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TRANSLATOR'S PREFACE.

The ardent wish manifested by the Faithful for an
acquaintance with the valdable writthgs st ST. Licuori,
induced me to undertake the Translation of his History of
Heresies, one of his greatest works. The Holy Author was
induced to write this work, to meet the numbers of infidel
publications with which Europe was deluged in the latter
half of the last century. Men’s minds were then totally
' unsettled ; dazzled by the glare of a false philosophy, they
turned away from the light of the Gospel. The heart of the
Saint was filled with sorrow, and he laboured to avert the
scourge he saw impending over the unfaithful people. He
implored the Ministers of his Sovereign to put the laws in
force, preventing the introduction of irreligious publica-
tions into the Kingdom of Naples; and he published this
work, among others, to prove, as he says, that the Holy
Catholic Church is the only true one—the Mistress of
Truth—the Church, founded by Jesus Christ himself,
which would last till the end of time, notwithstanding the
persecutions of the infidel, and the rebellion of her own
heretical children. He dedicates the book to the Marquis
Tanucci, the Prime Minister of the Kingdom, whom he
praises for his zeal for religion, and his vigorous execution
of the laws against the venders of infidel publications. He
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ional works, but his Historical and Theological writings,
uso, have been in such request: but, while he wrote for the
people, we are not to imagine that he did not also please
the learned. His mind was richly stored with various
knowledge; he was one of the first Jurists of his day ; his
Theological science elicited the express approbation of the
greatest Theologian of his age—Benedict XIV.; he was
not only a perfect master of his own beautiful language,
but profoundly read in hoth Greek and Latin literature
1lso, and a long life constantly employed in studies, chiefly
ecclesiastical, qualified him, above any man of his time, to
become an Ecclesiastical Historian, which no one should
attempt unless he be a general—I might almost say a
universal, scholar: so much for the Historical portion of
the work.

In the Second Part, the Refutation of Heresies, the Holy
Author comprises, in a small space, a vast amount of
Theological information ; in fact, there is no Heresy which
cannot be refuted from it. Not alone are the usual Here-
sies, which we have daily to combat—such as those opposed
to the Real Presence, the Authority of the Church, the

etrine of Justification, clearly and diffusely refuted, but
those abstruse heretical opinions concerning Grace, Free
Will, the Procession of the Holy Ghost, the Mystery of the
Incarnation, and the two Natures of Christ, and soforth,
are also clearly and copiously confuted ; the intricacies of
Pelagianism, Calvinism, and Jansenism, are unravelled,
and the true Doctrine of the Church triumphantly vindi.
cated. The reader will find, in general, the quotations
from the Fathers in the original, but those unacquainted
with Latin will easily learn their sentiments from the text.
The Scripture quotations are from the Douay version.
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.AUTHOR'S PREFACE.

1. My objedt in writing this ‘work is to prove that the Roman
Catholic Church is the only true one among so many other
Churches, and o show how carefully the Almighty guarded her,
and brought her victoriously through all the persecutions of her
enemies. Hence, as St. Ireneus says (Lib. 3, cap. 3, n. 2), all
should depend o1 the Roman Church as on their fountain and
head. This is the Church founded by Jesus Christ, and propa-
gated by the Apatles; and although in the commencement
persecuted and conradicted by all, as the Jews said to St. Paul
in Rome: “ For as twoncerning this sect (thus they called the
Church), we know tlat it is gainsayed everywhere” (Acts, xxviii.
22); still she always remained firm, not like the other false
Churches which in the beginning numbered many followers, but
perished in the end, a3 we shall see in the course of this history,
when we speak of the Arians, Nestorians, Eutychians, and Pe-
lagians; and f any sect still reckons many followers, as the
Mahometans. Lutherans, or Calvinists, it is easy to sce that they
are upheld, not by the love of truth, but either by popular
ignorance, or relaxation of morals. St. Augustin says that
heresies ar: only embraced by those who, had they persevered in
the faith, #ould be lost by the irregularity of their lives. (St.
Aug. de 7a. Rel. c. 8.)



Digitized by GOOS[Q



Digitized by GOOS[Q



Digitized by GOOS[Q



Digitized by GOOS[Q



Digitized by GOOS[Q



Digitized by GOOS[Q



Digitized by GOOS[Q



AUTHOR'S PREFACE. 31

the cares of my Bishoprick, so that I could not give a critical
examination, many times, to the facts I state, and, in such case, I
give the various opinions of different authors, without deciding
myself on one eide or the other. I have endeavoured, however,
to collect all that could be found in the most correct and notable
writers on the subject; but it is not impossible that some learned
persons may be better acquainted with some facts than I am.
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AND THEIR REFUTATION. 343

Faith, confessed to a priest, and declared on the scaffold, that it
was merely the ambition of obtaining the crown for his famil
that caused him to dissemble his Faith, and that he considered his
punishment now a grace from God to procure his salvation. His sons
and others, executed for the same crime, made a similar declaration.
It is melancholy to see in this history so many persons condemned
to death for trying to elevate themselves above their sphere, and
how England became immediately on her loss of the Faith a field
of slaughter for her children (13).

8EC. III.—MARY'S REIGN.

21. Mary refuses the Title of Head of the Church; rcpeals her Father's and Brother's
Laws ; Cranmer is condemned to be burned, and dies a Heretic ; Mary sends off all
Heretics from her Court. 22. Cardinal Pole reconciles England with the Church;
her Marriage with Philip 11., and Death.

21. Tue good Queen Mary, on her accession to the throne, re-
fused to take the impious title of Head of the Church, and imme-
diately sent ambassadors to Rome, to pay obedience to the Pope.
She repealed all the decrees of her father and brother, and re-
established the public exercise of the Catholic religion (1). She
imprisoned Elizabeth, who twice conspired against her, and, it is
said, she owed her life to the intercession of King Philip. She
opened the prisons, and gave liberty to the bishops and other
Catholics who were confined; and on the 5th of October, 1553,
the Parliament rescinded the iniquitous sentence of Cranmer,
Archbishop of Canterbury, by which he declared the marriage of
Catherine and Henry null and void, and he was condemned to be
burned as a heretic.  'When the unfortunate man found that he
was condemned to death; he twice retracted his errors; but when
all this would not save him from being burned, he cancelled
his retractation, and died a Calvinist (2). By the Queen’s orders,
the remains of Bucer and Fagius, who died heretics, were exhumed
and burned; and thirty thousand heretics were banished the king-
dom, comprising Lutiemns, Calvinists, Zuinglians, Anabaptists,
Socinians, Seekers, and such like. The Seekers are those who are
seeking the true religion, but have not yet found it, nor ever will
out of the Catholic Church alone; because in every other religion,
if they trace it up to the author, they will find some impostor, whose
imagination furnished a mass of sophisms and errors.

22. Mary, likewise, proclaimed the innocence of Cardinal Pole,
and requested Julius ILI. to send him to England as his Legate a
latere. He arrived soon after, and, at the request of the 5ueen,
reconciled the kingdom again to the Church, and absolved it from

(18) Varillas, . 20, p. 202, a. 211; Nat. Alex. £ 19, ¢. 13, art. 5; Gotti, c. 114, ser. 1,
» 4; Hermant, c. 268. (1) Bartol. L 1, c. 3; Nat. Alex. loc. cit. ; Hermant, ¢. 269 ;
Varillas, ¢. 2, /. 20, p. 212; Gotti, c. 114, sec. 2, a. 1. (2) Varillas, 1 21, p. 262;
Gottl, ibid. . 4; Hermant, loc. cit.; Bossuet, Ist. [ 7, n. 108. (8) N:ut. Alex. ibid.;
Gottl, loc. cit. . 4.
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390 THE HISTORY OF HERESIES.

renounced the Roman Catholic Church altogether, and established
what he called the German Catholic Church. He was soon joined
by another priest of the same stamp, Czerski; and numbers of the
Rationalists of Germany, having no fixed religious principles of any
sort, ranked themselves under the banners of the new apostles, not
throu%h any love for the new form of faith, but hoping to destroy
Catholicity. We have seen, however, at their last erence, that
they have abolished Christianity itself, and the sect, as it is, is
already nearly extinct.

v -
. L,

7

.;:..4;'{'._'.'.. .
KT TR AN .
END OF THE WHSTORY.
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AND THEIR REFUTATION. 435

when he is the Spirit of the Son?” And the reason is cvident,
since he could not be called the Holy Ghost of the Son, because
the Person of the Holy Ghost is consubstantial to the Son, as the
Greeks said: for otherwise the Son might be called the Spirit of
the Holy Ghost, as he is also consubstantial to the Holy Ghost.
Neither can he be called the Spirit of the Son, because he is the
instrument of the Son, or because he is the extrinsic holiness of
the Son, for we cannot speak thus of the Divine Persons; there-
fore, he is called the Spirit of the Son, because he proceeds from
him. Jesus Christ explained this himself, when, after his Resur-
rection, he appeared to his disciples, and * breathed on them, and
said to them, Receive ye the ﬁoly Ghost,” &c. (John, xx. 22).
Remark the words, *“ he breathed on them, and said,” to show
that, as the breath proceeds from the mouth, so the Holy Ghost
proceeds from him. Hear how beautifully St. Augustin (3)
explains this ge: “ We cannot say that the Holy Ghost does
not proceed from the Son also, for it 18 not without a reason that
he is called the Spirit both of the Father and of the Son. 1
cannot see what other meaning he had when he breathed in the
face of his disciples, and said, Receive the Holy Ghost. For that
corporeal breathing was not, indeed...... the substance of the
H;Yy Ghost, but a demonstration, by a congruous signification,
that the Holy Ghost did not proceed from the Father alone, but
from the Son likewise.”

