevnuéva

*Ociag

*OcomoreicBon

*kdveg ToAAol

*KUpLOG

*kal €didagav avTag eapuakeiac kal émaoldac kal prlotupiag, kai tag futdvag édAwoav adTaig
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*kal £keibev £EePANOT i Tavde TOV KOoUOV TTAPAKOVGAG

*kal &’ OvOUaTog ayiov, 6 1 TOV TPoPNTAOV TPoekHpLée T Katd TOV Incodv ndvta

*Kal EnwvOopacev Mwuofi¢ Tov Avor) viov Navr| Incodv

*kal £0T1v 0 Be0¢ dOpaTOG Kal &pdoITOg TOIC YEVVNTOIG

*xai 811 Tanervog Eotat mpGrov dvOpwmog, eita UPpwdoeTat

*kai Badog

*Kal €1 un ovvnvwdn 6 dvBpwmog Td Be®, 0Ok av NILVNON peTaoxelv th§ dgBapaoiag

*Kal KUPLOG £0TL TApA KLPIoL TOD £V TG 0VPAVE, TOVTESTL TOD TTOINTOV TWV GAwV, AaPwv To Tadta
AmEVEYKETV T0OOHO1G K.T.A.

*kal cuvrapapeVvel T@ NALw, Kal TPO TG GEANVNG YEVEAS YEVEQDV

*Kal TNV EYEPOLV €K VEKPQOV Kal TNV EVEapKOV €1 TOUG 0VPAVOUS AvAAnPLy

*kal xpioat

*kabwg dUvauig Nuiv

*kabwg 31 MaAayiov Tob dyyélov ¢noiv.

*KAVAV, 00 Kata TV dtadnknv

*KAVWV

*Kat avTtov
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*kot\ia

*kolAlag

*KINVQV
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* Aowudv

*un laBévtag idoavto kat £tt vOv idvtal

*un
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*ued’ Euddv

*ued’ Gv €0BVG dopradwtog VYTV 1) yii Tovdaiwv Tapeddon.

*ued’ dudv
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*UETA XOAT|G
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*cwtnpia
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*TOUG EMTA OVPAVOLS . . . TPOSKAAOVUEVOL

*10i¢ Pwpaiolg
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*Agnitio enim Patris Filius.

Alii autem manifestum adventum Domini contemnunt, incarnationem €jus non reci pientes.

* Ante solem permanebit nomen gusin ssecula, et ante lunam sedes gjus

* Audistis mensos esse cadosin palma. . . qui comprehendit terram pugillo.

*Beatus qui erat antequam nasceretur

*Cujus et stellam Y saias quidem sic prophetavit: Orietur stella ex Jacob, et surget dux in Israel.

*Cum quo et loquebatur Pater: Faciamus

*Deum

*Dissolvens enim eam quaein initio in ligno facta fuerat hominis inobedientiam, obediens factus
est usque ad mortens, mortem autem crucis

*Ecclesia, hac enim est synagoga Del.

Et manifestat quoniam homo, in eo quod dicit: Butyrum et mel manducabit

* Et quemadmodum protoplastusille Adam de rudi terraet de adhuc virgine—nondum enim pluerat
Deus, et homo non erat operatus terram

*Et sic unus Deus Pater ostenditur

*Et unxit quidem Pater, unctus est vero Filius, in Spiritu qui est unctio,

Filium enim hic significat, qui et Abrahae collocutus sit, a Patre accepisse potestatem judicandi
Sodomitas propter iniquitatem eorum.

*Homo est autem temperatio animaeet carnis

*In eo autem quod dixerit: Ipse Dominus dabit signum

*Invidens homini, apostata a divinafactus est lege: invidiaenim alienaest a Deo.

oI pseinfirmitates nostras accipiet et languores portabit.

*Malachias, qui et angelus Domini vocatus est.

*Malitia parvuli

*Moyses igitur recapitulationem universaelegis. . . in Deuteronomio faciens.

*Nam prophetia est praedicatio futurorum.

*Negue senior

*Nunc autem quod fuit qui perierat homo, hoc salutare factum est Verbum . . . non alteram quandam,
sed illam principalem Patris plasmationem in se recapitulans, exquirensid quod perierat.

*Omnia ergo recapitulans, recapitulatus est et adversus inimicum nostrum hellum, provocans et
elidens eum qui in initio in Adam captivos duxerat nos

*Patris omnium, qui operatus est incarnationem gjus.

* Quemadmodum autem adunari possemus incorruptelaeet immortalitati, nisi prius incorruptela et
immortalitas facta fuisset id quod et nos?

*Quisquis judicatur, ex adverso adstet; et quisquis justificatur, appropinquet puero Dei (Arm.

*Quod, cum aprincipio filius dei fuisset, generari denuo haberet secundum carnem

*Quoniam facies omnia juxta typum eorum quaevidisti in monte

*Salvator

* Satana enim verbum Hebrai cum apostatam significat.

*Si autem libertatis lex, id est, verbum Dei ab apostolis qui ab Hierusalem exierunt annuntiatum,

* Spiritu quidem pragoarante hominem in Filium Dei, Filio autem adducente ad Patrem, Patre autem
incorruptelam donante
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*Spiritus

* Summum ergo codum sapientise

*Super omnia

*Tibi Cherubim et Seraphim incessabili voce proclamant: Sanctus, sanctus, sanctus

«Utrosque enim Del appellatione signavit Spiritus: et eum qui ungitur Filium, et eum qui ungit, id
est, Patrem.

*VVade mecum

*Verbo suo confirmans et Sapientia compingens omnia.