5. It is proved, thirdly, from all those passages of the Holy
Scripture, in which it is said that the Son has all that the Father
has, and that the Holy Ghost receives from the Son. Hear what
St. John says: ¢ But when he, the Spirit of Truth, is come, he
will teach you all truth. For he shall not speak of himself; but
what things soever he shall hear, he shall speak, and the things
~ that are to come he shall show you. He shall glorify me; because
he shall receive of mine, and shall show it to you. All things
whatsoever the Father hath are mine. Therefore, I said, that he
shall receive of mine, and show it to you” (John, xvi. 13, &c.)
It is expressly laid down in this passage, that the Holy Ghost
receives of the Son, *shall reccive of mine;” and when we speak
of the Divine Persons, we can never say that one receives from
the other in any other sense but this, that the Person proceeds
from the Person he receives from. To receive and to proceed
is just the same thing, for it would be repugnant to sense, to say
that the Holy Ghost, who is God equal to the Son, and of the
same Nature as the Son, receives from him either knowledge or
doctrine. It is said, therefore, that he receives from the Son,
because he proceeds from him, and from him receives, by com-
munication, the Nature and all the attributes of the Son.

(8) St. Augus. L 4, de Trin. c. 20.
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to himself. God exists of necessity; he is a necessary Being that
always did and always will exist; he gives existence to all other
creatures; if he ceased to exist, all other things, likewise, would
cease to exist. Let us return to the point. The Father is the
principle (principium) of the Divinity, and is distinguished from
the Son by the oppusition that exists between the producer and
produced. On the other hand, those things in God, which have
norelative opposition among themselves, are 1n nowise distinguished,
but are one and the same thing. The Father, therefore, is the same
with the Son, in all that in which he is not opposed relatively to
the Son. And as the Father is not relatively opposed to the gon,
nor the Son to the Father, by both one ang tKe other being the.
principle in the spiration of the Holy Ghost, therefore, the {fioly
Ghost is spirated, and proceeds from the Father and the Son; and 1t
18 an Article of Faith, defined both by the Second General Council of
Lyons, and by that of Florence, that the Holy Ghost proceeds from
one principle and from one spiration, and not from two principles
nor from two spirations. *“ We condemn and reprobate all,” say
the Fathers of Lyons, * who rashly dare to assert that the Holy
Ghost proceeds from the Father and the Son, as from two principles,
and that he does not proceed from them as from one principle.”
The Fathers of the Council of Florence * define that the l’foly
Ghost proceeds from the Father and the Son eternally, as from one
principle, and by one spiration.” The reason is this (6): ‘ Because
the power of spirating the Holy Ghost is found in the Son as well
as in the Father, without any relative opposition. Hence, as the
world was created by the Father, and the Son, and the Holy Ghost,
still, because the power of creating appertains equally to the three
Persons, we say, God the Creator; so, because the power of spirating
the Holy Ghost is equally in the Father and in the Son, therefore,
we say that the principle is one, and that the spiration of the Holy
Ghost is one. e now pass on to other proofs of the principal
puint, that the Holy Ghost proceeds from tﬁe Father and the Son.

8. The procession of the Holy Ghost from the Father and the
Son is proved, fourthly, by the following argument used by the
Latins against the Greeks, in the Council of Florence. If the
Holy Ghost did not proceed from the Son also, there would be no
distinction ; the reason is, because, as we have already said, there
is no real distinction in God between those things between which
there is not a relative opposition of the producer and the produced.
It the Holy Ghost did not proceed also from the Son, there would
be no relative opposition between him and the Son, and, conse-
quently, there would be no real distinction; one person would not
be distinct from the other. To this convincing argument the
Grecks replied that even in this case there would be a distinction,

(6) St. Greg. Nyss. /. ad Ablav,
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revived” (Rom. vii. 8, 9). St. Augustin, explaining how it is that
the knowledge of the law sooner renders us guilty than innocent,
says that this happens (1), because such is the condition of our
corrupt will, that, loving liberty, it is carried on with more vehe-
mence to what is prohibited than to what is permitted. Grace is,
therefore, that which causes us to love and to do what we know we
ought to do, as the second Council of Carthage declares: ** Ut
Huod faciendum cognovimus, per gratiam prestatur, etiam facere

irigamus, atque valeamus.” Who, without grace, could fulfil the
first und most important of all precepts, to love God? ¢ Charity is
from God” (1 John, iv. 9). ¢“The charity of God is poured forth into
our hearts by the Holy Ghost, who is given to us” (Rom. v. 5).
Holy charity is a pure gift of God, and we cannot obtain it by our
own strength. “ Amor Dei, quo pervenitur ad Deum,non est nisia
Dco,” as St. Augustin says (2). ithout grace how could we con-
quer temptations, especially grievous ones? Hear what David says:
“Being pushed, I was overturned, that I might fall, but the Lord
supporteg me” (Psalms, cxvii. 13). And Solomon says: * No one
can be continent (that is, resist temptations to concupiscence), except
God gave it” (Wisdom, viii. 21). Hence, the Apostle, speaking of
the temptations which assault us, says: ¢ But in all these things we
overcome, because of him that hath loved us” (Rom. viii. 37). And
again, * Thanks be to God, who always maketh us to triumph in
Christ” (2 Cor. ii. 14). St. Paul, therefore, thanks God for the
victory over temptations, acknowledging that he conquers them
by the power of grace. St. Augustin 53) says, that this gratitude
would be in vain 1f the victory was not a gift of God: * Irrisoria
est enim illa actio gratiarum, si ob hoc gratiz aguntur Deo, quod
non donavit ipse, nec fecit.” All this proves how necessary grace
is to us, either to do good or avoid evil.

4. Let us consider the theological reason for the necessity of
grace. The means should always be proportioned to the end.
Now, our eternal salvation consists in enjoying God face to face,
which is, without doubt, a supernatural end; therefore, the means
which conduce to this end should be of a supernatural order, like-
wise. Now, everything which conduces to salvation is a means
of salvation; and, consequently, our natural strength is not sufficient
to make us do anything, in order to etcrnal salvation, unless it is
clevated by grace, for nature cannot do what is beyond its
strength, and an action of a supernatural order is so. Besides
our weak natural powers, which are not able to accomplish
supernatural acts, we have the corruption of our nature, occasioned
by sin, which even is a stronger proof to us of the necessity of
grace.

(1) St. Augus. I de Spir. S. et litt.  (2) St. Augus. L 4, con. Julian. . 3.  (4) St.
Awgus. loc. cit. ad Corinth.
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fore, in him a human Person, besides the Divine person. We answer
that the humanity of Christ was complete by reason of nature, for it
wanted nothing, but not by reason of the Person, because the Person
in which the nature subsisted and was comprised was not a human
but a Divine Person,and, therefore, we cannot say that there were two
Persons in Christ, for one Person alone, that of the Word, sustains
and comprises both the Divine and human nature.

17. They object, fifthly, that St. Gregory of Nyssa and St.
Athanasius have sometimes called the humanity of Christ the house,
the domicile, and the temple of God the Word. Besides that, St.
Athanasius, Eusebius of Ceserea, and St. Cyril himself, have spoken
of it as the instrument of the Divinity. St. Basil calls Christ
“ Deiferous,” the bearer of God. St. Epiphanius and St. Augustin,
“ Hominem Dominicum,” and St. Ambrose and St. Augustin, in the
“Te Deum,” say that the Word assumed man. We answer, that
the Fathers, as we have already seen, have clearly expressed that
Christ is true God and true man, so that if there be any obscure

assage in these words it is easily cleared up by many others. St.
%a.sil calls Christ the God-bearing man, not Kecause he admits a
human person in Christ, but to quash the error of Apollinares, who
denied that Christ had a rational soul, and the holy Father only
intended, therefore, to show by this expression that the Word
assumed both a body and soul; when St. Ambrose and St. Augustin
say that the Word assumed man, * assumpsit hominem,” they oniy
use the word * hominem” for human nature.

18. We may as well also here refute the errors of the Bisho
Felix and Ehpandus, who taught (ch. v. n. 39), that Jesus Christ
as man was not the natural, but only the adopted Son of God. .
This opinion was condemned by several Councils, and also by the
PopesAdrian and Leo X. The learned Petavius (1) says thatitis
not actually heretical, but at all events it is rash, and approaching
to error, for it is more or less opposed to the unity of the Person of
Christ, who, even as man, shoulg be called the natural, and not the
adopted Son of God, lest we might be drawn in to admit that in
Christ there were two Sons, one natural, and the other adopted.
There are, however, two reasons to prove that Christ as man should
be called the natural Son of God; the more simple one is found in
that passage of the Scriptures, in which the Father speaks of the
eternal and continual generation of the Son: ¢ Thou art my Son,
this day have I begotten thee” (Psalms, ii. 7). Hence, as the
Divine Son was generated previous to his Incarnation, without
being personally united to human nature by the flesh, so when he
took flesh he was %enerated, and is always generated, with human
nature, hypostatically united to the Divine Person; and hence the
Apostle, speaking of Christ as man, applies to him the text of

(1) Petav. 1. 7,¢. 4,n. 11, et ¢. 5, n. 8.
2 a
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and St. Peter answered: “ Thou art Christ, the Son of the living
God;” and our Saviour answered: * Blersed art thou, Simon
Barjona, because flesh and blood hath not revealed it to thee, but
my Father who is heaven.” Therefore, the Son of Man is the true
Son of God, and, consequently, Mary is the Mother of God.

22. In the second place this truth is proved from tradition. The
Symbols or Creeds already quoted against Nestorius, proving that
Jesus Christ is true God, also prove that Mary is the true Mother
of God, since they teach, “ That he was conceived of the Holy
Ghost from the Virgin Mary, and was made man.” The decree of
the Second Council of Nice (A4ect. VIL.) even declares, if possible,
more clearly, that Mary is the true Mother of God: ¢ Confitemur
autem et Dominain nostram sanctam™Mariam proprie et veraciter
(properly and truly) Dei Genitricem, quoniam peperit carne unumn
ex S. Trinitate Christum Deum nostrum ; secundum quod et Ephe-
sinum prius dogmutizavit Concilium, ?iuod impium Nestorium cum
Collegis suis tanquam personalem dualitatem introducentes ab
Ecclesia pepulit.”

23. Mary has been called the Mother of God by all the Fathers.
I will merely quote from a few who wrote in the early ages pre-
vious to Nestorius. St. Ignatius the martyr (1) says: « Seus noster
Jesus Christus ex Maria genitus est.” St. Justin (2): * Verbum
formatum est, et homo factus est ex Virgine;” and again: * Ex
virginali utero Primogenitum ommium rerum conditarum carne
factum vere puerum nasci, id preeoccupans per Spiritum Sanctum.”
St. Ireneus (3) says: * Verbum existens ex Maria, que adhuc erat
Virgo, recte accipiebat generationem Adw recapitulationis.” St.
Dionisius of Alexandria writes (4): * Quomodo ais tu, hominem
esse eximium Christum, et non revera Deum, et ab omni creatura
cum Patre, et Spiritu Sancto adorandum, incarnatum ex Virgine
Deipara Maria? And he adds: * Una sola Virgo filia vite genuit
Verbum vivens, et per se subsistens increatum, et Creatorem.” St.
Athanasiuss (5) ays: ‘ Hunc scopum, et characterem sanctz Scrip-
ture esse,nempe ut duo de Salvatore demonstret: illum scilicet Deum
semper fuisse, et Fiiumesse ........ ipsumque postea propter nos
carne ex Virgine Deipara Maria assumpta, hominem factum esse.”
St.Gregory of Nazianzen (6) says: * Siquis sanctam Mariam Deiparam
non credit, extra Divinitatem est.” St. John Chrysostom says (7):
+ Admodum stupendum est audire Deum ineffabilem, inerrabilem,
incomprehensibilem, Patri #qualem per virgineam venisse vulvam,
et ex muliere nasci dignatum esse.” Among the Latin Fathers
we will quote a few. Tertullian says (8): * Ante omnia commen-
danda ent ratio que prafuit, ut De1 Filius de Virgine nasceretur.”

(1) St. Ignat. Ep. ad Ephe. a. 14. (2) 8t. Justin, Apol. & Dialog. cum Triphon

n 44. (8) Iren. L 8, c. 21, al. 81, . 10. (4) St. Dionis. Ep. & Paul, Samos

6) St. Athan. Orat. 8, a. 4, con. Arian. 8) St. Greg. Nazian. Orat. 51
7) 8t. Chrys. Hom. 2, in Matth. . 2. (8) Tertul. I. de Cor. Chris. c. 17.
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THE OBJECTIONS OF THE NESTORIANS ANSWERED.

26. Firsr, they object that the word Deipara, or Mother of God,
is not used either in the Scriptures or in the Symbols of the Coun-
cils; but we answer, that neither in Scripture or Symbols do we
find the word Christotocos, Mother of Christ; therefore, according
to that argument, she should not be culled the Mother of Christ,
a8 Nestorius himself calls her. But we will give even a more
direct answer. It is just the same thing to say that Mary is the
Mother of God, as to say that she conceived and brought forth
God; but both Scripture and Councils say that she brought forth
a God, they, therefore, proclaim her, in equivalent terms, the
Mother of God. Besides, the Fathers of the first. centuries, as we
have quoted, constantly called her the Mother of God, and the
Scripture itself calls her Mother of our Lord, as Elizabeth, when
filled with the Holy Ghost, said: * Whence is this to me, that the
Mother of my Lor({ should come to me?”

27. They object, secondly, that Mary did not gencrate the
Divinity, and, consequently, she cannot be called the Mother of
God. e answer, that she should be called the Mother of God,
because she was the mother of a man, who was at the same time
true God and true man, just as we say that a woman is the mother
of a man composed both of soul and body, though she only pro-
duces the body, and not the soul, which is created by God alcne.
Therefore, as Mary, though she has not generated the Divinity,
gtill, as she brought forth a man, according to the flesh, who was,
at the same time, God and man, she should be called the Mother
of God.

28. They object, thirdly, that the Mother ought to be consub-
stantial to the Son; but the Virgin is not consubstantial to God,
therefore, she ought not to be called the Mother of God. We
answer, that Mary is not consubstantial to Christ as to the Divinity,
but merely in humanity alone, and because her Son is both man
and God, she is called the Mother of God. They say, besides, that
if we persist in calling, her the Mother of God, we. may induce the
simple to believe that sRe is a Goddess herself; but we answer, that
the simple are taught by us that she is only a mere creature, but
that she brought forth Ciist, God and man. Besides, if Nestorius
was so scrupulous about calling her the Mother of God, lest the
simple might be led to believe that she was a Goddess, he ought to
have a greater scruple in denying her that title, lest the sinple
might be led to believe, that as she was not the Mother of God,
consequently Christ was not God.
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REFUTATION VIII.

KEFCTATION OF THE HERESY OF EUTYCHES, WHO ASSERTED THAT
THERE WAS ONLY ONE NATURE IN CHRIST.

1. Tae Eutychian heresy is totally opposed to the Nestorian
Nestorius taught that there were two persons and two natures in
Christ. Eutyches, on the contrary, adl:iitted that there was but
one Person, but he asserted that there was but one nature, likewise,
for the Divine nature, he said, absorbed the human nature. Hence,
Nestorius denied the Divinity of Christ, Eutyches his humanity;
8o both one and the other destroyed the mystery of the incarnation
and of the redemption of man. We do not exactly know Low
Eutyches explained his doctrine of only one nature in Christ. In
the Council held by St. Flavian he merely explained it in these
terms: * That our Zord was of two natures before the union, but
after the union only of one nature.” And when the Fathers pressed
him to explain more clearly, he on]y answered, that he came not
to dispute, but only to suggest to his IHoliness what his opinion
was (1). Now, in these few words Eutyches uttered two blasphe-
mies: First—That after the incarnation there was only one nature
in Christ, that is, the Divine nature, as he understood it; and,
sccondly—That before the incarnation of the Word there were two
natures, the Divine and the human nature. As St. Leo says,
writing to St. Fluvian: “Cum tam impie duarum naturarum ante
incarnationem Uhnigenitus Dei Filius fuisse dicatur, quam nefarie
postquam Verbum caro factum est, natura in eo singularis asseritur.”

2. Returning, however, to the principal error, that the two
natures became one after the incarnation, that might be asserted to
have happened in four ways: First.—That onc of the natures was
changed into the other. Sccond.—That both natures were mixed
up and confused, and so only formed one. Third.—That without
this mixing up, the two natures in their union formed a third.
And, fourth.—That the human was absorbed by the Divine nature,
and this is, most probably, the opinion of the Eutychians. Now,
the Cutholic dogma is totally opposed to this unity of the natures
in Christ, no matter in what scense the Eutychians understood it.
This is what we are going to prove.

SEC. I.—IN CHRIST THERE ARE TWO NATURES—TME DIVINE AND THE HUMAN NA-
TURE—DISTINCT, UNMIXED, UNCONFUSED, AND FNTIRE, SUBSISTING INSEPARABLY
IN THE ONE HYPOSTASIN, OR PERSON OF THE WOKD.

3. Tmis dogma is proved from the passages of Scripture already
quoted against Arius un.d Nestorius, in which Christ is proved to
b buth God and man; for, as he could not be called God, if he

(1) Tom. 4; Concl. Labhwi, p. 223, 226,
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7. A confirmatory proof is given by those texts in which mat-
ters are attributed to Christ which belong to the human nature
alone, and not to the Divine nature, and others, which properly
belong to the Divine nature alone, and not to the human nature.
As regards the human nature it is certain that the Divine nature
could not be conceived, could not be born, or grow up to man-
hood, or suffer hunger or thirst, or weakness, or sorrow, or tor-
ments, or death, for it is independent, impassible, and immortal;
these feelings belong to human nature alone. Now Jesus Christ
was conceived and born of the Virgin Mary (Matt. 1.). He grew
up to manhood: ‘“ he advanced in wisdom and in age, and grace
with God and man” (Luke, ii. 52); he fasted and was hungry:
“ When he had fasted forty days and forty. nights, afterwards Ke
was hungry” (Matt. iv. 2); he was wearied : * Jesus therefore being
weary with his journey, sat thus on the well” (John, iv. 6); he
wept: * Sceing the city he wept over it” (Luke, xix. 41); he
suffered death: *“ He was made obedient unto death, even to the
death of the Cross” (Phil. ii. 8); and * saying this, he gave up the
ghost” (Luke, xxiii. 45); “ And crying out with a loud voice he
gave up the ghost” (Matt. xxvii. 50). It does not belong, either,
to the Divine nature to pray, to obey, to offer sacrifice, to humble
himself, and such like actions, all of which the Scriptures attribute
to Jesus Christ. All these actions, therefore, belong to Jesus as
man, and, consequently, afier the Incarnation he was true man.