*Verbum . . . prasstat Spiritum omnibus quemadmodum vult Pater

*Vere igitur cum Pater sit Dominus et Filius vere sit Dominus, merito Spiritus Sanctus Domini
appellatione signavit eos.

alapidum religione extrahens nos.

e adaptavit

sadornavit

sadunitus

alii autem dicentes: Rememoratus . . . causam reddiderunt propter quam passus est haec omnia

e apertionem hageditatis

earguet gloriosos terrae.

sartifex

* assuescens hominem portare gjus Spiritum

*COMMUNIO

»complexus homo Spiritum Dei.

econdens et faciens omnia. . . Verbo virtutis suae et omnia aptavit et disposuit Sapientiasua. . .
qui fecit ea per semetipsum, hoc est per Verbum et per Sapientiam suam

*CuUi repositum est

*cujus et diem passionis non ignoravit, sed figuratim pramuntiavit eum, Pascha nominans.

ede fructu ventris tui

eduaesynagogee. . . fructificantes. . . filios vivos vivo Deo

*dux

*ea gquaeex gentibus est ecclesia.

*eam queeest a Mariain Evam recirculationem significans

eecclesiee. . . quam non Moyses quidem famulus Del, sed Jesus filius Dei in hagreditatem dabit.

secclesia

eerat enim homo pro patribus certans

*et inenarrabile habet genus.

*etenim mundus ex omnibus

*existens semper apud Patrem

figuratio sua

*homo justus

«illi quidem decimas suorum habebant consecratas: qui autem perceperunt libertatem, omnia quae
sunt ipsorum ad dominicos decernunt usus.”

*in duodecim prophetis Maachias.
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*in hoc mundo existens, et secundum invisibilitatem continet quaefacta sunt omnia, et in universa
conditione infixus (Arm. “and in al this world in-crucified "), qguoniam Verbum Dei gubernans
et disponens omnia.

*in novissimis temporibus nove effusus est in nos.

*in omnibus autem et nos, et hunc mundum qui est secundum nos

*in omnibus ergo est et hasc quaesecundum nos est conditio

ein principio in capite, in filio

o|eifici oculi

eladifici oculi gusavino, et candidi dentes g/us quam lac.

emagni consilii patris nuntius

eminores et novissimi averbo dei et spiritu gus.

*neque angelus.

*non cum vi . . . sed secundum suadelam . . . suadentem, non vim inferentem

*non enim aliena sed sua tradidit ei

s0stensio

e palpabilis

epassibilis

per Malachiam loquens, qui nuncupatur et angelus

eper Spiritu quidem ad Filium, per Filium autem ascendere ad Patrem.

eper omnesillos transiens Verbum

*plasmatus

« pragdi caverunt g us secundum carnem adventum, per quem commixtio et communio Dei et hominis
secundum placitum Patris facta est; ab initio praanuntiante Verbo Del quoniam videbitur

eprassignificant igitur prophetaequoniam videbitur

e presbyteri apostolorum discipuli

*pro patribus

*propheticam vero gratiam repellunt ab ecclesia.

*qui Verbo et Sapientiafecit et adaptavit omnia.

*qui novissimis temporibus homo in hominibus factus est, ut finem conjungeret principio, id est,
hominem Deo.

equi omniaVerbo fecit et Sapientia adornavit

equi portant Spiritum gjus.

*qui, cum esset aprincipio filius dei, regeneratus est denuo secundum carnem

equod et erat.

equod prophetae quidem praeconaverunt . . . perfecit autem Christus; apostoli vero tradiderunt, a
quibus ecclesia accipiens, per universum mundum sola bene custodiens, tradidit filiis suis

equoniam illuc assumptus est unde et descendit, et non est qui justum judicium gus effugiat.

equoniam non ab initio dii facti sumus, sed primo quidem homines, tunc demum dii

erestaurans suo plasmati quod dictum est in principio, factum esse hominem secundum imaginem
et similitudinem Dei

*secundum autem quod Deus erat non secundum gloriam judicabat neque secundum loquelam
arguebat.

*semper cum Patre erat.

*septens cad 0s
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*sic se habere

*SuUpra puerum

stestamentum evangelii apertum et universo mundo lectum

«testamentum hominibus aperiens

eunitus et consparsus suo plasmati

eunitus et consparsus suo plasmati secundum placitum Patris, et caro factus.
e ut resurrectionem manifestet

suti virginis Eveevirgo Mariafieret advocata.

evani autem qui in aliena dicunt Dominum venisse, velut aliena concupiscentem
svenatores

svenit et stetit super caput pueri.

evisibilem et palpabilem

Index of Pages of the Print Edition

il iv v viviiviiixx1234567891011 12 13 14 15 16 17 18 19 20 21 22 23 24 25 26 27
28 29 30 31 32 33 34 35 36 37 38 39 41 42 44 45 46 47 48 49 50 51 52 53 54 55 56 57 58 59 60
61 62 63 64 65 66 67 68 69 70 71 72 73 74 75 76 77 78 79 80 81 82 83 84 85 86 87 88 89 90 91
92 93 94 95 96 97 98 99 100 101 102 103 104 105 106 107 108 109 110 111 112 113 114 115 116
117 118 119 120 121 122 123 124 125 126 127 128 129 130 131 132 133 134 135 136 137 138 139
140 141 142 143 144 145 146 147 148 149 150 151 152 153 154 155

89



	Cover
	About this book
	Table of Contents
	Title Page
	PREFACE
	CONTENTS
	Introduction
	I. The Document and Its Value
	II. The Debt of Irenæus to Justin Martyr
	III. The Doctrine of the Holy Spirit in Justin and Irenæus

	The Demonstration of the Apostolic Preaching
	Index Locorum
	General Index
	Publications of the S.P.C.K.
	Indexes
	Index of Scripture References
	Greek Words and Phrases
	Latin Words and Phrases
	Index of Pages of the Print Edition