8. As to the second part, it is certain that human nature cannot
be consubstantial to the Father, nor have all that the Father has,
nor operate all that the Father operates; it cannot be eternal, nor
omnipotent, nor omniscient, nor immutable, and still all these
attributes are properly applied to Jesus Christ, as we have proved
against Arius and Nestorius; therefore in Jesus Christ there is not
alone the human, but also the Divine nature. St. Leo, in his
Epistle to St. Flavian, states this so forcibly that I cannot omit
quoting the original: * Nativitas carnis manifestatio est humane
nature: partus Virginis Divine est virtutis indicium: infantia
Parvuli ostenditur humilitate cunaram : magnitudo Altissimi decla-
ratur vocibus Angelorum. Similis est redimentis homines, quem
Herodes impius moliter occidere; sed Dominus est omnium, quem
Magi gaudentes veniunt suppliciter adorare. Cum ad Pracursoris
sul %aptismum venit, ne lateret, quod carnis velamine Divinitas
operiatur, vox Patris de Ceelo intonans dixit: ¢ Hic est Filius meus
dilectus, in quo mihi bene complacui.’ Sicut hominem diabolica
tentat astutia, sic Deo Angelica famulantur officia. Esurire, sitire,
lassescere, atque dormire, evidentur -humanum est: quinque pani-
bus quinque millia hominum satiare, largiri Samaritane aquam
vivam, &c., sine ambiguitate dicendum est. Non ejusdem naturs
est flere miserationis affectu, amicum mortuum, et eundem quatri.
duanz aggere sepulture ad vocis imperium excitare redivivum:
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expresses the doctrine of the two natures: * Medicus unus est et car-
nalis, et epiritualis, genitus et ingenitus, seu factus et non factus, in
homine existens Deus, in morte vita vers, et.ex Maria et ex Deo, pri-
mum passibilis, et tunc impassibilis, Jesus Christus Dominus noster.”
St. Athanasius wrote two books against Apollinares, the predecessor
of Eutyches. St. Hilary says (4): ** Nescit plane vitam suam, nescit
qui Christum Jesum ut verum Deum, ita et verum hominem igno-
rat” St Gregory of Nazianzen says (5): ¢ Missus est quidem, sed
ut homo; duplex enim erat in eo natura.” St. Amphilochius, quoted
by Theodoret in the dialogue Inconfusus, writes thus: * Discerne
naturas, unam Dei, alteram hominis; neque enim ex Deo excidens
homo factus est, neque proficiscens ex homine Deus.” St. Ambrose
says (6): “ Servemus distinctionem Divinitatis, et carnis, unus in
utraque loquitur Dei Filius, qui in eodem utraque natura est. St.
John Chrysostom says (7): * Neque enim (Propheta) carnem dividit
a Divinitate, neque Divinitatem a carne; non substantias confun-
dens, absit, sed unionem ostendens. .... Quando dico eum fuisse
humiliatum, non dico mutationem, sed humane suscepte nature
demissionein.”  St. Augustin writes (3): “ Neque enim illa suscep-
tione alterum eorum in alterum conversum, atque mutatum est; nec
Divinitas quippe in creaturam mutata est, ut desisteret esse Divini-
tas; nec creatura in Divinitatem, ut desisteret esse creatura.”

12. I omit a great number of authorities of other holy Fathers
taken into account by the Council of Chalcedon, consisting of
nearly six hundred Fathers, in which Eutyches was condemned,
and which thus defined the doctrine of the Church (A4et. V.):
* Sequentes igitur Ss. Patres unuin eundem confiteri Filium et
Dominum nostrum Jesum Christum consonanter omnes docemur,
eundem perfectum in Deitate, et eundem perfestum in humanitate,
Deum verum, et hominem veruin; eundem ex anima rationali, et
corpore; consubstantialem Patri secundum Deitatem, consubstan-
tialem nobiscum secundum humanitatem ante secula quidem de
Patre genitum secundum Deitatem, in novissimis autem diebus
eundem propter nos, et propter nostram salutem ex Maria Virgine
Dei Genitrice secundum humanitatem, unum eundem Christum,
Filium, Dominum, unigenitum in duabus naturis inconfuse, immu-
tabiliter, indivise, inseparabiliter agnoscendum; nusquam sublata
differentia naturarum propter unitionem, magisque salva proprietate
utriusque natur, et in unam Personam, atque substantiam concur-
rentes.” It isrelated that the Fathers, after hearing the dogmatical
Epistle of St. Leo to St. Flavian, read in the Council, all cried out
as with one voice: * This is the faith of the Fathers and of the
Apostles; we and all orthodox believers hold this faith; anathema
to him who believes otherwise. Peter has spoken through Leo.”

(4) St. Hil. L. 9, de Trin. (6) st. Greg. Nazian. Orat. de Nat. (6) St. Ambrose,
l. 2, de Fide, c. 9, alias 4, n. 79. (7) 8t. Chrysos. in Psalm xliv. n. 4. (8) St.
Aug. L 1, de Trin. ¢. 7, n. 14.
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enim, quia dictum est, Deus erat Verbum, et Verbum caro factum,
sic Verbum caro factum est, ut esse desineret Deus, quando in ipea
carne, quod Verbum caro factum est, Emmanuel natum est nobis-
cum Deus. Sicut Verbum, quod corde gestamus, sit vox, cum id
ore proferimus, non tamen illud in hanc commutatur, sed illo inte-

o, ista in qua procedat, assumitur, ut et intus maneat, quod
intelligatur, et foris sonet, quod audiatur. Hoc idem tamen profer-
tur in sono, quod ante sonuerat in silentio. Atque ita in Verbum,
cum sit vox, non mutatur in vocem, sed manens in mentis luce,
et assumpta carnis voce procedit ad audientem, ut non deferat
cogitantem.”

20. As to the second objection, taken from the words, * he
emptied himself,” the answer is very clear, from what we have
said already; for the Word *“ emptied himself,” not by losing what
he was, but by assuming what he was not, for he, being God, equal
to the Father in his Divine nature, ¢ took the form of a servant,”
thereby making himself less than the Father in his assumed
nature, and humbling himself in it even to the death of the Cross:
* He humbled himself, being made obedient unto death, even to the
death of the Cross;” but, notwithstanding, he retained his Divinity,
and was, therefore, equal to the Father.

21. It wasnot, however, the Eutychians, properly speaking, who
made use of these objections, for they dig not assert that the
Divine was changed into the human nature, but that the human
was changed into the Divine nature, and they quoted some passages
of the Holy Fathers, which they did not understand in their true
gense, in their favour. Firstly—They say that St. Justin, in his
Second Apology, writes, that inthe Eucharist the bread is converted
into the body of Christ, as the Word was into flesh. But Catho-
lics answer, that the Saint only wished, by this expression, to say
that the real and true body of Christ is in the Eucharist, just as the
Word in reality assumed and retained human flesh; and the con-
text, if read, shows that this is the true meaning of the passage.
The argument is this: that as, in the Incarnation, the Word was
made flesh, so, in the Eucharist, the bread is made the body of
Christ; but if he intended to teach, as the Eutychians assert, that
in the Incarnation of the Word the humanity was absorbed into
the Divinity, he never could have said that in the Eucharist the
true body of our Lord exists.

22. Secondly.—They found an objection on that passage of the
Athanasian Creed: * As a rational soul and flesh is one man, so
God and man is one Christ.” Hence, they argue the two natures
are but one. To this we reply, that these words denote an unity
of Person, and not of Nature, in Christ, and that is manifest from
the words, * one Christ,” for by Christ is properly understood the
Person, and not the Nature.

23. They object, thirdly, that St. Ireneus, Tertullian, St.
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It is debated among authors, whether any words unless these,
*“This is the Chalice of my blood,” though the remainder is laid
down in the Missal, are essentially necessary for the consecration
of the blood. In our Moral Theology (28) the reader will find
the point discussed. Several hold the affirmative opinion, and
quote St. Thomas in their favour, who says (29): “Et ideo illa
qua sequuntur sunt essentialia sanguini, prout in hoc Sacramento
consecratur, et ideo oportet, quod sint de substantia Forms:” the
opposite opinion, however, is more generally followed, and those
who hold 1t deny that it is opposed to the doctrine of St. Thomas,
for he says that the subsequent words appertain to the substance
but not to the essence of the form, and hence they conclude that
these words do not belong to the essence, but only to the integrity
of the form, so that the priest who would omit them would commit
a grievous sin undoubtedly, but still would validly consecrate.

52. We should remark here that the Council of Trent (Sess.
xxii.) condemned in nine Canons nine errors of the Reformers
concerning the Sacrifice of the Mass, as follows: First.—that the
Mass is not a true Sacrifice, and that it is only offered up to ad-
minister the Eucharist to the Faithful. Second.—That by these
words, * Do this in commemoration of me,” Christ did not institute
the Apostles priests, or ordain that the priests should offer up his
body and blood. Third.—That the Mass is only a thanksgiving or
remembrance of the Sacrifice of the.Cross, but not a propitiatory
Sacrifice, or that it is useful only to those who communicate at it.
Fourth.—That this Sacrifice is derogatory to the Sacrifice of the
Cross. Fifth.—That it is an impostuye.to celebrate Masstin'’honour
of the, Saints, and to obtain théir intefession. Sixth.—That there
are errors in the Canon. Sevent ~That the ceremonies, vest-
ments, and signs used in the Catholi@-Church are incentives to
impiety. Eighth.—That private Masse,in which the priest alone
communicates, are unlawful. Ninth—Thst the practice of sayin
part of the Canon in a low voice should be condemned; that 1t aﬁ
ought to be said in the vulgar tongue, and that the mixture of
water with the wine in the Chalice should also be condemned.
All these errors I have refuted in my work against the Reformers.

(28) Liguor. Theol. Moral ¢ 2, dub. 6,de RBuch., &c. (29) St. Thom. in 4 Dist. &,
q.2,ar.2,q. 2.
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iv. 7). Many texts, likewise, prove the liberty of Contrariety:
T have set before you life and death, blessing and cursing ” (Deut.
xxx. 19); * Before man is life and death, good and evil; that
which he shall choose shall be given unto him” (Eccl. xv. 18).
And lest our adversaries should say that those texts apply to man
only in a state of innocence, we will quote others, whicﬁ speak of
him without doubt after the fall: * But if it seem evil to you to
serve the Lord, you have your choice; choose this day whom you
would rather serve, whether the Gods,” &c.,(Jos. xxiv. 15); * If
any man will come after me, let him deny himself, and take up his
cross, and follow me " (Luke, ix. 23); ** For he hath determined,
being steadfast in his heart, having no necessity, but having power
of his own will” (1 Cor. vii. 37); *“ And I gave her a time, that
she might do penance, and she will not repent” (Apoe.ii. 21); « If
any man shall hear my voice, and open to me the troor, I will come
in to him” (Apoc. iii. 20). There are many other texts of a like
nature, but these are sufficient to prove that man has preserved his
free will after the fall. Luther ogjects that text of Isaias (xli. 23):
* Do also good or evil, if you can,” but he ought to remember that
in the text the Prophet is speaking not of man, but of idols, which,
as David said, could do nothing: * They have mouths and speak
not, they have eyes and seenot” (Psalms, cxiii. 5). '
3. That being the case, it is not enough, as Luther, Calvin, and
the Junsenists say, to have the liberty coactionis, that is, freedom
from restraint, that our actions may be meritorious or otherwise.
This is exactly the third proposition of Jansenius,ondemned as
heretical: *“ Ad merendum, et demerendum in statu nature lapse
non requiritur in homine libertas a necessitate, sed sufficit libertas a
coactione.” In this manner we mightsay that even the beasts have
free will, since, without any giolence, they are carried on spon-
taneously (after their way) to seek the pleasures of sense. It is
necessary, however, for the true liberty of man, that he should have
the liberty necessitatig, so that he may choose whatever he pleases,
a8 St. Paul (1 Cor. vii. 37) says, ¢ having no necessity, but having
the power of his own will,” and it is this will that is required bot
for merit and demerit. St. Augustin, speaking of sin (2), says:
¢ Peccatum usque adeo voluntarium (that is free, as he afterwards
explains it) malum est, ut nullo modo sit peccatum si non sit volun-
tartum.” And the reason 1is, says the saint, that God judged that
his servants would be better if they served him freely; * Servos
suos meliores esse Deus judicavit, si ei servirent liberaliter, quod
nullo modo fieri posset, si non voluntate, sed necessitate servirent.”
4. They say that it is God who operates in us all the good which
we perform, as the Scriptures teach (1 Cor. xii. 6): ¢ The same
Gotfe who worketh all in all;”  Thou hast wrought all our works

(2) St. Aug. L de Ver. Rel. c. 14.
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commandments, but even that the observance of any of the others
was impossible.

7. They object, first, that St. Peter said, in the Council of Jeru-
salem: * {Iow, therefore, why tempt you God to put a yoke upon
the necks of the disciples, wﬁich neit{xer our fathers nor we have
been able to bear” (Acts, xv. 10). Here the Apostle himself de-
clares that the observance of the law is impossible. We answer,
that St. Peter here does not speak of the moral, but of the cere-
monial law, which should not be imposed on Christians, since the
Hebrews themselves found it so diflicult, that very few of them
observed it, though several, however, did so, as St. Luke tells us
that St. Zachary and St. Elizabeth did: “ They were both just be-
fore God, walkingin all the commandments ang justifications of the
Lord, without blame”.(Luke, 1. 6).

8. They object, secondly, that text of the Apostle: * For I
know that there dwelleth not in me, that is to say, 1n my flesh, that
which is good. For to will, is present with me; but to accomplish
that whici is good, I find not” (Romans, vii. 18). Now, when he
says ‘ that there dwelleth not in me that which 18 good” he tells us
that the law cannot be observed’; but we should not separate that

assage from what follows: * that is to say, in my flesh.” What

t. Paul means to say is, that the flesh is opposed to the spirit, and
no matter how good our will may be, we never can be exempt
from every movement of concupiscence; but these movements, as
we have already said, do not prevent us from observing the law.

9. They object, thirdly, that St. John says: “If we say we
have no sin, we deceive ourselves, and the truth is not in us”
(1 John, i. 8). We answer that the Apostle ducs not mean by that,
that it is impossible for us to observe the commandments, so that no
one can escape falling into mortal sin, but that on account of the
present weakness of corrupt nature, no one is exempt from venial
sins, as the Council of Trent declared (Sess. vi. cap. 11): * Licet
enin in hac mortali vita quantumvis sancti, et justi in levia saltem,
et quotidiana, qua etiam venialia dicuntur peccata, quandoque
cadant, non propterea desinunt esse justi.”

10. They object, fourthly, that St. Paul says: ¢ Christ hus
redeemed us from the curse of the law being made a curse for us"
(Gal. iii. 13). Therefore, say our adversaries, Christ, by the merits
of his death, has exempted us from the obligation of observing the
law. We answer: It 1e quite a different thing to say that C%n'ist
has freed us from the malediction of the law, since his grace gives
us strength to observe, and thus avoid the malediction fulminated
by the law against its transgressors, and to assert that he has freed
us from the observance of the law, which is totally false.

11. They object, fifthly, that the Apostle says, 1n another place:
¢ Knowing this, that the law is not made for the just man, but for
the unjust and disobedient, for the ungodly and for sinners”
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were of no use, but that even works performed by the just are
mere sins, or, at all events, vitiated by sin. Here are his words:
“In omni opere bono justus peccat (1). Opus bonum, optime
factum, est mortale peccatum secundum judicium Dei (2). Justus
in bono opere peccat mortaliter” (3). Becanus (4) says that Calvin
taught the same, that the works of the just are nothing but iniquity.
O, my God, how blind is the human understanding, when it loses
the light of Faith! This blasphemy of Luther and Calvin was
properly condemned by the Council of Trent (Sess. vi. Can. 22):
“ 81 quis in quodlibet bono opere justum saltem venialiter peccare
dixent, aut quod intolerabilius est, mortaliter, atque ideo peenas
@®ternas mereri ; tantumque ob id non damnari, quia Deus ea opera
non imputet ad damnationem; anathema sit.” They quote Isaias,
however, who says (Ixiv. 6): * And we have all become as one
unclean, and all our justices,” &c. But, as St. Cyril explains this
text, the Prophet here is not speaking of the works of the just, but
of the iniquity of the Jews of that day. How could good works
possibly be sinful, when Christ exhorts us to perform them: * Let
your light shine before ®en, that the may see your good works”
(Matt. v. 16). They are not sins; but, on the contrary, God de-
lights in them, and without them we cannot obtain salvation.
Nothing can be clearer than the Scripture on this point: * Not
every one thg! saith to me, Lord, Lord, shall enter into the
kingdom %aven; but he that doth the will of my Father”
(Matt. vii,Z1l). To do the will of God is to do good works: “If
thou wils enter into life, keep the conmandments” (Matt. xix. 17).
When God shall condemn tEe wicked, he shall say to them: ¢ Go
fror: me, ye accursed.” Andwhy? ¢ ForI was hungry, and you
gr.ve me not to eat; I was thirsty, and you gave me not to drink” -
. \Matt. xxv. 42). ** Patience is necessary for you: that, doing the
will of God, you may receive the promise” (Heb. x. 36). * What
shall it profit, my brethren, if a man say he hath faith, but hath .
not works? Shall Faith be able to save him?” (James, ii. 14).
Here it is proved that works are necessary for salvation, and that
Faith is not alone sufficient. We will treat this sybject more
extensively by-and-by.

14. Our ad’:rersaries object, that St. Paul, writing to {Titus (iii.
5-7), says: * Not by the works of justice, which we have done,
but according to his mercy he saved us, by the laver of regene-
ration, and renovation of the Holy Ghost. hom he hath poured
forth upon us abundantly, through Jesus Christ our Saviour: That
being justified by his grace, we may be heirs, according to hope of
life everlasting.” Therefore, they say that no work of ours, though
a work of justice, is available to salvation; but that we should rest

(1) Luther, in Assert. art. 31. (2) Idem. art. 33. (8) Idem. art. 86
(4) Becan. Man. contr. L 1, c. 18, ex Calv. Inst. L 2, ¢. 1, sec. 9, &c.
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loriz augmentum : anathema sit.” All, therefore, that we receive
iom God, we get through his mercy, and through the merits of
Jesus Christ: but, through his goodness, he has so disposed that,
with the good words we perform, by the power of his grace, we
can deserve eternal life, on account of the gratuitous promise made
by him to those who do what is right. Hear again the words of
the Council: *Justificatis, sive acceptam gratiam conservaverint
sive amissam recupaverint, pro nencﬁ; est vita @terna, et tanquam
gratia, filiis Dei per Christum Jesum promissa et tanquam merces
ex ipsius Dei promissione ipsorum meritis reddenda” (Sess. vi. ca{).
16). Therefore, say the heretics, he who is saved can glonfy
himself that he is saved through his own works. No; fgr the
Council eays: * Licet bonis operibus merces tribuatur........ absit
tamen, ut éhristianus in se ipso vel confidat, vel glorietur, et non
in Domino: cujus tanta est erga homines bonitas, ut eorum velit
esse merita, qua sunt ipsius dona.”

16. Our adversaries may thus see how unjustly the Calvinists
charge us with insulting the mercy of God and the merits of Jesus
Christ by attributing to our own merits the acquisition of eternal
salvation. We assert that we can do nothing good, unless in virtue
of the grace communicated to us by God, through the merits of
Jesus Christ, and hence all our merits are the gift of God, and if
he gives us glory as a reward of our merits, he does not do so
because he is obliged to give it, but because (to encourage us in
. his service, and make us more certain of eternal salvation if we are
faithful) it is his wish, merely through his own goodness, gratui-
tously to bind himself by a promise to give eternal life to those
who serve them. That being the case, what have we to glorify
ourselves in, since all that is given to us we receive through the
mercy of God, and by the merits of Jesus Christ communicated to
us?

17. The Scriptures most clearly prove that eternal glory in the
next life is given as a reward for good works, and this glory is
called a reward, a debt, a crown of justice, and a payment: * Every
man shall receive his own reward according to his own labour” (1
Cor. iii. 8); * Now to him that worketh, the reward is not reckoned
according to grace, but according to debt” (Rom. iv. 4). Mark the
words * according to debt.” ‘“ As to the rest there 1s laid up for
me a crown of justice” (2 Tim. iv. 8); * And having agreed with
the labourers for a penny a day, he sent them into his vineyard”
(Matt. xx. 2); “That you may be counted worthy of the king-
dom of God, for which you suffer” (2 Thess. i. 5); Because thou
hast been faithful over a few things, I will place thee over many
things, enter thou into the joy of thy Lord” (Matt. xxv. 21);
“ Blessed is the man that endureth temptations, for when he hath
been proved he shall receive the crown of life, which God hath
promised to them that love him” (James, i. 12). All these texts
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vants, we have done that which we ought to do” (Luke, xvii. 10).
If then, say they, we are unprofitable servants, how can we merit
eternal life by our works? e answer, that our works of them-
selves, without grace, have no merit, but being performed with
grace, they, with justice, merit eternal life, in regard of the promise
made by God to those who perform them.

22. They object, fourthly, that our works are due to God by
obedience, as our supreme Lord, and, hence, they cannot ment
eternal life, as justly due to them. We answer, however, that God,
through his goodness, laying on one side every other title by which
he might justly require all the services we can pay him, has bound
himself by a promise to give us eternal glory, as the reward of our
good works. But they still say, when every good work is from
God, what reward can we expect? We answer, every good work
is all from God, but not totally from God, in the same manner as
every good work is all our own, but not totally our own, because
God works with us, and we with him, and it is to this co-operation
of ours that it has pleased God to promise, gratuitously, the reward
of eternal life.

23. They object, fifthly, that although the good work might be
deserving of glory, still there should be some proportion between
the labour-and the reward; but what proportion, say they, can be
found between our works and eternal glory? * The sufferings of
this time are not worthy to be compared with the glory to come
that shall be revealed in us” (Rom. viii. 18). We answer, that our
works in themselves, and unconnected with Divine grace, are, with-
out doubt, unworthy of eternal glory, but rendered valuable by
grace, they are worthy of it, and a proportion then exists between
them, as the same Apostle says: “ For that which is at present
momentary and li?ht of our tribulation, worketh for us above
measure exceedingly an eternal weight of glory” (2 Cor. iv. 17).

24. They object, sixthly, that St. %’aul says: * For by grace you
are saved through faith, and not of yourselves, for it is the gift of
God, not of works, that no man may glory” (Epbes. 1i. 8, 9). ‘Here,
then, say they, it is clear that it is grace that saves us, by means of
faith in Jesus Christ. The Apostle, however, is not here speaking
of eternal life, but of grace itself, which, undoubtedly, we never
can merit by our works; but, as we have already proved, God
wishes that those who fulfil his precepts should, on account of the

romise made by him, acquire eternal glory. Then, they reply,
if our works are necessary for salvation, the merits of Christ alone
are not sufficient to save us. No, in truth they are not enough, but
our works are also requisite, for the benefit of Jesus Christ 1s, that
he obtained for us the power of applying his merits with our own
works. Neither is there anything 1n that out of which we can pride
ourselves, because whatever power we have to merit heaven, we
have solely through the merits of Christ; and, therefore, all the
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by our adversaries, must be understood to refér to that Faith,
which, as St. Paul teaches, operates by charity: * For in Christ
Jesus, neither circumcision availeth anything, nor uncircumcision,
but faith, that worketh by charity” (Gal. v. 6); and hence St.
Augustin (10) says, that Faith may exist without charity, but it
availeth nothing. Hence, when we find it said in the Scriptures,
that Faith saves us, we are to understand that living Faith, that is,
that Faith which saves us by good works, which are the vital o
rations of Faith, for if these are wanting it is a sign that the Faith
is dead, and that which is dead cannot give life. Hence it is that
the Lutherans themselves, as Lomer, Gerard, the Doctors of Stras-
bourg, and the greater part of the sect, as a certain author
states (11), forsaking the doctrine of their master, insist on the ne-
cessity of good works for salvation. Bossuet (12) tells us that the
Lutherans of the University of Wittemberg, in the confession they
presented to the Council of Trent, said * that good works ought of
necessity be practised, and that they deserve, by the gratuitous
goodness of God, recompense both corporal and spiritual.”

27. The Council of Trent (Sess. vi. Can. 19) says: “ Si quis
dixerit, nihil preeceptum esse in Evangelio prater fidem, cetera csse
indifferentia, neque prohibita, sed libera; aut decem pracepta nihil
Eertinere ad Christianos: anathema sit;” and in Can. 20: ¢ Si quis

ominem justificatum, et quantumlibet perfectum, dixerit non
teneri ad observantiam mandatorum Dei, et Ecclesiz, sed tantum
ad credendum; quasi vero Evangelium sit nuda, et absoluta pro-
missio vite zternz, sine conditione observationis mandatorum :
anathema sit.”

SEC. 1V.—THE BINNER I8 NOT JUSTIFIED BY FAITH ALONE.

28. THE sectarians say, that the sinner, by means of Faith, or
confidence in the promises of Jesus Christ, and believing, with an
infallible certainty, that he is justified, becomes so, for the justice
of Jesus Christ is extrinsically imputed to him, by which his sins
are not indeed concealed, but covered, and are thus not imputed to
him, and they found this dogma on the words of David: * Blessed
are they whose iniquities are forgiven, and whose sins are covered.
Blessed is the man to whom the Lord hath not imputed sin, and in
whose spirit there is no guile” (Psalm xxxi. 1, 2).

29 The Catholic Church, however, condemns and anathematizes
the doctrine, that as man is absolved from his sins, by Faith alone,
that he is justified. Hear the Council of Trent on this subject
(8Sess. vi. Can. 14): * Si quis dixerit, hominem a peccatis absolvi, ac
justificari ex eo quod se absolvi ac’justificari certo credat; aut

(10) St. Aug. L 15 de Trin. c. 18. (11) Pich. Theol. Pol. par. post. ar 6.
(12) Bossuet, Variat. /. 8, n. 80 in fine.
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remained in the soul as far as the fault was concerned should not God
impute them to us? God judges according to truth: * For we know
the judgment of God is according to truth” (Rom. ii. 2); but how
could God judge according to the truth, judging that man not to be
culpable, who 18 in reality culpable? These are truly some of Cal-
vin's mysteries which surpass our comprehension. The Scripture
st‘lg'rs, “To God the wicked and his wickedness are equal alike”
(Wisdom, xiv. 9). If God hates the sinner on account of the sin
that reigns in him, how can he love him as a child, because he is
covered with the justice of Christ, while he is still a sinner all the
while? Sin, by 1ts very nature, is contrary to God, so it is impos-
sible that God should not hate it as long as it is not taken away,
and he must also hate the sinner as long as he retains it. Dawid .
says: * Blessed is the man to whom the Lord hath not imputed -
sin.” We understand by this not that God does not impute sin by
leaving sin in the soul, and not pretending to see it, but that he
does not impute it because he cancels and remits it, and hence
David says, in the very same passage, * Blessed are they whose
iniquities are forgiven.” The sins that are forgiven to us are not
imputed to us. '

32. They say, in the second place, that in the justification of a
ginner intrinsic justice is not infused into him, but the justice of
Christ alone is 1mputed to him, so that the wicked man does not
become just, but remains wicked still, and is reputed just alone by
the intrinsic justice of Christ which is imputed to him. This is,
however, an evident error, for the sinner cannot become a friend of
God if he does not receive justice of his own, which will renovate
him internally, and change him from being a sinner to become one
of the just, and as he was pr@iously hateful in the eyes of God,
now having acquired this justice, he is agreeable to him. Hence
St. Paul exhorts the Ephesians to become renewed in spirit, * And
be renewed in the spirit of your mind” (Eph. iv. 23). And hence
the Council of Trent says that by the merits of Christ internal
Jjustice is communicated to us: * Qua renovamur spiritus mentis
nostrz, et non modo reputamur, sed vere etiam justi nominamur, et
sumus” (Sess. vi. cap. 7). The Apostle says in another place, that
the sinner, by justitication, ¢ is renewed unto knowledge according
to the image of him who created him” (Col. iii. 10); so that the
sinner, by the merits of Christ, returns back to that state from
which he fell by sin, and becomes sanctified as a temple in which
God dwells, and hence the Apostle, admonishing his disciples, says:
“Fly fornication...... know you not that your members are the
temple of the Holy Ghost” (1 Cor. vi. 18,19). 'What is more sur-
prising than all is, that Calvin himself knew that man never can be
reconciled with God unless internal and inherent justice is given to
him: “ Nunquam reconciliamur Deo, quin simul donemur inhzrente

21
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certain of salvation, if we remain faithful to God; but, on the
other hand, should dread our perdition, if we are unfaithful.
But, they add, this fear and uncertainty destroys peace of con-
science. We answer, that peace of conscience 1n this life does
not consist in a certain beﬁgf that we will be saved, for this 1s
not what God promises us, but it consists in the hope that he will
save us, t.hrougi the merits of Jesus Christ, if we strive to live well,
and endeavour, by prayer, to obtain the Divine assistance to per-
severe in a holy life. This it is which is so hurtful to these heretics;
for, trusting to this Faith alone for salvation, they pay little atten-
tion to the observance of the Divine commandments, and much
less to prayer, and, not praying, they are deprived of the Divine
assistance necessary for a good life, and thus they are lost. Sur-
rounded as we are by dangers and temptations, we have need of a
continual assistance from grace, which, without prayer, we cannot
obtain; and, for that reason, God tells us we should pray continually :
“ We ought always to pray and not to faint” FLuke, xviii. 1).
He, however, who zelieves that he 1s sure of salvation, and believes
that prayer is not necessary for this object, scarcely prays at all, and
then is lost. He, on the contrary, who is not sure of hissalvation,
and fears to fall into sin, and be lost, will surely pray continually
to God to succour him, and thus hopes to obtain perseverance and
salvation, and this is the only peace of conscience we can have in
the present life. No matter how the Calvinists may strive to
obtain perfect peace, by believing their salvation certain, they
never can accomplish it 1n this way; and we even see the Synod
of Dort, the great exponent of their doctrine (Art. 12), declare
that the gift of Faith (which, according to them, includes past and
future justification) is not granted by God unless to his elect alone.
How, then, can a Calvinist be sure that he is among the number
of the elect, when he knows nothing about his election? This
alone would, we think, be sufficient toshow them that they cannot
be certain of their salvation.

8EC. V1.—GOD CANNOT BE THE AUTHOR OF SIN.

F 48. DEAR reader, you will be horrified to hear the blasphemies
which those sectarians, and especially Calvin, vomited forth, con-
cerning sin. Thgy are not afraid to say that God ordains all the
sins committed on this earth. Here are Calvin's own words (1):
“ Nec absurdum videri debet, quod dico, Deum non modo primi
hominis casum, et in eo gosteriorum ruinam preevidisse, sed arEitrio
quoque suo dispensasse.” And again he says (2): “ Ex de ordi-

(1) Calvin, Inst. L 8, c. 23, sec. 7, infra.
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necessarily sin. Here they are in error, however, when they say
necessarily; he will infallibly sin, because God has foreseen it, and
cannot err in his foresight ; but he will not necessarily sin, because,
if he wishes to sin, he will do so of his own free will, by his own
malice, and God will permit him to do so, solely not to deprive him
of that free will whicg he gave him.

50. We shall now see how many absurd consequences proceed
from this sectarian doctrine. First absurdity.—They say that God,
for his own just ends, ordains and wills the sins committed by man-
kind. But nothing can be clearer than the Scriptures on this

oint, which tell us that God not only does not wish sins, but
ooks on them with horror, and wishes nothing so much as our
sanctification: “ Thou art not a God that willest iniquity” (Psalm,
v. 5); “To God the wicked and his wickedness are hateful alike”
(Wisdom, xiv. 9); ¢ Thy eyes are too pure to behold evil, and
thou canst not look on iniquity” (Habak. 1. 13). Now, when God
protests that he does not wish sin, but hates and prohibits it, how
can the sectarians say, that, contradicting himself, he wishes it and
predestines it? Calvin himself (8) takes notice of this difficulty:
¢ Objiciunt,” he says, “si nihil eveniat, nisi volente Deo, duas
esse In eo contrarias voluntates, quia occulto consilio decernat, qua
lege sua palam vetuit, facile diluitur.” How does he get out of
the difficulty? merely by saying, ‘ We cannot understand it.”
The true answer, however, is, that his supposition is totally false,
for God can never wish that which he hates and forbids. Me-
lancthon, even in the Augsburg Confession, says: “ Causa peccati
est voluntas impiorum, que avertit se a Deo.” The will of the
wicked turned away from God is the cause of sin.

51. The second absurdity is this.—God, they say, incites the
devil to tempt us, and he himself even tempts man, and drives
him on to sin. How can that be, however, when God prohibits
us from following our evil inclinations: *“ Go not after thy lusts”
(Eccles. xviii. 30); and to fly from sin as trom a serpent: * Flee
from sin as from the face of a serpent” (Eccles. xxi. 2)? St. Paul
tells us to clothe ourselves with the armour of God, that is prayer,
against temgtations: “ Put on the armour of God, that you may be
able to stand against the deceits of the devil” (Ephes. vi. 11). = St.
Stephen reproaches the Jews, that they resisted the Holy Ghost;
but if it were true that God moved them to sin, they might answer,
we do not resist the Holy Ghost, by any means, but do what he
inspires us, and on that account we stone you. Jesus Christ
teaches us to pray to God not to permit us to ie tempted by those
dangerous occasions, which ‘may lead to our fall: “ Lead us not
into temptation.” Now, if God urges on the devil to tempt us, and
even tempts us himself, and moves us to sin, and decrees that we

(8) Calvin, Inst. L 1, . 16, sec. 3.
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ever,” clearly shows that the Holy Ghost continually abides in the
Church, to teach the truths of the Faith, not alone to the Apostles,
who, being mortal, could not remain always with us, but to the
bishops, dgaeir successors. Unless, then, in this congregation of
bis}:;:ps, we do not know where the Holy Ghost teaches these
truths.

77. It is proved, also, from the promises made by our Saviour
always to assist his Church, that is may not err: ¢ Behold, I am
with you all days, even to the consummation of the world” (Matt.
xxvill. 20?; “ And I say to thee, thou art Peter, and upon this
rock I will build my Church, and the gates of hell shall not prevail
AFainst it” (Matt. xvi. 18). A General Council, as has been said
already, and as the eighth Synod (Act 5) declared, represents the
universal Church; amﬁ hence, this interrogatory was put to all
suspected of heresy in the Council of Constance: * An non credunt
. Concilium Generale universam Hcolégiam reprmsentare?” And
St. Athanasius, St. Epiphanius, St.(?prian, St. Augustin, and St.
Gregory, teach the same thing (3). Ify therefore, the Church, as
it has been proved, cannot err, neither can the Council which re-
presents the Church fall into error. It is proved, besides, from
those texts, in which the faithful are commanded to obey the
prelates of the Church: “ Obey your prelates, and be subject
to them” (Heb. xiii. 17); *“ Who hears you, hears me” (Luke, x.
16); *“ Go, therefore, teach’ all nations” (Matt. xxviii. 19). These
prelates, separately, may fall into error, and frequently disagree
with each other on controverted points, and, therefore, we should
receive what they tell us as infallible, and as coming from Christ
himself, when they are united in Council. On this account the
Holy Fathers have always considered as heretics those who con-
tradicted the dogmas defined by General Councils, as the reader -
may see, by consulting St. Gregory of Nazianzen, St. Basil, St.
Cyril, St. Ambrose, St. Athanasius, St. Augustin, and St. Leo(4).

78. Besides all these proofs, there is another, that if General
Councils could err, there would be no established tribunal in the
Church, to terminate disputes about points of dogma, and to pre-
serve the unity of the Faith, and if they were not infallible in their
Jjudgments, no heresy could be condemned, nor could we say it was
a heresy at all. 'We could not be certain either of the canonicity
of several books of the Scripture, as the Epistle of St. Paul to the
Hebrews, the Second Epistle of St. Peter, the Third Epistle of St.
John, the Epistles of St. James and St. Jude, and the Apocalypse
of St. John; for, although the Calvinists receive all these, still they

(8) St. Athanas. Ep. de Synod. Arim. St. Epiphan. An. at. in fin. ; St. Cyprian. 1 4,
Ep. 9; St. Augus. L 1 contra at. ¢. 18, St. Greg. Ep. 24 ad Patriarch. (4) St. Greg.
Nazian. Ep. ad Cledon. ; St. Basil, Ep. 78; St. Cyril. de Trinit.; St. Ambr. Ep. 82;
8t. Athan. Ep. ad Episc. Afric.; St. Aug. L 1, de Bapt. ¢. 18; 8t. Leo, Ep. 77, ad
Anatol.
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otiosis hominibus secundum insipientiam Philosophorum excogitata
est sententia hominem ab initio sic constitutum, ut per dona na-
ture superaddita fuerit largitate Conditoris sublimatis, et in Dei
filium a(i)optatus, et ad Pelagianismum rejicienda est illa sententia.
26. Omnia opera Infidelium sunt peccata, et Philosophorum vir-
tutes sunt vitia. 27. Integritas prima creationis non fuit indebita
humanz nature exaltatio, sed naturalis ejus conditio. 28. Liberum
arbitrium sine gratie Dei adjutorio nonnisi ad peccandum valet.
29. Pelagianus est error dicere, quod liberum arbitrium valet ad
ullum peccatum vitandum. 30. I?on gsolum fures 1i sunt et latrones,
qui Christum viam, et ostium veritatis et vite negant; sed etiam
quicunque aliunde quam per Christum in viam justitiz, hoc est, ad
aliquam justitiam conscendi posse dicunt; aut tentationi ulli sine

tie ipsius adjutorio resistere hominem , 8ic ut In eam non
inducatur, aut ab ea superetur. 31. Cantas perfecta et sincera,
que est ex corde puro et conscientia-bona, et fide non ficta, tam in
Catechumenis, quam in Poenitentibus potest esse sine remissione
_ peccatorum. 32. Caritas illa" qu# est plenitudo Legis, non est
semper conjuncta cum remissione peccatorum. 33. Catechumenus
Juste, recte, et sancte vivit, et mandata Dei observat, ac Legem
implet per caritatem, ante obtentam remissionem peccatorum, qus
in Baptismi lavacre demum percipitur. 34. Distinctio illa duplicis
amoris, naturalis videlicet, quo Deus amatur ut auctor nature, et
gratuiti, quo Deus amatur ut beatificator, vana est et commentitia,
et ad illudendum Sacris Litteris, et plurimis Veterum testimoniis
excogitata. 35. Omne quod agit peccator, vel servus peccati
peccatum est.  36. Amor naturalis, qui ex virtbus nature exoritur,
et sola Philosophia per elationem prasumptionis humane, cum
injuria Crucis Christi defenditur a nonnullis Doctoribus. 37. Cum
Pelagio sentit, qui boni aliquid naturalis, hoc est, quod ex nature
solis viribus ortum ducit, agnoscit. 38. Omnis amor creature
naturalis, aut vitiosa est cupiditas, qua mundus diligitur, que a
Joanne prohibetur: aut laudabilis illa caritas, qua per Spiritum
Sanctum in corde diffusa Deus amatur. 39. Quod voluntarie fit,
etiamsi in necessitate fiat, libere tamen fit. 40. In omnibus suis
actibus peccator servit dominanti cupiditati. 41. Is libertatie
modus, qui est a necessitate, sub libertatis nomine non reperitur
in scripturis, sed solum libertatis a peccato? 42. Justitia, qua jus-
tificatur, per fidem impius, consistit formaliter in obedientia manda-
torum, que est operum justitia, non autem in gratia aliqua anims
infusa, qua adoptatur homo in filium Dei, et secundum 1nteriorem
hominem renovatur, et Divine nature consors efficitur, ut sic per
Spiritum Sanctum renovatus, deinceps bene vivere, et Dei manda-
tis obedire possit. 43. In hominibus peenitentibus, ante Sacramen-
tum absolutionis, et in Catechumenis ante Baptismum est vera
justificatio, et separata tamen a remissione peccatorum. 44, Operi-
bus plerisque, quz a fidelibus fiunt, solum ut Dei mandatis pareant,
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when he does any voluntary bad action, though he does it of ne-
cessity, he sins, a8 the thirty-ninth and sixty-seventh propositions
teach. In the third place, with regard to redeemed nature, Baius
supposes that every good work, by its very nature, and of itself,
merits eternal life, independently, altogether, of the Divine arrange-
ment, the merits of Jesus Christ, and the knowledge of the person
who performs it. The second, eleventh, and fifteenth propositions
show this. From this false supposition he draws four false conse-
quences: First.—That man’s justification does not consist in the in-
fusion of grace, but in obedience to the Commandments (see pro-

sitions forty-two and sixty-nine). Second.—That perfect charity

- 18 not always conjoined with the remission of sins. Third.—That

in the Sacraments of Baptism and Penance the penalty of the pu-
(E:od alone can take
away that (see the fifty-seventh and fifty-eighth propositions).

.\ Fourth.—That every sin deserves eternal punishment, and that there
; e no venial sins (proposition twenty-one). We see, then, that

\nishment alone is remittted, and not the fault, for

A

\
!

‘i.

|

/

/
!

E.ius taught, by his system, the errors of Pelagius, when he treats
of innocent nature—man’s nature before the fall; for, with that
heresiarch, he teaches that grace is not gratuitous, or supernatural,
but as natural, and belongs to nature, of nght. With regard to fallen
nature, he teaches the errors of Luther and Calvin, %or he asserts
that man is, of necessity, obliged to do good or evil according to
the movements of the two gelectations which he may receive,
heavenly or worldly. With regard to the state of redeemed nature,
the errors which he teaches concerning justification, the efficacy of
the Sacraments, and merit, are so clear ly condemned by the Council
of Trent, that if we did not read them 1n his works, we never could
believe that he published them, after having personally attended
that Council.

4. He says, in the forty-second and sixty-ninth propositions, that
the justification of the sinner does not consist in the infusion of
grace, but in obedience to the Commandments; but the Council
teaches (Sess. vi. cap. 7), that no one can become just, unless the
merits of Jesus Christ are communicated to him; for it is by these
the grace which justifies is infused into him: * Nemo potest esse
justus, nisi cui merita passionis D. N. Jesu Christi communicantur.”

And this is what St. Paul says: “ Being justified freely by his

ace, through the redemption that is in Christ Jesus” (Rom. iii. 24).

s that perfect charity is not conjoined with the remission of
gins (P itions thirty-one and thirty-two); but the Council,
speaking specialiyof the Sacrament of Penance, declares (Sess. xiv.
c. 4), that contrition. united with perfect charity, justifies the sin-
ner before he receives the Sacrament. He says that by the Sacra-
ments of Baptism and Penance the penalty ol'y punishment, but not
of the fault, is remitted (propositions fifty-seven and fifty-eight).
But the Council, speaking of Baptism (Sess. v. Can.5), teaches that
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to this state of nature; so that the object of pure nature might be
natural, and all the miseries of human life, as concuPiscence. igno-
rance, death, and all other calamities, might belong of right to mere
human nature itself, just as now in the state of gallen nature they
are the effects and punishments of sin; and, therefore, in our pre-
sent state, concupiscence inclines us much more to sin than it would
do in a state of pure nature, since by sin the understanding of man
18 more obscured, and his will wounded.

6. It was undoubtedly one of the errors of Pelagius, that God
had in fact created man in a state of pure nature. On the other
hand, it was one of Luther’s errors to assert that the state of pure
nature is repugnant to the right which man has to grace; but this
error was already taken up by Baius, because surely it was not
necessary by right of nature that man should be created in a state
of original justice; but God might create him without sin, and
without original justice, taking into account the right of human
nature. Thisis proved, first, from the Bulls already quoted, of St.
Pius V., Gregory XIII., and Urban VI1II., which confirm the Bull
of St. Pius, in which the assertion, that the consortium of the Divine
- nature was due to, and even natural to, the nature of man, as Baius
said—** Humanz nature sublimatio, et exaltatio in consortium Di-
vinaz naturz debita fuit integritati prima conditionis, et proinde na-
turalis dicenda est, et non supernaturalis"—was condemned (propo-
sition twenty-two). He says the same in the fifty-fifth proposition:
“ Deus non potuisset ab initio talem creare hominem, qualis nunc
nascitur;” that is, exclusive of sin we understand. In the seventy-
ninth® proposition, again he says: * Falsa est Doctorum sententia,
primum hominem et potuisse a Deo creari, et institui sine justitia
naturali.” Jansenius, though a strong partisan of the doctrine of
Baius, confesses that those Decrees of the Pope made him very
uneasy: ‘ Hereo, fateor” (1).

7. The disciples of Baius and Jansenius, however, say they have
a doubt whether the Bull of Urban VIII, ¢ In eminenti,” should
be obeyed; but Tournelly (2) answers them, and shows that the
Bull being a dogmatic law of the Apostolic See, whose authority,
Jansenius himself says, all Catholics, as children of obedience, should
venerate, and being accepted in the places where the controvers
was agitated, and by the most celebrated churches in the world,
and tacitly admitted by all others, should be held as aninfallible
judgment of the Church, which all should hold by; and even
Quesnel himself admits that.

8. Our adversaries also speak of the way the Bull of St. Pius
should be understood, and say, first, that we cannot believe that the
Apostolic See ever intended to condemn in Baius the doctrine of

(1) Jansen. I 9, d. Statu. nat. pur. c. ult.  (2) Comp. Theol. & 5, p. 1, Disp. 5,
art. 8,s. 2.
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EXHORTATION TO CATHOLICS. 635

arguments, he asked the Calvinistic doctors if it was possible a
person could be saved in the Catholic faith; they answered that it
was; * Then,” said the King, **if the faith of the Roman Church
secures salvation, and the Reformed faith is at least doubtful, I will
take the safe side and become a Catholic.”

All the misfortunes of unbelievers spring from too great an attach-
ment to the things of this life. This sickness of heart weakens and
darkens the understanding, and leads many to eternal ruin. If
they would try to heal their hearts by purging them of their vices,
they would soon receive light, which would show them the neces-
sity of joining the Catholic Church, where alone is salvation. My
dear Catholics, let us thank the Divine goodness, who, among so
many infidels and heretics, has given us the grace to be born and
live 1n the bosom of the Holy Roman Catholic Church, and let us
take heed and not be ungrateful for so great a benefit. Let us take
care and correspond to the Divine graee, for if we should be lost
(which God forbid), this very benefit of grace conferred on us
would be one of our greatest torments in hell.
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